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FOKEWOBD 

I ilftve read with great in terest the raottograph 
oli iKsattiya clans in Buddhist India prepared by 
M'f. Bimala Charan Law, a distinguished gradu- 
ate of our University, who has already given 
promise of solid work as a research student. 
The work is divided into two parts ; the first 
deals with the Licchavis, the second is devoted 
to the V^idehas, the Mallas, the ^akyas and the 
minor clans. As is well-known, there is no 
systematic account in the early Pali books of the 
political conditions of N'orthern India during the 
life-time of the Buddha. A picture of society 
in Buddhistic times can consequently be visua- 
lised, only after a systematic account has been 
drawn up from scattered references in a vast 
historical, philosophical and socio-religious litera- 
ture. Prom this point of view, the undertaking 
of Mr. Law is of special importance. He has 
not contented himself with an outline of the 
political history of those times, but has treated 
as well of manners and customs, of religion and 
philosophy, and of the Judicial and administra- 
tive machinery. Mr. Law does not profess to 
have investigated the history of all the republics 
actually mentioned by name in the oldest Pali 
records as also those discoverable from the 


writings of the Greeks who visited India ; many 
of those tribes, as we know, have not yet been 
identified, but a fairly accurate idea may be 
formed of their activities, their Judicial and 
administrative functions. We trust Mr. Law 
will continue his investigations and ultimately 
give us a complete liistory of all the Kftatriya 
clans which flourislied in Buddhistic an4 post- 
Buddhistic times. 

The 8th August, i . ' 

1922 , / Asuxosh Mookjekjbe. 
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The present treaiiise attenapts a 
history of some of the Kgatriya clans in ancient 
India in the time of the Bnddha, rb.| the 
BioehaTis, the Vidohas, the MallaSi, th-e 
and some minor clans. Tliis part of the his- 
tory of India has up to now receive very scant 
attention from historians. Dr. Rhys Davids m 
his Buddliist India simply mentions these clans. 
The flimayana Buddhist literature ooniains a 
good many references to the important clans 
under review, while the Mahayana Buddhist 
literatEre is v^ poor in this reject. So far as 
the minor clans are conoeimed, the notbern 
Buddhist literature is silent, while the soutliern 
Buddhist literature records a very meagre acooont 
of them. Sanskrit literature is of no great 
help to us. I have consulted the Tibetan litera- 
ture as well as the works of English, EreUch 
and Oerman authors. In translating the ten^ 
I have tried to be as much literal as possibilfe^ 
and 1 have retained the translators’ langt^ge in 
mntog use of the English translations. 

Bceently I wrote a papepr on the Lieshavk in 
ancient India which has been publfebed in the 
Journal of the Asiatic Society of Bengal (New 
Series, Voh XYII. J921. Net 90 whel^ 1 tried to 
give a brief history of them. I ana indebted to 


(a) 

MabSmahopadhySya Hai*a Prasad Sastrl, 0. 1. 3^4 
M. A. and Dr. D. E/JBhandarkar, M. A., Pb. D/ 
■wbose sound advice and valuable suggestions 
I. readily availed of while the paper was passing 
through the press. 1 am indebted to many of 
my friends and teachers among whom may be 
mentioned Dr. JB, M. Barua, M. A., B. Litt. 
(Bondon), Mr. Haran Ohandra Ohabladar^ M. A., 
Mr. Bepin Vebary Gupta. M. A., Mr. Surendm 
Ifatb Muzumder Sastri, M. A., P. R. S,, Mr* 
Fand'alal Bey, M. A.i^ B. L., Mr, Benode Ball 
Mukbeiyee, M. Ai, B, L,, Mr. Hari Pada Ghosh, 
B.'’A,, Pandit Eslipada Tarkaoarya, KSvya- 
vySkaranatarkatlrtba, Pandit BaksinS Charan 
BhattScarya, Mr. Balai Cliand Butt, B. A., and 
Mr. Balai Ball Butt, B. A. 

For the map and the photographs and for kind 
permission to reproduce them in this book,' my 
thanks are due to Sir John Marshall Kt., K.C.I;E. 
Birector-Geueral of Archaeology, India and Lionel 
Heath Esq., Curator, Central Museum, Lahore. 

The Hon’ble Mr. Justice Ashutosh Mukherjee, 
Kt. C, S. I, M. A., B. L., B. Sc., Ph: B., E. R. 
A.S.E.R.S.E.,P.A.S.B. Saraswatl, Satravacaspati, 
Sambuddhagaraacakkavattl, has laid me under a 
deep debt of obligation by writing the foretrord 
to this hook. ■ 

24 Sukea’s Street, 

Calcutta. 

- 6th Jane 1922. 
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Biraala Charan'Baw, 
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■ PART L ' - . , i 

THE LlCCHAVlfe. 

-J ’ 

!■ l 

■ CHAPTER 1. ’ 

. . ' , ^ . . . •'! r V 

Name and Origin. 

Tj.ie Liccliavis were a great and' powerful 
people in Eastern India in tire sixth century 
before Christ. ■ Their peculiar iorih ‘of gofernr 
. , mentj- their denidctetic'ihstitutionsj 

introauctory ‘their :nianiiers. ahdrcustcttn’Sj their 
) ■ religion: and philosophy, afford us 

glimpses of India df the tradsition- peribd,^ ’ when 
the ancient- -Vedic cdltum was .inaklug a' fresH 
develo|ttnent and;\ undergoing: a' novel' trai^fori 
paation urider:fhe ; inSuence: .of that spfeeulative 
activity out of which eme'Kgedrthe tws; gre&t 
religions of Jainism and Buddhism." fortunately 
for us, Buddhist literaiture/ and to a less extent 
the' Jaina sacred books, have jSreserved for us 
facts and comments which, though in hits and 
fragments, are yet sufficient to holdup before our 
eyes a- living picture- of this interesting people, 
from the apoottntrOf their political institutions 
that paiP be; gleaned from the Pali Buddhist 


^ H^airiya Ctam in iluddimt India. 

Canon, we get an insight into the democratic 
ideas of statecraft and government that prevailed 
araseg the majority of the Aryim clans that 
peopled northern India before the imperialistic 
policy of the Mauryas grew and developed, as we 
have it on the authority of the great BrShmin 
statesman whose policy and activity were 
responsible, in no little measure, for the 
foundation of the Maurya Empire. This great 
people who were one of the earliest and most 
devoted followers of Jainism and Buddhism, 
whose high character, unity, power of organisa- 
tion, and religious devotion were held up by 
Sakyamuni himself as a model for the Buddhist 
congregation to follow, deserve to he studied with 
as much care and attention as the materials at 
our command will require or permit. Such a 
close study will, we think, well repay the trouble 
hjptowed upon it and with this Hope we proceed 
to piece together the bits and scraps that Me 
a^fetCredr in literature, and to a smaller extent, 
m epigraphs mid csoins. 

We find in Indian literature the name of 
this great people in slightly varying forms— 
Idccbavi Idcehivi, Lecchavi, Beecbal and so 
pn. • Throughout thuBSlr Canontbe 
i^nwipr name invaridl^ oecra® in the fijim 
■ "ilechavL” In a@me.ci tiie Buddhist 
SansM tle wrtiB 

L ; E; B* Oowe!r«»d‘ Bfetf, ptr. 
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lSmn£ md Origin, 

is found in the same foim, i. e., ^‘LicchaTi,” 
buf in oiiiei^ for example, th-e Mabavastn 
Avad&na, tbe usual form is Leocliavi.‘ la tibe 
Cfeitiese translations of Uie Buddhist sacred 
books, the name occurs in both the forms Licchavi 
and Leccliavi,® and this is what is expected, as 
these translations are based on the Sanskrit 
Buddhist texts. The MahSvastu form, LaediaYi, 
answers very well to the Prakrit form, Leooiial, 
as we find it in another set of works .thi,t cldim 
to be contemporaneous in origin with : iiie 
Buddhist Canon, namely, the Jaina sacred 
literature which, according to some sChoWs, 
began to be composed by perhaps the dir^t 
disciples of MahHvlra in the first century aflter 
his death, or at the latest, in the next century, 
by the time of Oandragupta Maurya when the first 
council of the Jainas was held at Pataliputra.® ; 

In the Sutrakritanga, one of the earliest 
works of the Jaina sacred literature, we 
n^t with the name Lectdjal * and the same 
form occurs in the Kalpasfitea attribwded to 
JBhadravahu who is considered to have been it 
contmnporarjr of the great Maurya Empemr, 


1, Mah^vastn edited by H. Senarb, pp 1, 254 etc* 

2. T. Watters—0% Twin Ukwwiig^ Vol. Uj p. 77* 

" t. Br. K* Wihtermfcz* Uenchichte dm* Indi&chen Litteratur II Band, 
p* m, 

4, Kal^asMfrn* § i28» Bhaynagar ndit,ioii p, 

Seia ilso Jama SWras by ft* Jaeobi, B* B. B* vol* xxii# p. SJdO ,and 
Tol xly, part. p, TO* f. n. 3. 


:4i K§atriya Clam in Bnddhist India. 

Ctodragupfca. The Jaina' commentators equate 
the Prakrit Lecchal with Sanskrit LecchakI, * and 
according to the laws of phonetic transformation, 
tlie Sanskrit Lecchavi and Lecchakl wnuld both 
lead to Lecchal in Prakrit. In the form LecehakI, 
however, the name does never occur in Sanskrit 
literature in which the earliest mention, so far 
.'as we have been able to ascertain, of this 
.pow'erful people is in Kautilya’s Artha^astru, 
fwhei’e they are called Licohivis, and we read 
•of them that “the corporations of Licchivika, 
Vrjika, Mallaka, Madraka, Kukura, Kuru, 
Pancala and others live by the title of a rSjS.”- 
We next find them', mentioned in the MSnava 
Bharmai^stra (X. 22). Here, of course, there 
are some vario} lectiones ; the anonymous 
Kashmirian comment on the MSnava Bharma- 
saistra reads Licham which approximates very 
closely to the Buddhistic form and MedhStithi 
and GovindarSja, the two earliest commentators 
of. the Manava BharmaiSastra, tt&d Idechwi 
and^this reading tallies exactly with the name as 
given by Kautilya ; this form, therefore, repre- 
sents, the earliest spelling of this wmrd in the 
BrShmanic Sanskrit literature. It is only Kulluka 


1. Jairm mtras by H. Jacobi S. B, B,. Vol. xxii, part I; p. 268. n. 
• Vs. 'Kantilya’s ArihasSstra translated by E. Shamlastry B. A. 
p. 455. The Sanskrit text has ■— “Licohivika-Vrjika-Mallaka-jradraka* 
Knfcnra-Kuru-BaficAIadayo Rajiifiabdopajirinah." The ‘Kft’ aj; the enfl 

of the words does not change the meaping at plf ! 
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. Name and Origin. 

Bbatta, the Bengali .commentator, wbo reads 
Nioohivi in this verse of Mann ; R5ghaVSnanda, 
another commentator, follows Kullulca, as he 
does every where else, both in spelling as well as in 
interpretation, and the ordinary printed editions 
of the ManusamhitS that iraplieity follow 
Kullnka, have adopted this reading.^ Both Jolly 
and Biihlcr, the two great authorities on 
Manu, have accepted the form Ziechivi which -is 
without doubt the correct reading. Kulluka who 
wrote apparently in the fifteenth century and 
was thus younger by about six hundred’ years 
than Medhatithi and by about, three hundred 
years than Grovindaraja, was evidently misled by 
the similarity of tlie letters ‘N’ and ‘L’ as they 
were written in Bengali in the fifteenth century, 
and as they are still found to he written even in 
modern , Bengali manuscripts. " 

Already in the early years of the eleventh 
century, the Bengali forms of Na and Za had 
developed almost completely from the eastern 
variety of the north Indian alphabet as we find 
from the Krsna Dw5rika temple inscription of the 
fifteenth year of Nayapala ; but a little later 00 ^ 
towards the end of the century, we find in the 
BeoparS inscription of Vijaya Sena that *‘Za has 
a peculiar form, resembling Za which is still 

1. for the varioiiB readings see Manava 'Dharmakaatra edited by 
a. Wly Ph. B. p. S2o.' -See also The lam of Manu by G. Bubler, 
a li, Yob XXV. p. 400, ’ ’ . - ^ 
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jEoiiE^ in some oases in modern Bengyi manu- 
scripts where Iju is denoted by a dot placed nnder 
iSiTa,’’! Coming down still later, nearer the time 
of K«Iiuk% we observe that “the Kamauli grant 
8ho\vs the nse of the peculiar twelfth century 
form of la which is also found in the DeoparS 
and the ;Tetrawan image inscription of 
the second year of RamapaK The form of this 
letter is the same as the Ta of the modern NSgarl 
and this peculiar Pa-shaped form also occurs in 
many other inscriptions; .of a later date,.. and 
Mr. R. Banerji from whom we have quoted 
above, observes, “the Ta shaped form of la 
still smvives in Bengali where a dotis put under 
na to denote la'’^ This dot, however,' was often 
omitted by scribes and it is no wonder, therefore, 
thatKulluka, or rather the scribes who copied his 
work, read and wrote Nkchim in the place of 
Idcchivi. Hence we have no hesitation in rejecting 
Kulluka’s reading J/wcAw. and any attempt to 
connect the Ikcchavis with Mskk in Persia* ea 
such a flimsy foundation is not worthy of much 
oonsideratioiu KuUufca in bis reading has made 
the same rnistake as is found in .NandanScSrya’s 
commentary called ■ Nandim or Mamarthmym 

1. It. B. Batierji, The Origin of the Bengali Script. jDal. Univ. 
1919, p. S2. 

2. Ibid, p. 108, 

3. Ibid, p. 109- 

4. MahStnahopMhyaya Dr. Satish Ch. VMyiWiiJ^an, Indim 
Antiquary, Yol XXXVII, pp. 78-SO. 


- , and Origin. 't. 

khgma whese we have the mame ia. tlie fom 
LiehiMid W being evidently a elerieal error for 
It should be o-bserved, however; that , h fere also' 
the word begins with I and hot n. Nowhere bub 
m Kulluka and: the editions dependent on Mna^ 
we meet with the form with an initial ; 

Next, that Nicchivi was only an accidental 
elerieal error and had nothing to do with the 
name of the people we are dealing with, appears 
from the Sanshrit inscriptions of the early Grupta 
Emperors. In the Allahabad posthumous stohe 
pillar inscription of Samudragupta, that great 
monarch is described as the Jjicoham-dmhitra or 
‘the son of the daughter of the Licchavis,’® so 
that we have here the very same form as in the 
Pali Buddhist works. We’ hay© the same form in 
many other inscriptions of the monarchs of tliis 
family, for example, in the Mathura stone 
insj^ption of Candragupta II,® the Bils5d stone 
pilW inscription of Kumlm Gupta of the year 
96,* the Behar stone pillar inscription of Skam 
dagupta,* etc. On the other hand) the other 
yarfa»t, Licohivi, is found to occur in the Bhitari 
stfene fiiaac inscription of Skanda Gupta? and 


1; f). 325^ . ? 

2. Xmeriptions of the Marly Gupta Kings, edited by J. f.Heet — 

C§r^L8 InscripUonum Indisarumy Veh lllfp* 

3* fleet, op. cife- p» 27. 

4. Ibid., p, 43. . r 

Ibid., p. 50. * . ^ 

S* IMd*iivp* 53., . ,, 



8 Kmtriya Clans in Buddhist India. 

the Gaya copper plate inscription of Samudfa 
Gupta/ which is considerd to be spurious. 
Some of the coins of Candragupta I have 
the name Licchavi on them. Moreover, in 
the inscription of the Nepal hings who claim 
to have descended from the family of the 
Licchavis, the expression used is always 
Licchavi-kula-ketu, ‘the banner or glory of the 
Licchavi family.’ In the Sanskrit inscriptions, 
therefore, the usual form of the name is 
Licchavi, and the form Licchivi is also met 
with occasionally. Coming now to the form of 
the name as used in countries outside India, we 
have seen that in the Chinese translations which 
are based on Sanskrit Buddhist texts, the form 
is Licchavi or Lecchavi ; Ea Hien speaks of them 
as Licchavis® ; in Hiuen Tsiang’s Reootds of the 
Western World, the form is Li-ch’e p’o .which 
would con’espond to the form Licchavi.* The 
Tibetains who began to have the Buddhist books 
translated into their own language fiOin tlie 
eighth century A. D, have also the form MccKavi, 
in the Tibetan Dulva from which Rockhilt 
Quotes in his Mfe of the Buddha (p. 97 foil.) the 
form is Licchavi. Schiefner, in his German 
translation of Taranatha’s Mktory of Buddhism 

1 . of the lEdrly^ Kings, Corpus ImertpUon- 

urn Indicarwn Y oh 256 ‘ • 

2» Ibid, p* 175 Indian^ Antiqxiaryf Vol, IX, p, 168. ff. ' 

3, liegge, I’fli-Hien, pp; 71, 76. 

4. B^Ust Records of the Western World.by S. Beal, Tol, It p, 73 , 
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i^anie mid- Origin. 

in India ^ spells the word as LifsaJitschhavi,^ the 
consonantal group tsoh representing, according 
to German orthography, the Indian =gr (c). 

The Licchavis were neither Tibetan nor 
Iranian in their origin, but there is- very clear 
evidence in the Buddhist literature to show that 
they belonged to the Aryan ruling 
Tho origin caste — tliG Ksati'iya. In the Maha- 

parinibbana Suttanta to which wm 
have already referred, we read that after the 
decease of the Buddha, his body w^as preserved 
for a week by the Mallas of Kuslnaii'a, while in 
the meantime, the news of the passing away 
of the Master reached the people of the countries 
far and near. Now the Licchavis of Vaisalf 
claimed a share of the remnants of his body, 
We read here, “And the Licchavis of Ve^ll 
heard the news that the Exalted One had died at 
KusInarS. And the Licchavis of Vesall sent 
a messenger to the Mallas, saying : “The Exalted 
One was a Ksatriya and so are we. We are 
w’orthy to receive a portion of the relics of the 
Exalted One. Over the remains of the Exalted 
One, will we put up a sacred cairn, and in 
their honour, will we celebrate a feast.’*® 

1. Taramtha’s Omchichte det Budd'hi^mUB tw IntWett — translated into 
0errnan by Anton Schiefner, pp* 41 ♦ 146. 

2* MaMparmihhana Translated by T. W. & 0. A. Ehys 

Davids in Dialogues of the Suddhai Yol. Ill, p. 187* ‘ ’ 

Note, The original text here is al«n intoreptinfi^anrl qnpte It 
in /all. (BhagavS pi Khafctiyoj Mayarii pi Xl'.a' iiya. Al.-iyaiii pi.j^ab|tnia 
Bbagavato- SartrSnaafi bh%ftin» may am pi Bhagavato SarlrSnaAtiupafica 
mahafi ca karissSmitti, Dtgha HikSya, P. T,Ai’*Kol 11.. (pp^ I64 !!t^65} : ^ 
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Here we see that the claim of the Licchavii 
was based on the fact that they were Ksatriyas 
or people of the same caste as the Divine 
Master ; hence they were entitled to a portion of 
the relies. Similar claims based on the same 
argument were forwarded also by Ajatasatru, the 
powerful king of Magadha, who also sent a 
messenger with the message, “The Lord is a 
Ksatriya and so am I. Therefore I deserve a share 
of the relics.” The very same claim was preferred 
by the Bulis of Allakappa, the Koliyas of RSma* 
gama, the Mallas of Pava and the Moriyas of 
Pipphalivana, all of whom advanced their right 
on the ground, “The Lord is a Ksatriya and so 
are we,” while the Sakyas of Kapilavastu claimed 
him as their very kin.^ A Liochavi named MahSli 
says, “I am a Khattiya, so is the Buddha. If his 
knoAvledge increases and he becomes all-knowing, 
why should it nob happen to me.”“ It is apparent, 
therefore, that the “Licchavis were as good 
Ksatriyas as Ajatasatru of Magadha and the 
other Ksatriya peoples in north-eastern India in 
Buddha’s time. In the introduction to the 
SigSla Jataka, we read of a Licchavi girl, 
the daughter of a Ksatriya and high-born.”® 
Dr. Richard Pick in his well-known work, The 

h MaMparinihhmici Suttanta in the Bigba NikSya, P. T S, ToI^TiT 
.pp. 164 - 166 . ’ ' ' * 

2. Svmangala VUasint^ Pt. 1. P. T. S. p, 312. 

3. Liochavi KumSnkS Khatfciyadblta — JSfeoka edited 

by V. Pausboll, Vol. II, p*6. 
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Social Organisation in North-east India in. 
Buddha's time, is rather sceptical as to whether 
the word Ksatriya as used in the Pali texts has 
exactly the same connotation as in the ancient 
BrShmanical literature, while he has no such 
doubt with regard to the Brahmap-as. But as 
Professor Oldenberg observes, there is no ground 
for this scepticism. “When it is admitted,” says 
this distinguished savant, ‘‘that the families of 
Goutama, Bharadvaja etc. were all grouped to- 
gether in the caste of Brahma:iaas as being per- 
vaded all of them by the mystic potency of the 
Brahman, I cannot see why just in the same way, 
and answering to exactly similar modes of express- 
ion in the texts, it should not be held that 
families like those of Sakyas, etc. all of whom 
felt in themselves the potency of the Ksatra 
nobility, all of whom said, ‘Mayam pi khattiyS’ 
are to be reckoned as belonging to a single caste 
of the Khattiyas (Ksatriyas)— a single caste of 
which the members, when thdy said to each other 
‘I am a Khattiya,’ ‘I too am a Khattiya,’ knew 
and acknowledged each other as persons of the 
same kind and nature.”^ 

That the Licchavis were Ksatriyas appears 
also from the Jaina sacred literature. Just as 
the Licchavis of VaisSlI honoured the Buddha 

I Prof H. Oiaenbergr'On. ihe History of the Indian Caste Systetn’ 
twnslated into Huglish from the Z.D. M. O. Vol W by Prof H. 0. 

QhtoSdSi', Tnd. Ant, Vdi. XlfIX. Deoem. 1920, p. 227. 
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fit his death by erecting a noble monument 
( st%a ) over their shares of the remnants of 
Ms body so they had, before this, done 
honour to the memory of the great Mahavira, the 
founder of Jainism, at his death. TJio Jaina 
lialpasutra narrates : ‘In that night in which 
tlie venerable ascetic Mahavira died, went oil', 
^juitted the world, cut asunder the ties of birth, 
old >age, and death ; became a Siddha, a Buddha, a 
Mukta, a maker of the end (to all misery), finally 
liberated, freed from all pains, the eighteen con- 
federate kings of Kasi and Kos'ala, the nine 
JSdhIlakis and nine Licchavis, on the day of now 
moon, instituted an illumination on the poshadha, 
which was a fasting day ; for tliey said, ‘since the 
light of intelligence is gone, let us make an illumi- 
nation of material matter.’^ The Jaina works 
furtlier tell us, as Professor Jacobi points out, that 
these nine Licchavis were tributary to Cetaka,king 
of Vaisall and maternal uncle of MahSvIra* who 
was a Jnatri Ksatriya of the KSs'yapa Gotra, as 
we read in the Kalpasutra. “The venerable 
ascetic Mahavira belonged to the Kasyapa gotra... 
The venerable ascetic MahSvira..,, a JnStri 
Kgatriya, .the son of a Jnatri Ksatriya ; the 
moon of the clan of the Jnatris ; a Videha, the 
son of Videhadatta, a native of Videha, a prince 

1 . Kalpa Sutra § 128 fcranskted by Prof* H. Jacobi, S. B. E. Yol 

XXII* P. 266, 

2 * Jacobi, op. oife. note I, ,p. 266 * 
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of Videha”/ and there are reasons to believe that 
Mahavlra was a native of a suburb of Vaisall.®' 
Mabavlra’s mother, Trisaia, is always styled as 
KsatriySnl, and the Licchavis, therefore, must 
have been Ksatriyas. That the Licohavis were 
looked upon as persons of very high pedigree 
appears from a passage in another Avork of the 
Jaina sacred literature, the Sutrakritanga, whei'e 
wo read, “A BrShmaJia or Ksatriya by birth, a 
scion of the Ugra race or a Licchavi, wTio enters 
the order eating alms given him by others, is not 
stuck up on account of his renowned Gotra.”® 
The Licchavis were Ksatriyas of the Vasistha 
gotra. In the account of the first meeting of the 
Buddha with the Licchavis as given in the Mahi- 
vastu Avadana, we read that the latter in order to 
avert a plague that was depopulatiog their town, 
brought the Master to Vaisall with great respect 
and honour, and the Buddha, when speaking to 
the Licchavis, always addressed them as Vasis- 
thas.* Again according to the Tibetan Dulva, 
when King Ajatas'atru of Magadha was leading 
an army against the Licchavis, these latter also 


1. Jaoobi op. cit. § 108-110., pp» 255-6- 

•2. Ibid, p. x-xii. / 

3* Jacobi, Jaina Sutras, part 11, S- B. B. Vol. XLY, p. 321, 

4, ‘‘liicchavika Shansu. AnyadSpi Bhagavan. Bhagavanaha, atiya- 
dSpi YSsittba. Bhutapui'vaiii VSsittha atttamadhvane pSncSle Jauapade 
Kaibpillanagare UajS Brabmad itto nama rSjyatn kuiresi ’’ 

Le Mahavastu edited by K Senart- Yob 1. p. 283. The Licchavis 
fire addressed ap Yl|ii§tbas times ip this account, pp. 263-300. 
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made preparations to meet him ; and as they were 
starting out, they met Maudgalyayana entering 
Vaisali to get alms. So they asked him whether 
they would be victorious. He answered them, 
“Men of Vasistha’s race, you will conquer.”' 
Moreover tho Jaina sacred works lay down deii- 
nitely that Ksatriyani Trls^la, the mother of 
Mahavira, was a sister of Cefakn, one of the 
kings of Vaisali, and belonged to the Vasistha 
gotra (S. B, E. Vol. XXII, p. XII). We read in 
the Ayarahga Sutra (11. 16. 15) : “Tho venera- 
ble ascetic Mahavlra’s father belonged to tho 
Kas'yapa gotra ; he had three names, Siddhartha, 
Sreyamsa, and Gasamsa. His mother belonged 
to the Vasistha gotra, and had three names, 
Trisala, Videhadatta and Briyakarinl.”® 

Thus we observe that, both according to the 
Buddhist and Jaina Canonical works, the Licclia- 
vis belonged to tho Vas'istha gotra. In the Nopal 
Vamsavali, the Licchavis have been allotted to 
the Suryavams'a or solar race of the Ksatriyas.® 
This is quite in agreement with the fact elicited 
from the Buddhist records that they were 
Vasisthas by gotra, for we know from the 
Aitareya Brahraajia that the gotra or pravara 
of a Ksatriya is the same as that of his purohita 
or family priest, who makes him perform the 

1. ^ockKiW^ life of the Buddha, p. 97. ^ 

2. Jacobi, Jnim Sutras, S. B. E. Vol. XXII pp jcii and 193, 

3 - Indian Antigmrij, Vol XXXVII, pp. 78-SO, 
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sacrifices.* Sir R. G. BhandS-rkai* also, points 
out that the gotra of a Brahmana “could be 
assumed for sacrificial purposes by a Ksabriya, 
for according to Asvalayana (Sr. 8. Xll .16.), the 
gotra and the ancestors inyoked of the 
Ksatriyas are those of their priests or chaplains, 
and the only Rsi ancestors that all the 
ICsatriyas have, are Manaya, Aila and Paurura- 
yasa. The names of these do not distinguish one 
Ksatriya family from another and, to answer 
the purposes of such a distinction, the gotra and 
ancestors of the priest are assumed.” “ The 
Vsbsistha gotra was therefore the gotra of their 
family priest, and we know that the Vasisth'as 
were the family priests of the 'kings of the solar 
race, especially of the Ikshvakus ; there is thus 
an agreement between the NepSpl Vamisavall and 
the eyidences from the Buddhist sources and the* 
Jaina records also corroborate the same. As 
Professor Jacobi obseryes, “According to the 
Jainas, the Liceliayis and the Mallakis were the 
chiefs of KaSI and KoMa, They seem to haye 
succeeded the Aiksyakas who ruled there in the 
times of the Ramayapa.* The Sanskrit epic tells 
us that the city of Vaisali was founded by.Vi^la, 
a son of Ikshyaku and the heavenly .nymph. 


1. Aitareyd Bmhmana^ Ch. J?4, KSnda 7 verse 26. 

2 Sir B. G. BhSindSrkar, Yai§r^vi$mt Saivisnif and: minor Religious 
Systems, 12 . 

3* Jacobi, i/a'iM Pari IIj p, S21j note 3. 
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Alamvusa, ^ while the Visiiu Puraha substitutes 
Tri^viiadu, a latoi* scion of the Iksvaku family 
as the father of the eponymous hero, who 
founded the city. This shows at least that at 
the time when these Brahmanical Sanskrit hooks 
were composed, the ruling family of Vaisall was 
believed to have descended from the Tksvakus, 
We may point out liere that in the Mahapari- 
nibh5p.a Suttanta, the Mallas of KusInarS are 
addressed by the venerable Anuruddha and the 
venerable Ananda as Vasetthas,® that is, 
Vasisthas ; thus corroborating the Jaina account 
of the close connection of these two Ksatriya 
tribes, both having the same gotra. In the 
Sangiti Sutta of the Digha-Nikaya, we find the 
Mallas of Pava also addressed as VSsetthas by 
the Buddha.® Their association with the ^akyas 
is also well-known. We read in the Karma- 
Sataka (a French translation of the Tibetan 
version of it, has been given by M. L. Peer) 
that Prabodha (Eab-sad), king of the Vrjis, gave 
away his two daughters Maya and MahamSyS, 
as brides to ^uddhodana, son of Sirahahanu.* 
Besides, the MahSvastu tells us of a contest at 
archery in which the Licchavi princes took part 


1* Bombay edifeioiu BtCkfoindu, Oh, 47. 

2. Suttas^ S B. E. Vol. XL pp. I2Ll2'\ 

3. Bialoffms of the Buddhttt Part III, p> 202, 

4 . Karma-Sataia, 20. 11. 7, Tranalated from Tibetan by M. U. 
^eer. Eeptint# p. 40* 
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along with jjriuce Siddhartha. ’ Hockhill iii 
bis Life of the Buddha derived from Tibetan 
works, speaks of a tradition, according to which, 
the Sakyfts and the Licchavis are branches of tbe 
same people. He refers to Sanang Setsen, who 
“in his History of the Eastern Mongols, p. 2l, 
says that the Sakya race (to which the Buddha 
belonged) was divided into three parts, whose 
most celebrated representatives were Sakya the 
Great (the Buddha), Sakya the Licchavi, and 
Sakya the Mountaineer. Gnya Kliri bstan po, 
the first Tibetan king, belonged to the family 
of Sakya the Licchavi”.® 'I'he above legend 
is of very little historical value but it shows at 
least that the ^akyas and the Licchavis were 
considered to be allied races. 

We have seen above the affinity of the 
Licchavis with the Mallas and the ^akyas. 
Mythical Now we come to the account of the 
Paramattha- mythical origiu OX tlic Licchavis, 
tho^ud- which can be gathered from Buddha* 
ghosa’s Paramatthajotika on the 
pujavaiiya. Khuddakapatha. 

There was an embryo in the womb of the 
chief queen of Benares. Being aware of it, 
she informed the king who performed the 
rites and ceremonies for the protection of 
it. With the embryo thus perfectly protected, 

1. Senarfe, Mahavastu Avadana, Tol* II, p. 76* 

2- Rookhill, The Life of the Buddha (populat ectifcidn) p. SOS, note! 
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the q^ueen entered the delivery chamber 
when' it was fully mature. With Indies of 
great religious merit, the delivery took place 
at the dawn of day. A lump of fh'sh of 
the colour of lac and of handhu and jivaka 
ilowei’S came out of her womb. Then the oilier 
queens thought that to toll the king that Ihe 
chief queen was delivered of a mere ium)i of 
flesh while a son, resplendent lik(i gold, whs 
expected, would bring the displeasure! of the 
king upon them all ; therefoi’c, they, out 
of fear of exciting displeasure of the king, 
put that lump of flesh into a casket, and after 
shutting it up, put the royal seal upon it, and 
placed it on the flowing water of the Ganges. 
As soon as it was abandoned, a god wishing to 
provide for its safety, wrote with a piece of good 
cinnabar on a slip of gold the woi’ds, “The 
child of the chief queen of the King of Bena- 
res” and tied it to the casket. Then he placed 
it on the flowing current of the Ganges at a 
place where there was no danger from aquatic 
monsters. At that time an ascetic was travelling 
along the shore of the Ganges close by a settle- 
ment of cowherds. When he came down to 
l5he Ganges in the morning, and saw a vessel 
coming on, he caught hold of it thinking that 
it contained rags {patmukula), but seeing the 
tablet with the words written, thereon and also 
the seal and mark of the King of Benares, he 
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opened it and saw that piece of flesh. Seeing 
it, he thus thought within himself : — may be 
an embryo, and there is nothing stinking or 
putrid in it,” and taking it to his hermitage, he 
placed it in a pure place. Then after Haifa 
month had passed, the lump broke up into two 
piec<’s .of flesh ; the ascetic nursed them with 
still greater care. After the lapse of another 
lialf'a month, each of the pieces of flesh deve- 
loped fine pimples for the head and the twft 
arms and legs. After half a month from that 
time, one of the pieces of flesh became a son 
resplendent like gold, and the other became a 
girl. The ascetic was filled with paternal 
aft'ection for the babies and milk came out of 
his thumb. Trom that time forward, he obtained 
milk with rice ; the rice he ate himself and 
gave the babies the milk to drink. Whatever got 
into the stomach of these two infants looked ag if 
put into a vessel of precious transparent stone 
( mapi ), so that they seemed to have no skin 
( nicchavi ) ; others said : “The two ( the skin 
and the thing in the stomach ) are attached tc 
each other ( llna-chavi ) ha if they were sewn 
up together” ; so that these infants owing to 
their being niochani i, e. hating ho skin, or oh 
account of their being ImMhavi i. e. attached 
skin or same skin, came to be designated as 
LicoMcml The ascetic; having to nurse these 
two’ children had to ifepter" the village the 
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eaily raorning for alms and to return wbm the 
day was far advanced. The cowherds coming 
, to know this conduct of his, told him, “Revered 
sir, it is a great trouble for an ascetic to nurse 
and bring up children ; kindly make over tlio 
children to us, we shall nurse them, do you 
please attend to your own business*’,. The 
ascetic assented gladly to their proposal. On tlie 
next day, the cowherds levelled the road, scat- 
tered flowers, unfurled banners and came to 
the hermitage with music. The ascetic handed 
over the two children with these words : ‘‘The 
children are possessed of great virtue and 
goodness, bring them up with great care and 
when they are grown up, marry them to each 
other • please the king and getting a piece of 
land, measure out a city, and instal the prince 
there.” “Ail right, sir,” promised they; and 
taking away the children, they brought them up. 
’Bbe children, when grown up, used to beat with 
fists and kicks, the children of the cowherds 
whenever there was a quarrel in their sports. 
They cried and when aaked by tlieir parents, 
“Why dp. you , cry f’ T^y said, “These nurse- 
Rngf of. ttie hermit, without father and mother, 
beat us very har^f ^ Then the parents of these 
other ehiidren would say, “These children 
harass the others and trouble them, they are 
not ' to be kept, they must bo abandoned. 
(}.Jfa}fitai^di Thenceforward ■ that oountrA* 
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measpjring three hundred yojanas is called 
fThen tlie cowherds securing the goodwill 
andfM-igermission of the king, obtained that 
oowutry, and measuring out a town there, they 
anointed the boy, king. After giving marriage 
of the boy, w'ho was then sixteen years of age, 
with the girl, the king made it a rule : '‘No 
bride is to be brought in from the outside, nor 
is any girl from here to be given away to any 
one.” The first time they had two children — 
a boy and a girl, and thus a couple of children 
was born to them for sixteen times.' Then as 
these children were growing up, one couple 
after another, and there was no room in the 
city for their gardens, pleasure groves, residen- 
tial houses and attendants, three walls were 
thrown up round the city at a distance of a 
quarter of a yojana from each other ; as the city 
was thus again and again made larger and still 
larger ( VisalikatS ), it came to be called 
VesSlI.'? This is the history of Vesall,^ 

The Pujavaliya*, a Ceylonese Buddhist work, 
also gives the same account though with some 
slight variations. These stories, of course, 
myfiS entirely mythical and must 

PujBvS^ have grown up in very recent times, 
there being no evidence in the sacred 
canon itself to corroborate any part of the 

I, ParcLmcLtLh(kjoiika on the KhudddJca^atha ei^ifcecl by H, Smith, 
P. T. S,pp. 168’160. ^ 

Spence Manual of BtLddhi{;w^2t](l ecjifcion, 1880, pp.2f2.243. 
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nncrative. It shows at leaat that the Licchafis 
■^ere regarded ns Ksatriyas. The two deriTa? 
tiojis of the name, Liccliavi, offered by Buddha- 
ghosa in the above story, are no doubt 
Derivations entirely fanciful. Iilochavi is tlui 
name of a race or tribe. The people 
. must liave acquired that name 
ages before they come to our notiee in the 
pages;: of the Buddhist or Jaana literature, 
or iiu Kautilya’s ArthasSstra, Attempts at finding 
n, derivation : for the word ar# at best only 
ingenuous* and are very likely to be fanciful. 
]puddhaghosa’s derivations must have been 
invented in a late age when the LiCohavis had 
acquired great renown and -power; and it was 
found necessary to find out some meaning for 
the word which is rather peculiar and defies 
easy analysis by the ordinary rules of grammar, 
Hence they were associated : vyith some myths, 
and we have the fanciful explanation given above. 
But it must he ohserved' that the two derivations 
suggested by the great commentator are almost 
exactly the same as those given in Chinese 
Buddliist works. According to the Shan-hsien-lti 
|C!hapter,8) the wqr4 “LicohavP (or Lecchavi) i.s 
said, to mean ‘skm thin’ or ‘same skin/ the name 
hmng:;ti’eated a^a derivative of 'ochavi (chchhavi) 
\yhich. means ‘skin’.’ These ai'c tlie .same as 

J* , T* WnUers, Oji Yuan Chwang,, Vol, H, p» 77t 
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Buddhaghosa’s Mcoham or ‘no skin’, that is, 
‘thin skin’ and ‘Ilua ohavi’ or ‘joined skin/ that 
is, ‘same skin’. This close agreement between the 
two sets of analysis and interpretation shows 
that both of tliera most probably drew materials 
from a common source. 

The story recounted by Buddhaghosa on the 
authority of some PurSnas, of which at present 
vve know nothing, has no historical value, yet it 
is signifioant that even according to this aocoupt, 
jthe^Bi9chayi8 were of Ksatriya origin. There 
;^n be^ np dOTbt .of this fact, and it is clear that 
jat ill® tihi®. that the great Buddha and MahSvlra 
lived and preached, the Biccbavis were recognised 
as Keatriyas, who held their heads very high on 
account of their high birth and with whom the 
highest born princes of eastern India considered 
it an honour to enter into matrimonial alliance. 
We have seen how the great and powerful 
king AjStasatru was always designated by the 
family name of his mother in the Pali Buddhist 
Tripitaka. Even two centuries later than 
the above two great preachers, at the time of 
Candragupta, the Licchavis were of equal rank 
and position with the great Ksatriya peoples of 
Northern India, viz : the Madras in the west, 
the Kuru-Fanodlaa in the central region, and the 
Mallas and others in the east — tlie tribes who 
were organised in corporations of warriors and 
lived upon their position as that is,/ as 
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owners of land deriving' an income from tiieir 
tenants. 

Coming down to the time when tiio present 
code of Manu was composed, we find that thc 
Licohavis were still looked upon as Ksatriyas 
hut as Vratya Ksatriyas. Manu says that 

Licchftvis ^ VrStya of the K§atriya caste 

inManu’« Sprang the Jhalla, the Malla, the 
Licohavi, the Nata, the Karaha, the 
Khasn, aud'tlie Dravida.”* (Manu S.x. 22.) and 
immediately before this, Manu takes care to 
tell us what be exactly means by the term 
Vratya ; be says, “Those (sons) whom the twice- 
born beget on wives of equal caste, but who, not 
fulfilling their sacred duties, are excluded from 
the Savitri, one must designate by the appella-- 
tion VrStyas.”® (Manu S.x. 20.) The expression 
avratah (not fulfilling their sacred duties) in the 
above verse, means, as Dr. Buhler points out®, ‘not 
being initiated at the proper time’, on the autho- 
rity of what Manu himself states in an earlier 
chapter, where he fixes the upper limits in the 
ages before which the initiation of the twice-born 
castes must take place. We read, “The ( time 
for the) Savitrl (initiation) of a Brahmana does 
not pass until the completion of the sixteenth 
year (after conception), of a K§atriya until the 


1. Biihler, p. 406. 

% Ibid, op. oifc. pp. 405-400, 

3, Ibid, op. oit pp. 405406," note 20. 
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c6m|)lefeipii of tlie twenty-seeond. and of a Vaisya 
unto tlie completion of the twenty-fourth. After 
those periods, men of these three castes who 
haT© hot receired the sacrament at the proper 
tjloae, become Vratyas (outcastes) excluded from 
the* Ssvitrl (initiation) and despised by the 
jlryans.”^ Here, in the definition of the term 
Yratya as well as the upper limit of the 
initiation, Manu is in agreement with the 
earlier lawgivers, Gautama, Apastamba, Va^stha 
and BaudhSyana.® Now from the passages of 
Manu quoted above, it will be seen that 
Manu states explicity that the Vratya is a 
person whom a twice-born begets on a wife 
of equal caste and hot on a wife of an inferior 
or of a superior caste, as is the case with the 
Anulomas and the 'Braiilontas^ but the Vratya 
is looked upon with disfavour by the orthodox 
people on account of his failure to get himself 
initiated at the appointed time. In the case of 
the Licqhavis, therefore, there is no question that 
they were pure Kfatriyas by origin, but what is 
averred about them is that they were not yery 
careful in obeying the regulations about initia- 
tion and perhaps similar other matters, like the 
people in the Madhyade^a,® the central region, 
where the Brah manic form of faith prospered 





1. BShler, op. oit. pp. 36-37 

2. Gautama, XXlj II, Apa- 1. 1 22 Vaa XI 74-79 Bdudh • 
I. 16, 10 

3. See Manu, II. 21 
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and continued in its pristine vigour. Prom wliat 
we know of the religious history of the Licchavis 
as a people, it is but natural to expect that they 
would fall off from the strict observance of the 
Brahmanic regulations. We have seen that 
Mahavira, the founder of Jainism, was of their 
very kin and most probably a fellow townsman 
and we also know that his followers were many 
among the residents of Vai^ali, even among tlic 
higest ofB.cers as we see in the case of Sllia. 
Then again, the fact that the Licchavis as a 
people had won, as we shall see in the chapters 
that follow, the good graces of the great Buddha 
as well as of the followers of the religion preached 
by the Enlightened One, appears to have been 
predominant in the Licohavi country during the 
centuries that intervened between the origin of 
Buddhism and the advent of Mann vdiom Prof. 
Biihler would place in about 200 B.O. — 200 
A. D.^ , During this long interval when the two 
great heretic faiths flourished in their country, it 
is but natural to expect that the Licchavis were 
not very particular about initiation and similar 
other ceremonies and practices that were 
required to be performed by the regulations 
of . the orthodox Brahmins. Hence, we can 
very well understand how Manu, the great 
Brahmanical law-giver, came to dub the 
Licchavis as Vratyas and we have seen how 


1* Buhler, Intnoduotion, p. OXVII 
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the author of this code has taken care to 
avoid any chance of misunderstanding the exact 
connotation of the term Vratya. He had 
alrea.dy defined it in the second chapter of his 
book, yet he explains it again and says 
Specifically that the term does not imply any of 
the castes, — that a VrStya is begot by a twice* 
bora person on a wife of the same caste and 
hence the Licchavis were of pure Ksatriya 
parentage on both sides. To claim the authority 
of this passage of Manu in support of a theory 
of non- Aryan origin of the Licchavis is quite 
unwarranted. 

The above discussion, we hope, will also 
explain what the lexicographers and the author 
of the Vaijayanti* declare about the origin of 
the Licchavis, viz, that they were sons of a 
Ksatriya VrStya and a Ksatriya. They have, 
all of them, followed Manu and a separate 
discussion of their statements is unnecessary. 

At the same time, however, it must be 
admitted that the Licchavis had not entirely 
fallen off from the Brahmanic society : in the 
fourth century A D., just as Ajatasatru had 
gloried in the title of Vedehiputto, the son 
of a daughter of Videha people, that is, of 
the Licchavis who occupied the Videha coun- 
try, so also it was considered a gloi’y to 
an orthodox Gupta Emperor to have been a 

J, The faijivyantl, eaited by Ouatav Oppert, p: 76, 
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iM^avirdauhitfci, or the son of a daughter of 
the licciiavis. 

Dr. Fleet who has edited the inscriptions in 
which the Gupta-Liochari connection is 
mentioned, observes, “Proof of friendly relations 
between the eaxly Guptas and the Liochavis, at 
an early time, is given by the marriage of Oandra 
Gupta I with Kumara Devi, the daughter of a 
Liedhati or of a Licehavi king. And that the 
licchavis were then at least of equal rank and 
powe*r with the early Guptas, is shewn by the 
pi’ide manifested by the latter in this alliance as 
exhibited in the record of names of KumSra 
Devi, and of her father or of her family on 
some of the gold coins of Candra Gupta I, and 
by tlie uniform application of the epithet, 
daughter’s son of a Licehavi’ to Samudra Gupta 
in the geneological inscriptions.' Fleet oven 
goes so far as to declare that in all probability 
the.so-called Gupta era is a Licehavi era., dating 
efther from a time when the republican or tribal 
constitution of the Liochavis was abolished in 
favour: pf a monarchy or from the oommen- 
eefnent of the reign of Jayadeva I as the 
founder of a royal house in a branch of the tribe 
that had settled in Nepal.® The fact that this 
royal house that was planted by tlie Licchavis in 
Nepal about the period 330 to 355 A. D. 
by Jayadeva V was all along Brahmanical, 

1* J. Meet, Gu;pta XiiscnptioTtB — Corpus Jns, Inct VoK III* 
jBtrodootioxi, p# 155. 2 * Ibid* p* 13^ 8 Ibid- p. 
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proves that the Licchavis had not enticyijr: 
dissociated themselves from the Brahmanic 
faith. We thus observe that the power and, 
glory of the Licchavis during the period of 
JBiaJltoaftio revival under the Guptas were as; 
l^reat as under the Sis'un5kas and the M,auryaa 
aad that tlieir position as one of the loading 
and most honoured Ksatriya families in Eastern 
India was fully recognised. Before leaving 
this q[uestion of origin, it remains for us to 
refer to the two theories about the Tibetan and 
Persiam affinities of the Licchavis started by 
the late Drs. V. A. Smith and Satis ch, VidyS- 
bhusan respectively. Dr. Smith’s conclusion 

Til* ute Dr. alight the Tibetan affinity rests, on 
V. A. Smith’s agreement that is observed be- 

thoory—the ® 

Tibrtan origin, tween the Tibetans and the Licchavis 
in the custom of exposure of the dead and in 
judicial procedure. We shall discuss these two 
points one by one. The prevalence among the 
Licchavis of the practice of exposing the dead 
to be devoured by wild animals is vouched for 
by a passage in Beal’s Roma/nfiG Legend of 
Sakya Buddha’^ derived from Chinese sources. 
There we have the description of a visit paid by 
Bodhisatta (Gautama) to a cemetery at Vaisall 
where the l^sis are stated to have answered 
his question thereanent. “In that place the 
corpses of men are exposed to be devoured by the 

1 . r. liSQ, 
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birds; and there also they collect and pile np 
the white hones of dead persons, as you perceitre j 
they burn corpses there also, and preserve the 
hones in heaps. They hang dead bodies also 
from the trees ; there are others buried there, 
such as have been slain or put to death by their 
relatives, dreading lest they should come to life 
again ; whilst others are left there upon the 
ground that they may return, if possible, to 
their former homes.” Trora this statement Br. 
Smith argues, “whatever obscurity may exist 
in this passage, it certainly proves a belief that 
the ancient inhabitants of VaiSall disposed of 
their dead sometimes by exposure, sometimes by 
cremation, and sometimes by burial. The tradi- 
tion is supported by discoveries made at prehis- 
toric cemeteries in other parts of India, which 
disclose very vai’ious methods of disposing of the 
d^ted.”"'^ He then concludes from the similarity 
which these customs of the disposal of the dead 
bear with those of Tibet that the Licchavis had 
Tibetan affinities. But it may be observed that 
we need not go to Tibet for these customs, in as 
much as they were prevalent among the Vedio 
Aryans from whom the Licchavis des- 
cended. We read in the well-known funeral 
hymn of the Atharva Veda (XVIII. 2, 34.),® 

]. Indian Antiquarv, 190^. p. 23‘L 

2. “Yo nikhttiii ye pnropta ye clap;dhS ye cocldluiali sarvaiftsi^ftngna 
ilha pitrin havi§e atiave.*’ 

Atharvaveda. Samhiin edited by R, Rotb and W. TX 

p. 339. 
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“liiey that are buried, and they that are s.cat- 
teredL {reap) away, they that are burned and 
they tit^at are set up (uddhita) — all those Fathers^ 
Oh Agni, bring thou to eat the oblation.”^ Frof^ 
Whitney whose translation of the verse we have 
ijuotedhere, observes on the expression UddHtas, 
“It evidently refers to exposure on some- 
thing elevated, such as is practised by many 
peoples.”® Prof. Whitney also refers to an 
analogous passage in Apastamba (1. 87.) where 
the divisions Q,ve {Ye garbhe mamrus), parmtas, 
nddhitae and nihhatas, so that there also we 
find a reference to the custom of burial and 
exposure on a raised platform {TIddMtas). Zimmer 
in his Altindisches Iieben® thinks that in this 
passage there is ‘‘a parallel to the Iranian 
practice of casting out the dead to be devoured 
by beasts” though he takes the word paroptas 
in this sense, and explains nddhita^ otherwise.* 
The Vedic literature shows that cremation was 
one of the ' methods of the disposal of the 
dead* The methods other than that of creiuation 
were in vogue, it seems, in particular localities 
and among particular classes or peoples. It is 
evident, therefore, that the custom of expos- 
ure of the dead was not a practice unknown to the 

1. Alharvq. Bcmhita translated by W. D Whitney aiid revised and 
edited by C. R Lanman, Harvard. Or. Series, Vo). VIII; p. 840, : 

Ibid, p, 841. ' 

t. p;405i 

*4. Kaodotiell and Keftb^ Vfldtc Vol. I. p< 8# ■ 
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Tedic Aryans but was apparently brought by 
them from their cmdle into India in as much 
as we find the same to be the most approved, 
method among the most closely allied braiioh 
of their family, viz, the Iranians. To seek 
for the origin of this ancient Aryan custom 
in Tibet is absolutely unwarranted. The 
other argument of Br. Smith that the ancient 
judicial procedure at Vais'all as given in the 
Atthakatha, is substantially identical with the 
modern procedure at ^LhasS as observed by the 
Bengali traveller in Tibet,, the late Rai Bahadur 
Sarat Chunder Das 0. I.- E., need not detain us 
very long. This procedure the Tibetans must 
have imbibed along with Buddhism from the 
province of BehSr, which was nearest to their 
frontiers and which was inhabited by the descen- 
dants of the Licchavis of old. 

Dr. Satis Chandra Vidyabhqfa& holds that 
they were of Persian origin. His strongest 
argument is the verbal coincidence 
between NisiMs in the Persian 
Empire and the feacied occurrence of 
Penian v^ord NhcMvi in Manu. We have 

Ongin. 

already demonstrated* that it was a 
misreading for wliioh Kulluka was responsible, 
and as such it offers no basis for building up a 
theory of Persian affinity for the Licchavis. 
Dr. VidyabhO^aij. avers, “It appears to me very 
probable that while about 615 B. C. 
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king of Persia, sent' 4ii expedition to India, ■ or 
rather Caused the Indus to he explored from 
the land of Pakhtu (Afghans) to its moiithi 
some of his Persian' subjects in Ni^ihis ( off 
Herat) immigrated to India, and having found 
the Punjab overpeopled with the orthodox 
BrShmauas, came down as far as Magadha 
(Behar) which was at that time largely inhabited 
by VrStyas or outcaste people.’”^ This is absurd 
on the face of it. The Licchavis were already 
a flourishing people, long established in • the 
Videha country and had built up a splendid 
capital at Vaisall at the time of Buddha’s death ; 
and whether we take the date of this event to 
be 480. B. C. as the late -Dr. V. A. Smith thinks, 
or what is more probable, to be 545. B. C., the 
traditional date maintained by the Ceylonese 
Buddhist monks, it is simply absurd to identify 
the Licchavis with the followers or subjects of 
Darius who were exploring the Indus about 
615 B. 0. 

It remains for us to refer to another theory 
about the foreign origin of the Licchavis, started 
by Beal, viz., that they were ‘y^e- 
chi.’® It hardly requires to be 
refuted as the yue-chi came to India 
about the beginning of the Christian era and 


I. Indim Antiguary, 1908, p. 70. 

% The life of Hiuen Tsimg by Beal, lutro. p. Tjdl 

E 
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tbe liicchavis were a highly cirilised and 
prosperous people in the fifth and sixth centuries 
hefore Christ, when the Ephthalites or white 
Huns had not started from their original home 
In east. 


CHAPTER II 


Valsall, the Capital of the Xilochavls. 

VaisSll, ‘the large city* par excellence' is 
renowned in Indian History as the capital of 
tlie Licchavi Rajas and the head q^uap* 
iu«^or- great and powerful Vajjiah 

Confederacy.* This great city is 
intimately associated with the early history of 
both. Jainism and Buddhism ; it carries with 
itself the sacred memories of the founders of 
these two great faiths that evolved in north- 
eastern India, five hundred years before the 
birth of Christ. VaisSlI claims the 
founder of Jainism as its own citizen. 
The Sutrakritahga,* one of the Jaina 
canonical works, saiys about MahSvIra, the last 
Tirtbahkara of the Jainas as follows : “Evam se 
udshu a^uttarama^ ariuttaradamsl anuttara- 
M^daipsapadhare arahS Kayaputte bhagaVam 
VesSlie Viyahie ( Vyakhyatavan ) iti bmni.” 
^‘Thus spoke the Arhat Jfiatripntra^ the 
reverend, famous n^e of VaiSsR, who possessed 

1. ahy» Davidfi, Bnadhirt India, p. 40, 

9 , 1.?,8.8S. 
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the highest knowledge and the highest faith, 
who possessed ( simultaneously ) the highest 
knowledge and faith.”* ‘ This passage is also 
repeated in another Jaina work, the VttarUdhya- 
yanamtm witli a slight variation,® MahSvIra is 
spoken of as Vesalie or Yaii^Slika i. e. a native 
of Vaisall.® Moreover Ahhayadeva in his com- 
mentary on Bhagavatf 2, 1. 12, 2. explains 
Yaisslika by MahSvIra and speaks of VifSalft as 
MahSvIrajananI dr ‘the mother , of MahSvlra/* 
Besides, from a comparison of the Buddhist and 
Jaina Scriptures, it appears that KupdagrShaa) 
the birthplace of MaliSvIra, was a suburb of 
VailSlI.* Mahavira’s mother TriM5 was a 
sister to, Getaka, one of the so-called RajSs of 
i^liat Licchavi city.* The Jaina Kalpashtra 
speaks of. the connection of MahSvlra with the 
Videha country and its capital, VaiSlI in these 
words : “The venerable ascetic Mahavira — a 
Videha, the son of Videhadatta, a native of 
Videha, a prince of Videha — had lived thirty 
years in Videha, when his parehts went to the 
world of the gods ( i. e, died ) and he with the 
permission of his elder brother and the autho- 
rities of the kingdom, fulfilled his promise’”* of 

1* Jaoobi^ Jaina Sttras, S« B, B, pi; II, p, 261* 

2. Ibid., pfc H, Iiectoe VI.17. p. 27. 

3* Ibid., pfc 1. Infcrodttbfciott* XI. 

4k. Weber, lndi§che Band XTI, pp, 262-263. 

5. Jaoebi, Jaina Sutm S. B. JO, Vol, XXII, pp. X-XL 

6. Ibid p, XIL 

7. Jacobi, Jaina Snfcmi p. 256| Kalpa l^utra^ SilQ, 
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going put to “establish the religion of the law 
which .benefits all living beings in the whole 
universe.”* During his later ascetic life' also 
MahSvIra did not neglect the city of his birth 
and we are told by the Kalpa Sutra, that out of' 
the forty two rainy seasons of ,this period of M;S’ 
life, he passed no less than twelve at VaisSlI.^ { 
The connection of the Buddha with VaisSB 
is no less close and intimate. This city was’ 
hallowed by the dust of his feet early 
•nd the in his career and many of his immor- 
Buddha. discourscs Were delivered here 

either at the mango-grove of Ambapall, in the 
outskirts of the city or at Kutagara^SlS in; 
MahSvana, the great forest stretching out up to: 
the Himalayas. The Exalted One was charmed 
with the conduct of the Vajjis or Licchavis 
residing within the town and looked upon them 
with kindness and approbation. The seven 
points of excellence with which he charactised 
the Licchavis in answer to the queries put to 
him by the ministers sent by, the King Ajatasatru- 
of Magadha are very w^ell knowm ; we see there,, 
how he spoke of the unimpeachable character 
of the people of Vai^ll and tried to dissuade the 
Magadhan King from making fruitless attempts 
at robbing the people of that noble city of their 
independence. It is evident that the Enlightened 
One had a soft place in his heart for this mighty 

, 1. Jacob?, Jaina Satras, Ealpa Sutra § 111 , 2. B>id, 1 133 
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a®d noble people and their splendid and exten-^ 
save capital. And when at last the days of his 
earthly existence were drawing to a close, he 
paid a last visit to the city that had received his 
blessing and affection, the city that was always 
ready to honour and worship him, and as the 
Enlightened One felt within himself that the 
end was drawing nigh, that this was the very 
last view that he would ever have of this beauti- 
ful town, he cast a ‘longing, lingering look 
behind’. In the words of the Mahaparinibba^ 
Suttanta, the Book of the Great Decease, "when 
the Exalted One had passed through VelSlI, 
and had eaten his meal and was returning from 
his alms-seeking, he gazed at VesSlI, with an 
elephant look,”^ (that is, turning the whole body 
round as an elephant does, as Buddhaghosa 
explains), and then addressed the Venerable 
Jinanda, and said : — ‘This will be the last time, 
Junundu, that the TathSgata will behold VeSsli.’® 
Even after the Enlightened One had entered 
into VailSlI again drew to itself 

. the care and attention of the whole 

Vaitmli and i ^ i j • 

doSuddUst Buddhist Church, but this time it 
®***'®*‘ ■ not on account of the many 

good qualities of character and powers of 


1. Nflgflpalokifciirii NTeaSliynrij apalokehvS. ( The Din I agues of the 

2. EngUali translation by T. W. And 0^ A. ‘W. Bbjffi Davidn, Tho 
Pialpjae* qf the Buddha, pi, II, p^ 131, 
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orgamsations of its citizens, but of the objec* 
tionable tenets held by . the Yais'all ‘monks 
who twisted and turned the noble precepts of 
the Great Preacher to suit their own convenience 
and to Icjid a life of less austerity and greater 
enjoyment of the good tilings of the earth 
than tlio Master permitted ; for example, they, 
would have fresh meals even after the midday 
dinner and would accept , gold and silver. 
The representatives of the entire congrega- 
tion met at VaisSlI itself and condemned in no 
equivocal terms the conduct of its pleasure- 
seeking Bhiksus, This was the second general 
Ouncil of the Buddhist Church.’; 

We have referred to a few only of the 
incidents connecting the great city of the 
Licchavis with the history of the growth and 
development of the Jain and Buddhist Churches ; 
there are innumerable references to the city and 
its people in both the literatures .especially in 
the Buddhist Canon. 

To the fanciful stories told by Buddhaghos®. 
of the origin of the . town, we have already 
referred in the previous chapter. We 
of ’“e^y, however^ glean from them tw:o 

outstanding facts that do not seem 
to admit of any doubt, viz, that the city was 
founded by the Licchavis attid that the area 
covered by the town was very ext^sive j in- 

L Kem, pp. 103-109* . 
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fact, it owes its name Vaisall to its being VilSla 
or very large and wide in area. The gr»t 
l^Slidasa has a pun on this name of the town 
when he speaks of “Sri-Vi^5l5m Vi^SlSm/’ or 
Vi^ala, the immense town with immense 
prosperity. ValmikI in the BalakSp^da* of his 
RSmSyapa tells us a story (to which we liave 
already referred) of the foundation of the 
city different from that of Buddhaghosa. He 
says that it was founded by a son of Ik§vaku 
and the heavenly nymph (ApsarS), xilambuss ; 
after his name Visala, the city itself came to 
be called Visala. The Visnupurapa 

if 

purana Account, says that it was Truavindu, who 
, according to the geneological tree 

preserved in the Purapas, descended from 
Iksvaku and’ had by Alambusa a son named 


Vi^la. 

’ The Ramayana further tells us that when 
Rama and his brother Lak§mafl.a, guided 
by the sage Vi^wSmitra, crossed the sacred 
river Ganges and reached its northern 
shore,,, on their way to Mithila, the capital of 
the royal sage, Janaka, they had 
a view of the city of Vaisall. 
It does not tell us that it was 
es»ctly on the bank of the river, but it says 
that “while seated on the northern shore they 
saw the town.”® It might be that the distant 


1. Ohap. 47. , ; 

2. BSmiSya]^ ( Bombay Mition | cbap. 45. iTerBe# d. 
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towers or the pinoaoles of the temples met 
their gaze as they cast their glance northwards. 
Then the R5m5yap.a story continues, the eminent 
trareliers went to the city of Vis'sla which was 
an excellent town (UttamS Purl), '‘charming 
and heavenly, in fact a veritable svarga,*’* 
Viswamitra, the guide, narrates here a fairly 
long my thological account to show the importance 
of the locality where Indra himself had sojourn- 
ed for about a thousand years. Then the Rsi 
goes on to say that the Iksvaku prince ruling 
over the country at the time was Sumati by 
name, and adds that by favour of Iksvaku, the 
father of the eponymous founder of the city 
and the ruling dynasty, aU the kings of VaMall 
( sarve vai^likS nrpSh ) were long lived, great 
souled, possessed of strength and power and 
highly virtuous.® ‘ One may very well question 
whether the author of the RamSyana has here 
an overt allusion to the RSjas of Vaisall in 
the phrase ‘vai^likS. nrpah. From all the 
mythical stories above referred to, it is apparent 
that the name of the city had something to 
do with vi^la or extensive in area and from 
what we read of the description of the rmns 
that Yuan Chwang saw in the seventh century 
aftmr Christ, there can hardly be any doubt 
of its wide extent- The Chinese traveller relates, 

1, jRanMyoLfia (Bombay Ed.) chap. 40 y, 11 12* 

2i (Bombay Ed.) Oh^ 47. 
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“Tho foundations of the old oitv Vais'all were 

tr 

sixty or seventy li in oironit 
* and the “palace-city” (i, e., the 
walled part of the city) was fbur or 
five li in circuit.”^ This would mean, an area 
of about twenty miles in circumference for the 
outer town and the “Palace-city” of Yuan 
Chwang perhaps represents the earliest of the 
three cities which according to Buddhaghosa, 
was built to accommodate the Licchavis as they 
were growing rather fast ; but its area would 
not in that case agree with the statement that 
each of the three walls was at a distance of 
a garuta ( gavyiiti ) or a quarter yojana, that 
is roughly a league from the other. The des- 
cription of Buddhaghosa is also 
Amount*'* supported by Jdtakatthakatlui to 
Ekapawa Jataka where we are told : 
“At the time of the Buddha, tho city of Ve^U 
was encompassed by three walls at a distance 
of a gavuta from one another and that at three 
places there were gates with watch-towers 
and buildings (gopura-tta-lokayutam The 
three walls are adrerted to in the 
'^Mount Atthakatha to Lomahamsa Jataka 
also.® The Tibetan Dulva iii f. 80, gives 
the following description. “There were three 

1. Watters, on Yuau Ohwang, vol. II, p. 63. 

2. Jtoka ( FaaaboII ), Yol. I, p. 504, 

3 Ibid., Yob 1. p 389, 
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districts in VaiMl. In the first district were- 7,000 
houses with golden tow^ers, in the middle district 
were 14,000 houses with silver towers, and in 
the last district were 21,000 houses with copper 
towers ; in these lived the upper, the middle 
and the lower classes according to their posi- 
tions.”^ Dr. Hoernle in his English 
Sworr— translation of the Jaina work. 
Suburbs"^ tJvamgadasao, advances the sugges- 
tion that the three districts here 
referred to in the Dulva and in the Atthakatha 
“may very well have been Ve^ll proper, 
Kupdapura and VSniyagaraa, occupying res- 
pectively the south-eastern, north-eastern and 
western portions of the area of the total city. 
Beyond Kupdapura, in a further north-easterly 
direction lay the suburb (or ‘station,’ sannivesa) 
of KollSga (see § 7) which appears to have 
been principally inhabited by the Ksatriyas of 
the NSya (or JnStri) clan, to which MahSvIra 
himself belonged ; for in § 66 it is described 
as the Naya-kula.”® Dr. Hoernle further 
observes that the phrases used in the Ayarahga 
Sutta like “D ttara-Khattiya-Kupdapura-sannivesa 
or dahip.a-mahai?a-kundapura-sannivesa/’ “do not 
mean the northern Ksatriya (resp. Southern 
Brahmanical) part of the place Kundapura, but 
the northern Ksatriya etc., suburb of Ku^idapura 


1. Rookhill, TAffi of the Buddha^ p. 62. 

TifOemIe, Uvagagn^asSo, Vol, 11^ Translation, Noba S. p. 4,' 
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i, e, that suburb ( Sanjairesa ) of the city of 
Kujjdapupaj which lay towards the north and was 
inhabited by the (Naya clan of) K^atriyas ; it 
was distinguished from the southern suburb of 
the same city (Kundapura orVe^I) which was 
inhabited by the Brahmins. This interpretation is 
confirmed by the parallel phrases in Kap. § 22. 
{et passim), Khattiya-Kundag^nie Nayare and 
Mahana-Kundagame Nayare, whidi are rightly 
translated by the Ksatriya (resp. the Brahmanical) 
paa’fc of the town Kundagama,”^ He also 
points out that“the phrase ucca-nlya majjhimaiip 
kulaiip, ‘upper, lower and middle classes’ applied 
to the town of Vapiyagama in sections 77, 78 
(of the UvmagadasM) curiously agrees with 
the description of Vesall given in the Bulva.”- 
The passage in the Tlvdsotgadasao above referred 
to is the one in which Goyama, the senior 
disciple of Mahavira, addressed him thus : “I 
desire, Keverend Sir, with your permission, as 
the turn for the indulgence of my sixth meal 
has arrived, to go round the city of Vapiyagama, 
to the upper, lower and middle classes, on a 
begging tour of house to house colleotion.”® 

The great founder of the rival faith of 
Buddhism must have paid many visits to the 
lioohavi capital and the reports of at least two 

1. Hoernle^ UvSgagadaaSoj p* 

2. Iloernlo, UvilsagadaBiio, VoL IL Tranalttfcion^ p. G, 

3. Ibid, Pa 02, . 
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besides that already referred to, are preserved 
in the Buddhist books. The earliest of his visits 
has been described at length in the MahSvastu.' 
We are told there, how the people of Vai&ll 
were troubled by a frightful pestilence which 
was laying their country waste and how they 
found all their efforts to stay the desolating 
plague entirely fruitless and in their dire distress 
sent to various liolymen of great renown who 
failed to afford them any relief and as a last 
resort they sought the help of the Enlightened 
One who resided at the time at Bajagrha, the 
Mj gadhan capital. The people of Vaisall sent 
a deputation headed by Tomara, a Liccbavi chief 
of power and position, and at the same time 
of great learning, to Rajagrha to bring the 
Exalted One to their city. Tomara went to 
BSjagrha, fell down at his feet and sought 
his help with supplications, but was asked to 
apply to the King Srepika BimbisSra who in- 
sisted on the condition that the Liochavis must 
welcome the Buddha at the border of their own 
dominions and that he himself would follow 
the great teacher to the boundaries of his own 
territory. To this the Liechavis readily assented 
and Bimhisara secured the consent of the 
Buddha to save the Liechavis from the decimat- 
ing disease. 

The Magadhan king to impress the Liechavis 

I/' Id. by ®r Yol, L p. 258. % 
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witli an idea of his power and opulence, had the 
road all the way from Esjagrlia to the Ganges, 
which formed the boundary between the two 
dominions, levelled, rendered clean like the pnlm 
of the hand, decorated wdth flags, garlands and 
richly embroidered cloth < besides, the whole 
I’oad was watered, flowers were freely scatterefi 
upon it and tlie smoke of rich incense perfumed 
its whole length. He liimself followed the 
Enlightened One with his whole court and 
numerous retinue. The Licchavis both the 
Ahhyantara-VaUdlahas, the Vais'SlI-cookneys 
proper, living within the walls of the city 
and the BaMra-Vaimlakas, the people 
living in tlie outer town — the suburbs and 
surroundings— came in all their splendour 
and magnificience in all the glory of their 
dazzling garments, blue, purple, green, 
yellow, brown and crimson ; their appearance 
as they approached was so splendid and 
ravishing that even tlie Great Buddha was 
impressed with the sight and said addressing 
the monks, “Bhikshus, you have never before 
beheld the Trayastvimsa gods as they go out 
of their city Sudars'ana to the garden. Behold 
now the Licchavis of Vaisall who equal those 
gods in their prosperity and splendour. Look 
at the Licchavis wdth their elephants, with 
umbrellas of gold, their gold-covered litters, 
: their chariots decorated with gold, See liow' 
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they all come, both the young and the aged, 
as also those of middle age-all with ornaments 
on, with garments dyed crimson with lac and 
advancing with various beautiful movements.” 
The Licchavis of Vaissll decorated the road from 
the Ganges to Vai^ll with a magnificence 
tljjit left the preparations made by the Magadhan 
king far behind, they provided for the comfoi’t 
of the Exalted One and the congregation of 
monks on a still more lavish scale. As soon 
as the Enlightened One crossed over to the 
northern side of the river and stepped on the 
Liccbavi soil, all malign influences that had 
hung over the country and were making a 
havoc among the people, vanished, and the 
sick and the suffering were restored to health. 
The Licchavis received him with all honour 
and reverence and guided him to their city, 
by easy stages with all the comfort and 
convenience that they were able to provide 
for him. Entering the city, the Enlightened 
One uttered the Svastyana-gatha, the song of 
welfare, or according to the Pali scriptures, the 
RataJ^ Sutta ; they asked him whether he 
would live among the people of inner Vaii^ll 
or of outer Vai^ll. The Exalted One would 
not live among either of them, but he accepted 
the invitation^ of Bhagavatl Gosrhgi in the 
Mahavana, the great forest extending from 


X. Le MabSvastu, Bd» by Senarfc^ vol. I., pp 295—299, 
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llieir city far away to the north. Tlie Lioohavis 
who wished that the Exalted One might 
be induced to live in their city, built the 
KatSgaraiala, the peaked monastery, for him 
in the forest and paid their respects to him 
there. They offered it to him and 
the Buddhist congregation and he 
permitted the Bhiksus to reside 
tliere. One day the Licchavis on coming 
to the Mahavana learnt that the Exalte 
One had repaired to the OapSla-Caitya for 
spending the day ; they proceeded there and 
presented it to him and tlie congregation 
of the sravakas or Buddhist monks. Similarly 
finding the Enlightened One spending the day 
at the SaptSmra-Caitya, tlie Baliuputra-Caitya, 
the Q-autama*Caitya, the Kapi- 
nahya-Caitya and the Markafa- 
hrada-tlra-Oaitya ; the Licchavis 
made a gift of all these places of 
worship to the Exalted One and the Buddhist 
Church. Next, the courtesan, (ganiki) AmraoSlI 
made a gift of her extensive mango-grove to tJie 
octogregaMon and similarly Bslite made over 
BiHkS-ehavi^ which is evidently the same as 
tike BMikdirmm in the Pali Buddhist books. ^ 
On this visit to their city, the Enli^tened 
One delivered many discourses to the people 

1. Le Mahavasfcu, Bd. by Seaarfcj 300. 

2. l^inaya 3, B. B* Uf, 408. 
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BudidIhiAt faith 
establuhed 


of Vaisall and established the Buddhist faith 
on a strong foundation at the 
capital of the Licchavis as he had 
already done at B,5jagrha, the capital of their 
rivals, the Magadhas. 

A similar account differing in slight details 
is given ])y Buddhaghosa in the introduction ' 
to liis commentary on the- Batana-Sutta, He 
says that Vaisall was suffering from threfe 
troiihles — famine, pestilence and sprites. We read 
in the Buddhist books of many occasions when 
the Enlightened One paid visits to Vaisall in 
the course of his peregrinations. The Mahavagga 
tells \is of an occasion when the Blessed One 
on his way from Rajagrha to Vaisall noticed 
Bhik§us with a superfluity of dress, ' ‘almost 
smothered up in robes,’ going along with 
their robes made up into a roll on their 
heads, or on their backs or on their waists. 
The Blessed One stayed on that occasion at 
the Gotamaka Oaitya ; it was winter, the time ■ 
between the Astaka festivals when the ■ snow 
was falling and the Blessed ■ One 
determined, by personal experience, 
the least quantity of robes that would 
suffice for keeping off the cold and preauhefl 
accordingly to the Bhikshus.* 

The Oullavagga® speaks of another occ&ion 


TiiMya TextH, pfc. II, S. B. H. pp. 210 & 211. 
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jivben tlie Blessed. Onfe lodged in the KUtagSra 
Hall in the MaliSvana and the water being unfit 
for drinlfiflg, the use of strainers and filters was 
;|)ermitted for the Bhiksus. This time, the 
Bhiksus partaking freely of the abundant store 
of sweets offered by the laity, fell ill and wore 
.cured by the advice of Jivaka IComSmbhacca, 
• the great physician. The sojourn of the Buddha 
on this occasion appears to have been rather 

long and the great teacher taught the 

Hls»dvrce. ® ® 

Bhiksus many matters connected with 
the sort of houses they were to build and live 
in ; and this time also the Blessed One ordered 
the samgha to turn down the boivl as regards 
Vaddha, the Licchavi, who had brought a false 
charge against one of the brotherhood but after- 
wards relented on Vaddha again making duo 
reparations. The Cullavagga tells us of another 
jjsit when, the Blessed One stayed in the 
KutagSra^lS in the MahSvana and spoke on 
the conduct of the Bhikius with regard to the 
building, of new houses for the use of the order. 

, We of the Buddha coming down to 
Vaisall from ih^apilavastu and staying there at 
the Kilt®g5ra Hall in the MahSvana. This was 
the great occasion when MahapaiSpatl Qotami, 
the foster mother of the Blessed One, came with 
a number of ^5kya ladies from Kapilavastiii and 
through the intercession of Ananda, obtained 
permission fot Wdmen ‘td forth from the 
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rick and 
prosperous 


houseliold life and enter the hondeless state under 
the doctrine and discipline proclaimed by the 
TathSgata.’^ . . , 

From the accounts that we get front ttie 
iBuddlust hooks whether. Pali or Sanskrit; " we 
observe that Vaisall is repi'esenthd &8 
a town that was rich and prosperous. 
The Mahavagga, one of the oldest 
hooks of tlie Pali Oanoji, tells us that at the time 
thc! l^uddha lived, Vaisall “was an opulent, 
prosperous town, populous, crowded with people, 
abundant with food ; there were seven thousand 
seven Imndred and seven storeyed buildings, and 
seven thousand seven hundred and seven pinna- 
cled buildings, and seven thousand seven huhdt^ 
and seven pleasure grounds ( Sramas ) and seven 
thousand seven htindred and seven lotus-pohds.”® 
A similar account of the prosperity off 
Vais'ill is given in the Lalitavistara when the 
gods in the Tusita heaven were holding 
a discussion with regard to the family that 
would be the most suitable for the Bodhisfrttvh 
to he born in. Some of the Tusita gods,, the 
devapiitras in advancing the claims of Vali^I 
for this great honour said, “This great 
of Vaisall is prosperous and proud, diap^ at^ 
rich with abundant food, chai’mipg and deliglitfhl^ 
crowded with many and various people, adorned 


3. Viimya texts, pt, in* p. 3*22. 
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'with ibiii Wings of every description, with storeyed 
Mansions, btiiWings with towers, and palaces, 
with noble gateways and charming with beds 
t)l flowers in lier numerous gardens and groves. 
'This vreserabling .the city of the gods is indeed 
;flt for the birtli of the Bodbisnttva.” Tina 
.Tecomraendation was not accepted on other 
grounds, but the passage speaks of tlio splendour 


F« H!en’* 
Visit. 


and prosperity of the capital of the Liccliavis, It 
,was a prosperous and gay city, full of music.^ 

. We . next come to the accounts of the city 
Heft by the Chinese travellers of whom PSh- 
ffiiien visited it at the beginning of the fifth 
century A. D., that is, about a thousand 
years after the time the Buddha 
lived and delivered his discourses. Fit- 
Hien® says, “North of the city so named is a 
Targe’ forest, having in it the double-galleried 
vihara where Buddha dwelt and the 
tope over half the body of Ananda.” 
The .'double-galleried vihSra is evidently the 
.•Kntagara^la in the MahSvana which stretched 
-right iup to the Himalayas as ■ Buddhaghosa 
Explains in his SumangalavilSsinl to the MabSli 
. ^ : Sutta in the Bigha-Nikaya ; in com- 

i ghoBa on ,;in,entmg -upon the word ‘ Mahavana/ 
M^havana. “outside the town lying in 

•one stretch; -up to’ the Himalayas, there is a 




1. Fausbol], Dhammapdda ( Old Edition ). ,391, 
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natural forest which on account of the large 
area covered hy it is called Mahavana.”l 
(“Bahinagare Himavantena saddhim ekaMddhara 
hutvS thitarn sayan-jata-vanara atthi, yatp. 
mahantahhavena Mahavanara ti vuccati.”) Legge 
remarks on the ahovc quoted description given, 
by Fii-Hion of the , Kutagara-Vihara, “it is 
difficult to tell what was the peculiar form of 
this Vihara from wdiich it got its name ; some- 
thing about the construction of its door, or 
cupboards, or galleries.”^ . Here also Buddha- 
ghosa offers a comment explaining the origin of 
the name. “In that forest was established a 
samgharSraa or .monastery. A pasSda or a 
storeyed building was built on pillars and 
putting a pinnacle above, it was made into a 
kutSgSras'SlS resembling a chariot of gods ( deva- 
viraSna). From it, all samgharamas or mona- 
steries are known as Kut5garasalas.”* This 
agrees with the description of the double-galleried 
vihSra, given by Fa-flien. The upper storey 
was evidently built upon a large number of 
pillars instead of walls and on the top there was 
a peak or kuta, so that there were two galleries, 
one below and the other above, and from the 
■upper storey rose a pinnacle as we' see in the 
viminas or rathas referred to by Buddhagbosa; 

1, Sumangttlatnlasi'm, I (P. T. S.) p 309, 

2. liegge, Wh-Emh v 1% Eote J), . , 

S, Sumaugalnvilasint, pt L (P. T. S.) p. 3Q9, . , 
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Yuan Cliwang who visited the city more than 
two hundred years after I’S-Hien, found this 
great vihSra in ruins. “To the east of the tope 
of the Jataka narrative,” the pilgrim continues, 
“was a wonder-worldng tope on the old founda- 
tions of the ‘two storeyed Preaching HalP in 
which Ju-lai delivered the P’n-ra6n-to-lo-ni and 
other sutras.”^ The “two-storeyed Preaching 
Hall” is no doubt the KutagSra Hall of two 
storeys as described by Buddhaghosa and as 
spoken of by P5-Hien. This is also evident from 
what Tuan Ohvvang says immediately after the 
above passage. “Close to the remains of the 
Preaching Hall,” tlie pilgrim says, “was the 
tope which contained the half-body relics of 
Ananda.”® This story of the Parinirvana of 
Ananda and the division of the remnants 
of the body has been told by PSrHien 
and the same account is also given in 
tlie Tibetan works. Pa-Hien narrates — 
“When Ananda was going from Magadha to 
Vaisall, wishing his parinirva:^ to take place 
(there), the devas informed King Ajatasatra 
of it and the king immediately pursued him, 
in his own grand carriage, with a body of 
soldiers and reached the river. ( On the other 
hand), the Licchavis of Vaisall had beard tliat 
Ananda was coming ( to their city ), and they 

1 . Watters, On Yiinn Cliwiinf', Vol. H., p. 71. 

2. Ibid., p.7l. 
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on tlieir part came to meet him. ( In this 
way), they all arrived together at the river, 
and Ananda considered that, if he went 
forward, King Ajatasatru would be very angry, 
while if he went back, the Licchavis would 
resent his conduct. He thereupon in the very 
middle of the river burnt his body in a fiery 
ccstacy of samadhi, and his parinirvaiia was 
attained. He divided his body (also) into turn, 
(leaving) the half of it on each bank ; so that 
each of the two kings got one half as a 
( sacred ) relic, and took it back ( to his own 
capital ) and there raised a tope over it.”* 

Yuan Cliwang’s account of the Vrji country 
of which Vaisall was the capital, agrees pretty 
Well with tire tradition of its prosperity 
preserved in the Buddhist Books. We 
Yuan read, “The Vaisall country is described 
accost * by the pilgrim as being above 6,000 
li in Oireuit, a very fertile region 
abounding in mangoes, plantains and other 
fruits. The people were honest, fond Of good 
works, esteemers of learning, and orthodox and 
heterodox in faith,” ^ 

In the Tibetan works,, a similar account 
is gifen of the prosperity and opulence: of Vaisa|i 
which is invariably described in 
tibetan account. Dtilva as a Mnd of earthly 

paradise, with its handsome buildings, its sparks 

1* I#egge, FS-Hien, pp. 7547i 
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aai gardens, tlie singing birds and continual 
festivities among the Liocbavis. “Nanda, 
Upinanda !”exclaimed tlic Cliabbaggiya Bhiksbns 
when they visited Vais'all, “the Blessed One 
never saw the like of this, even when he Avas 
among the Trayastrimcat devaa.”(Dulva X, i'. 2,)’ 
The Romantic Legend of Sdhya Buddha" trans- 
lated by Beal from Chinese sources, gives an 
account similar to that in the Lalita Vistara.® 
Here we read of a god in the Tusita heaven 
who speaks thus, “This Vajora country has 
a city called Vai^li, rich in every kind of 
produce ; the people in peace 

Lpfiincso 

account and contentment ; the country 
enriched and beautiful as a 
heavenly mansion ; the king called ‘Drumarftja’; 
liis son without the least stain on his scutcheon ; 
the king’s treasuries full of gems, and gold 
and silver ; perhaps you will be born there.” 

The identification of Vaisall, the capital 
of the Licchavis, had long been a point of 
discussion among scholars. General Cunning- 
ham with his immense knowledge 
if of the country and of the Buddhist 

literature, identified the present 
village of Basarh in the Muzafferpur district 


1. RockhUl, liife of the Baddha^ p, 
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in Tirhut as marking the spot where stood 
VaiMi in ancient days^‘ and M. Vivien 
de Saint Martin agreed with him, but the 
evidence that led Cunningham to arrive at this 
conclusion was not put forward with such 
fulness or clearness as the question certainly 
deserved ; so that scholars had doubts as regards 
the identity. Prof. Kbys Davids says tliat, 
•the site was quite uncertain and that the site 
of Vaisall had still to be looked for somewhere 
in Tirhut. “ Dr. W. Hoey sought to establish 
the identity, though on very insufficient evi- 
dence, of VaiSSilI with a place called OherSnd 
in the ChSpra or Saran district. *‘Oherand 
stands on the northern hank of the Ganges, 
in approximately N. lat. 25° and E. longj, 
84° 66'", about seven miles south from OhSprS.’^^ 
This identification has been proved to be entirely 
untenable by Dr. V. A. Smith in his paper 
on Vai^SlI* ' from which we have quoted above ; 
and he has succeeded in establishing that , the 
identification by Cunningham of the village of. 
Basarh with VaiSslI admits of no doubt. This 
identity has been proved still more decisively 
by the Archseological explorations carried on in 
1903-04 by Dr. T, Bloch on the site. Dr. 
Bloch excavated a mound called Maja V\ml Jc& 

1. Arch. 8. Beport, V6l. 1, pp 56, 50 and Vol. XVI, p. 6 

2, abys Davids, SvMhkt IitMa, p. 41- 

Z J. A. s. B, 1900, Vol. DXIX,pt. 1, pp. 78,83. 

4, Dr. V. A. Smitib, J. S, A- S, 1902, p. 267, n,3. 
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garh and only eight trial pits were sunk . Thll 
»aaf very, insufficient considering the importance 
of the place. Three distinct strata have been 
fbtmd — the uppermost belonging to the period of 
ddahomedan occupation of the place, the second 
at a depth of about five feet from tlio surface, 
related to the epoch of the Imperial Guptas and 
the third at a still greater depth, belonging to an 
ancient period of which no definite date could be 
'obtained, it being “represented only by a few 
scattered fragments, too- scanty to offer any 
tjonclusive evidence • as to their precise date or 
^eharacter.”' The finds in the second stratum, 
•however, are of very great value, specially the 
find in one- of the small chambers of “a hoard 
■of seven hundred clay seals evidently used as 
attaohmehts to letters or other literary docu- 
ments. They belonged partly to officials, partly 
'to private persons, generally merchants or 
hankers, but one specimen bearing the figure 
of a liUga with a trifSala on either side and the 
legend ^AmrStakeSvara’ etidentiy belonged to 
a templd;*’* 

•The names of certain Gupta kings, queens 
and princes on some of these seals, coupled 
with palaeographic evidence, clearly demon- 
strate that they belonged to tl)e fourth 

L Sir John E. Marshall, Arch Surv, of India ^ Anmml Ileporl, 
1903-a^, p. 74. 

2, Ihid. p., 74. 
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and fifth centuries after Christ when the 
Imperial Guptas were on the throne,^ Some 
of the impressions show that the name Tlra- 
hhukti ( the original form of Tirlmt ) was 
applied in tlu> province even in those early times 
and some show the name of the town itself, 
Vaisffill. One of the clay-seals of n circular area, 
shows a female standing in a flower group with 
two attendants and two horizontal lines below 
rending (1) [Vai] Ssly5m-arapral£rli-[Ku]-(2) 

tuinbinS [m]— "Seal of the householders of 

at VniSlI.”® Another seal also appears to have 
a similar legend. These things go to prove the 
identity of the site with Vais'SlI and there seems 
to be no ground to question this conclusion any 
longer. But it must be noted that the resnlts 
so far obtained by exbawtions are very meagre, 
and it is a great pity that the Archaeological 
Department had to give up the explorations fo| 
shortness of funds. We know not what invalu- 
able materials for the history of India might 
He buried under the earth in the mounds of 
Basarh as at other ancient sites in India, 


1. sir John H. llnrsMt, AWii. Sorv. of Itrdia, Annual Eeport, 
U)(T51-04, p. 110. 

lliiil., p. no. 


CHAPTER III. 


Manners and Customs. 


We have soon that tlio, Liccliavis in- 

cluded in the gi'eat Vajjinn Confederacy lhal 
dominated over the Vajji or Vrji country. Hut 
.sometimes Vajji and Licchavi were 
^1fo*rf^‘*use“ar used indi.scriminatcly as .synonyms. 

.ynonym*. Ijvfd, 

“the Vajjis were divided into several ckns such 
as the Lic'chavis, the Vaidehis, the 
vLa^raconfeder- Tirabliulitis and so on and the 
“y’ exact number of these clans would 

appear to have been eight as criminials were 
arranged before the AtthalcRlaka or eight clans 
Which would appear to have been a jury com- 
posed of one member from each of the separate 
iivisions of the tribe.”^ All these Vajjta lived 
in great amity and concord whibh was a parti- 
cular mark of their confederacy and this union 
coupled with their martiat instincts and the 
efficiency of their martial institutions made them 
great and pow'erful amongst the nations of nortli- 

The people- eastern India.® Their sympathy 
sympathetic. another was exemplary. 

If a Licchavi. felUH, the other. Licchavk came 


1. Ounfiingham, Anaient Gehgm’pliy 6f India, p, 447. 
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to see him. The whole chtn would join any 
auspicious ceremony performed in the house of ii 
[jicchavi ; if any foreii^iicr of rank and power 
l>aid a visit to the Licchavi capital, tliey would all 
go out in a body to receive him and do Itim 

Beautiful in honour.^ The young Licohavis 
appearance appearance 

and V(>ry fond of brilliant colours in tlieir dress 
and equipages^'- The Buddha on his first meet- 
ing with the Licchavi nobles in their gay attire 
and rich and splendid c-.quipages of various 
colours, was led to compare them to Tavatimsa 
gods. A similar account we get from the 
MahSparinibbSipa Sutta, when the Licchavi 
nobles went out for the last time to meet the 
Blessed one soop as they learnt that he haii 
arrived at VaisSlI and was staying at the 
mango-grove of AmbapSlI • in tlie outskirts of 
their city. "Ordering a number of magniflcient 
earriage# to be made ready, they mounted them 
and proceeded with their train to VesSll. Some 
of them were dark,® dark in colodr 
and wearing dai’k clothes and 
ornamente ; some of them were fair, fair iu; 
colour, and wearing light clothes and ornaments ; 
some of them were red, ruddy in colour, and 

1, (Barraase Edition) pp. 105 - 

2, Watters, On Yuan Ohwan^y, Yol IL p* 70. 

3, Kila {I)}gha NikEya, Vol IL p. 96) has been translated aS’^'dark'* 
Viy Prof* Khys Davids ; though for the complexion this may be a faiv 
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\feaving red clothes and ornaments ; some of 
them were white, pale in colour, and wearing 
white clotlies and ornaments/’* 

' Exactly the same description ol the colours 
favoured by the Licchavis is given in the 
Anguttara-NikSya,- which shows that the 
Licchavis -wore these colours not only on great 
festive occasions but in their ordinary daily life 
also. Once while tlie Enlightened One was 
staying at the KatagSras'ala in the MahSvana, 
five hundred of the Licchavis were seated round 
bird doing obeisance. Some of them were nlla 
or blue all over in clothes and ornaments and 
similarly others were yellow% red or white. We 
may compare these descriptions with the more 
detailed account in the Mahftvastu of tho 
Colours preferred by the Licchavis. Thus says 
the Sanskrit Buddhist work ; “There are 
Licchavis with blue liorses, blue chariots, blue 
reins and whips, blue sticks, blue clothes, blue 
ornaments ; blue turbans, blue umbrellas and 
with blue sword* blue jewels, blue footwear 
and blue everything befitting their youth”” 
and ' here the Mabavastu quotes a verse, appa- 
rently from an older work or a traditional 
saying. In the very same terms the Mabavastu 
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X MahamstUi YoL L» 259, for tk© ©iUhov i© 

ponsible far the Bnglwb 
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speaks of the Licchavis decked all in yellow 
(pita) and in light red, the colour of the Bengal 
madder (raanjistha), in red ( lohita ), in white 
( Sveta ), in green ( harita ), and some in 
variegated colours ( vySyukta ).^ Perhaps the 
ci«.«ficat!on of ^^’ccliavis worc divided into separate 
Colour”*’*'''* *’^ Senart suggested, by the 

colour worn by each ; otherwise it 
is difficult to explain why the same colour 
should be preferred for trappings of the horses, 
decorations of their carriages, as well as the 
articles of dress adorning their own persons, 
There was moreover a profusion of gold and 
jewels in everything in their equipage— carriages 
drawn by horses, gold-bedecked elephants, palan- 

DM-y of thoir of 

porttp wad precious stones. Altogether there 

gmndellr ^ « t' 

went out of the city of Yei^li 
twice 8i,000 conveyances decked in pearl and 
gold, with all the wealth and splendour of 
kings, ( rajarddhiye and saqrrddhiye ). 

All this speaks of a people who, were greatly 
prosperous and in affluent ciroumstances ; and 
it may be expected that they would be given 
to luxury and indolence. But this was not their 
character at the time when Buddha lived and 


1 . We have here followed the intei^prefcation, suggested by -Senart, 
of Vyayiifsta (vide note ,p.' 574) 5 this meaning however is 

verf doubtful. 
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preached among them. The Samyutta Nik&ya 
preserves a saying of Exalted One : “Look ye 
Bhikkims here, how these Licchavis live sleeping 

Their characfr •’^OOd aS pillbw.S, 

Buddha strenuons and diligent, (apparnail-S) 
zealous and active ( atapino ) in 
archcry. AjStas'atru, Vedehiputto, the Magndhan 
king, can find no defect in them, nor can he 
discover any cause of action ( n gainst them ), 
Should the Licchavis, Oh Bhikkhus, in the time 
to come, he very delicate, tender and soft in their 
arms and legs, should they sleep in ease and 
comfort on cushions of the finest cotton up till 
the sun is up in the heavens, then the Magadlian 
king, Ajata^ru, Vedehiputto, will find defects 
and will discover cause of action,”^ This testi- 
mony of the Buddha goes to show 

JcfstiTuy stud 

active. that tlic Liccliavis were hardy and 

active, ardent and strenuous in 
their military training, so that their enemies 
could have no chance of getting them at a 
disadvantage. 

They were fond of manly sport such as 
hunting. The Ahguttara NikSya narrates how 
Hunting ^ large, number of Licchavi youths, 
armed with bows, ready with 
strings, set and surrounded by a pack of hounds, 
were roving about in the MahSvaua but finding 
the Buddha Seated at the foot of a tree in the 


J. SmhyuUa Vmyti. (P. T. S.), pt, II, 207-‘:O8. 
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- forest, threw away their bows and aiTows and 
sending away the pack, of hbnnds 
BuSTonke** sat by the. Great Teacher, subdued 

LiccKavi youths. , i ± 1*^1 i. 

by bis presence, silent and ivimont 
a word, in a reverent attitude with the palms 
joined, A Licchavi of apparently advanced 
years, Mahauaina by name, who Came to pay 
his respects to the Buddha, expressed his great 
wonder at the sight of. the Licchavi youths, 
full of life and vivacity, notorious for their 
insolent and wanton conduct in the city,* thus 
sitting silent and demure, in an attitude of 
reverence before the great teacher ; he pointed 
out the defects in their character, the defects 
that are found in youngraen of every country 
where the people are rich and powerful and 
of a high temperament, “The Licchavi youths, 
Oh Lord !” goes on MahanSma, “are rude 
and rough and whatever presents ?ire sent 
-to the families, sugarcane or plums, cakes, 
sweetmeats or preparations of sugai', these they 
plunder and eat up, throw dust at the ladies 
of , respectable families and girls of good 
families ; such youngmen are; now all , silent 
and demure, are doing obeisance , with joined 
.palms to yourself,, O Lord,”> Ilei’e we get an 
insight into the daily life , of these young cockneys 
glorying within the walls of the city of, Vaisali. 
it shows that the young VaiMians, though 

1. Anguttara Nihnya, P. T* S, pt. Ill, p- 76, , . 
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tliey indulged in the pranks and peccadillos of 
youth, were not so wild as to lose all sense of 
reverence or respect due to religious men. 
, ’“In the Buddha’s time, the young Licchavia 
of 'the city/’ says Watters, “were a free, wild, 
^ ^ set,, very handsome and full of 

atter* view. Buddha Compared them 

to the gods in Indra’s Heaven. They dressed 
well,' Avere good archers, and drove fast carriages, 
hut- they were wanton, insolent and utterly 
in’eligioUs,”^ This is an exaggeration and is 
probably based on the Chinese 
translations of such passages as 


Its cciticisin. 


• the' following from the Lalitavistara, where some 
of the Tusita gods w’ere pointing out the defects 
in the character of the VaiMians when their 
< city was recommended by othei’s among them 
as- a suitable place of birth for the Bodhisattva. 
These Devaputras in the Tnsita heaven averred, 
“Vaisall is unfit. Wliat is the reason ? Looh 
liei'o. They do not speak with propriety towards 
each other, there is no practico; of religion 
among them, nor ohedieiice to those in high 
or middle position, nor to the old and the elders. 
Each one of them thinks, T am a king, and 
I am a king.’ They do not accept the disciple- 
ship of any one, nor the . religion of any one. 
•Therefore is Vaisall unfit,”* Whatever might 


1. T, WaHorii, Oh Tu'tn Chivar,^;^ Tol. II, p. 79. 

{?. F.i,!. l yF. Tol. X p. 21. 

aapi/rtpn/ftV” ■ . ' 
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have been 0ie opinions of these ‘sons of keaven.^ 
before the birth of the Bodhisattva, they must 
have changed their opinions about the people - of 
Vais?kll, who showed such remarkable veneration 
towards the Enlightened One and received such 
.marked favour from him. Do we not often 
read of five hundred Licchavis visiting him at 
the KutagarasSla surrounding him and doing 
obeisance to him. The only conclusion we can 
draw from the above account in the Lalitavistara, 
is that the Licchavis were rather independent in 
character and would not easily accept a subor- 
dinate position to any one whether in politics or 
in religion or in ordinary daily life. 

Theft was almost unknown among the 

tteft aintMt Licchavis as a passage in the 
unkoown. Vinaya Pitaka indicates.* 

Vaddba, a Licchavi, at the instigation 5f 
some dishonest Bhikkhus, had preferred a false 
eharge of adultery against Dabba, , a Mallian, 
but Vaddha afterwards made a clean breast of 
the whole ugly plot as soon as he saw the 
measure of his iniquity.® 

Then again the statement that the Licchavis 
did not respect their elders or were irreligious, is 
indirect contradiction of what the Buddha saM 
about them to Vassakara, the Magadh'an mjmilet. 

1. Vfnaya Ed., by H. OldetfWg, Yql IT** BbIklEht«§i. 

Tibhanga Saugbadidesa, pp. 225-226, 

2# Yinaya Texts, S. Sf, pti III* pp* 118425. ‘ ; 
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'*^86 long as they honour and esieem and» revere 
and support the Vajjian elders, and hold it a 
/;^bint of duty to hearken to their words—so long 
as no women or girls belonging to their clans are 
detained among them by force or abduction — so 
long may the Tajjians be expected not to decline, 
but to prosper.”' 

. • The young Vajjians, of whose martial ins- 
-tinets and sportsmanlike character we have got 
evidence above, appear to have 
been in the habit of ' training ele- 
phants. Among the Psalms of the 
Brethren (Theragatha), we find one composed by 
Vajjiputta, the son of a Licchavi rajs at VesSlI, 
who became known among the followers of 
Buddha “as the Vajjian’s son, and who in his 
early life was engaged in training 
elephants.* Besides being partial 
' to these manly arts of war and 

> sports, the - Eicchavis were great lovers of fine 
arts; ' ‘ ' 

; The Licchavi youths went to distant countries 
for education. We read of a Licchavi named 
' MahSli who went to Taxila to 
learn Ailpa or arts and returned 
home, aftey cbmpletiiog his education. It is 
said that he in his turii trained as many as 
five hundred Licehavis who also, when educated, 

1, SO*.: . ^ . 

2* Psalms of the Tratislated by Mrs Rhys Daridfl, p. 106, 
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took up the same task and in this way educar 
tion spread, far and wide among the Licchavis.^ ■ 
Artisans such as tailors, goldsmiths and 
Jewellers must have been very much in requir 

Artiiwis ■ sition at the city of Vais'sli do 
furnish the gay robes of seven 
thousand seven hundred and seven rajas or 
nobles, and we can very well imagine what a 
great strain the artisans wore put to in order to 
devise suits of dress and ornaments to fit up the 
variously coloured Licchavis, the blues, the reds, 
the yellows, the greens and the 
whites. The art of building also 
was much developed in Vaisali ; 
the magnificent palaces of the Licchavis are 
spoken of in the Lalitavistara." They 
were equally enthusiastic in the building 
of temples, shrines, and monasteries for the 
Bhikkhus ; and we are told that the Bhikkhus 
themselves superintended the construction of 
these buildings for the order. The Oullavagga 
of the Vinaya Pitaka tells us also how cm one 


Construction 
of pnlaces.and 
shrines etd. 


occasion when the Enlightened One was staying 
at the peak-roofed-hall in the Mahavana, “the 
people were zealously engaged in pu^ng up . new 
..buildings (for the use of; the order), and ^s 
zealously provided with the,., requisite clpthes, 

and food, and lodging, and medicine for the sick, 

. ' ■ i 

1, Famholl, Bhainma^adcmidld'MiUenl p. > ■ m ' t; . ■! > 

2. Lalitavistara, Ohap, 3 23, (BibUotheca Indka^ 80iki) .t 
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all such Bhikkhus as superiutended their woi^k/^ 
We are further told how a poor tailor of Vaiilil 
iutent ou building himself a house for the 
Samgha, raised the walls of such a house, but, 
as the Oullavagga tells us “by his want of 
experience the laying was out of line and the wall 
fell down.” Then the poor tailor felt disturbed, 
grew angry and murmured thus : — “These Sakya- 
puttiya Samanas exhort and teach those men 
,who provide them with the requisite clothes, 
food, lodging, and medicine, and superintend 
their buildings for them. But I am poor and 
no one exhorts or teaches me or helps me in my 
building.”® This passage shows that some of 
the Bhikkhus themselves were master builders 
who supervised the erection of houses for the 
Buddhist order, just as in the mediaeval times 
in Europe we find the monk excelling in many 
of the fine arts including painting, sculpture and 
architecture. The Licohavis of VMSH had 
built many shrines or Oaityas inside and outside 
their great city and- we have seen from i^e 
Mahavastu passage quoted in the last chapter, 
I with ivhat great liberality aUd magnanimity they 
I delivered over the best among them to Buddha 
and the Buddhist Church, That these Oaityas 
Were beautiful and fine buildings where one 

1, CuUamggaj VI. Tranelated by Dra. Ehya David® and 
Oldenberg,S. 

2. Ibi^ pj 190* ; . ’ 
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hi i gilt prefer to dwell as long as one liked, oven 
to the end of the kalpftj appears from a passage 
in the Digha Nikaya where Buddha while 
staying at the Capala Caitya said about each of 
the Oaityas that it was charming and then 
suggested to Ananda that the TathSgata might 
be inclined to live there for a kalpa' or the 
remaining part of a kalpa, meaning perhaps that 
in such beautiful surroundings, life would he 
pleasant and worth living. 

About the marriage rites of the Licchavis, 
it is said in the Tibetan hooks that 
there 'were rules restricting the 
marriage of all girls born in Vaisall, 
to that city alone. They state “the people of Vamll 
had made a law that a daughter born in the 
; . first district could marry only in 

Rcitnction*. district, not in the second 

or third ; that one horn in the middle district 
eould marry only in the first and Second ; ' hn-t 
that one horn in the last district could marry in 
any one of the three ; moreover, that no marria^ 
was to he contracted outside Vaisall.”' - A 
passage in the BhikkhunI Vibhafiga Safighadi- 
desa® indicates that a Licchavi who wanted 
to marry could ask the corporation or the 

, .1 

1. Buddhist Sutias, S. B. B. Vol. XI. p. 58. . 

■>. UnckMW, Life of the Buddhat V 

,1. BhiJekhmi Vibhmtga Saiighadiilesa II Vinayn Pi^abiirii Eii. bjr 
p. Ol.ion^erjt. VoMV, p. 236, , 
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Jjioclia'viga4a to select a suitable bride for 
,bim* They appear to have a Mgli idea of female 
, cliastity violation of chastity 

• . . was a sonous offence amongst 

them. ' Biiddlia himself says that “no women or 
girls, belonging to their clans are detained 
.among them by force or abduction.”* Tho 
Petavatthu Atthakatha gives a story of a 
Licchavi; raja named Ambasakkhara who was 
enamoured of the beauty of a married woman, 
whose husband he engaged as an officer under 
him ; he wanted to gain her love but was foiled 
,in his attempts.-’ 

The punishment for a woman who broke 
her marriage vow was very severe, the husband 
could witli impunity even take 
away her life. But oven an 
orceptio^r’** adulterous woman could save 

, herself from the punishment by 

entering the congregation of nuns, by getting 
;the Pahbajja ordination, as can he seen from 
-the Bhikkliunl'Vibhauga Saiighadisesa.'* 

, A Licchavi wife committed adultery. The 
husband warned his wife many times but she 
. heeded not. The Licchavi informed 

Ay Example. . Licchavignpa that his .wife 
had committed adultery and ho was walling 


1, Buddhist Svttast B B, B , "VoL XI, pp. 4 , , 

. 2* Petavatthu^ACihakaihS,^ Binliala^e ©rlitioii, Simon 
Sories,, Ko. I, pp« Io4-J50. 

PitaJm hj E. Oltienbovf:?. Yot. lY. pp/ 
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to kill lier ; he then asked the gaflia to 
select a suitable wife for him. When the lady 
heard that she would be killed, she took 
her valuables, went to SavatthI and asked for 
I’abbajjs (ordination) from the titthiyas, by 
whom, however, she was refused: then she 
went to the Bhikkhunis who in a body also 
refused ; at last she went to a BhikkhunI who 
was persuaded to give ordination to her and 
thus she w'as successful. The Licchavi went 
to SavatthI and saw his wife ordained, complained 
to the king PasenadI of Kosala, who asked him 
to show his wife. The Licchavi informed the 
king that she had become a BhikkhunI. The 
king said that as she had become a BhikkhunI, 
no punishment could be inflicted on her. . 

After the occurrence of this event; an 
agitation was set on foot, among the Licchavis 
who reported the matter to the Buddha who 
told the Bhikkhunis that they should not give 
ordination to such a woman.* Thus we see 
that cases of adultery ; were tried by the 
Licchavigapa. ? 

They used to kill aniriials on the 8th, J4th 
and 15th day of the lunar months and eat their 
flesh.® 

We have already referred in Chapter I. to 
the various methods prevalent amopg the 

1* BhikV^httnt Vibhafiga ISarfiglttSclfdesa, Vol II^ p. 225* 

2* DivyStadfina (CoSiyeU & ISTeilfe IP* t 

J 
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Llodi^avis with regard to the disposal of the 
dead. Besides cremation and burial, 
the custom of exposing the 
dead to be devoured by wild 
a^iimals seems to have been in existence in 
Vaisall. When the Bodhisatta was at Vai&ll, 
he" is said to have observed a cemetery under 
a clump of trees and enquired about it from 
the R§is who explained that the corpses of 
men were exposed to be devoured by birds 
and ‘ there they used to collect and pile up the 
white bones of dead persons. They burnt corpses 
there and the bones were preserved in heaps ; 
the corpses were hung from the trees ; there 
were Others buried there such as had been kill^ 
by tb^ir relatives fearing lest they should be born 
again' while others were left upon the ground 
that they might return, if pcBsthte, to their 
former : homes. Br. Vinomt Smith says that 
It poves the custom that the andent inhabitants 
of Vai^I disposed of the “someidmas 

by exposure, soarelimes by cremation, and some- 
times by burial.”* 

The Licchavis had various festivals, of 
which the Sabbarattiva^o or SabbarattiicSro 

PctiTai* important. At the 

Sabbaraittivaro or Sabbarattiic8ro 
festival, songs < sung, trumpets, drums 

) . Seal’s.Bomo^jie tiC the B'Skyt Buddha, pp. ISeuSO. 

2. Indian Antiquary, Vol. XX3P:» iWi. SBai83fr» . . 
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and other musical instruments were used.^ 
When a festival took place at Vesall, all the 
people used to enjoy it and there were dancing, 
singing and recitation.® 

It was SSriputta who said regarding the 
Vajjians that they were once good and afterwards 
took to evil ways. In other words, 
Ucch*vi at first they were free from desires 

character. senses, ill-will, torpor, sloth, 

etc., hut afterwards they were addicted to these 
evils. Then again they gave up all these vices 
and became good.* 


I, Sai&yntta NilcSya, VoL I., pp 201-202. 
2 iPsBlma of the Brethretij ^ 03. 

3, Ibid, p.,348, 
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aiid PMloSopliy* 

The ideas ciin’ent among the Lxcohavis with 
regard to religion and philosophy appear to 
havp been the same a, s those generally prevalent 
' ' in north-eastern India at the time 

IntrbducHon. Mah^vira and Gautama prea- 
ched their new creeds. All the information 
that we can get about the religion of this people 
is derived from Buddhist books and to a smaller 
extent also from Jaina works. It is apparent 
from what we learn about them from these 
sources that the Licchavis, a vigorous, manly 
and heroic race and highly prosperous too, 
were at the same time of a strongly religious 
and worshipful bent of mind. Both Jainism 
and Buddhism found many followers among 
them. Even before the advent of 
ReuSon of the the two uew forms of religion, the 
Uech»vi». Licchavis, or to call them by their 
wider designation, the Vajjians, appear to have 
been imbued with a strong religious spirit and 
deep devotion. The VaJiis appear to have 
numerous shrines in their town as well as in the 
country and they worshipped the deities at these 
shrines with proper offerings and witli the 
obserTanoe of du« rites a»d ceremonies, Even 
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after jainism and Buddhism had obtained a 
strong hold on the Licchavis of VaisSlI, the great 
body of the people of the Vajji country as well 
ais of the capital rerriained staunch followers of 
their ancient Brahraanic faith although they had 
due respect for the Arahants or Buddhist sages 
that wandered over their country preaching the 
message delivered by the Enlightened One. The 
Mahaparinibbana Suttanta, one of the earliest 
composed of the Buddhist works, tells us what 
the Buddha told the prime minister of Magadha, 
VassakSra, when he was sent by Ajatasatru to 
learn from the Exalted One what he would 
predict with regard to his daring plan of exter- 
minating the Vajji. The Exalted One said : 
“So long as the Vajjians honour and esteem and 
revere and support the Vajjian shrines in town 
or country, and allow not the proper offerings 
and rites, as formerly given and performed, to 
fall into desuetude — so long as the rightful pro- 
tection, defence and support shall be fully pro- 
vided for the Arahants among them, so that the 
Arahants from a distance may enter the realm, 
and the Arahants therein may live at ease — so 
long may the Vajjiane be expected not to decline 
hut to prosper.”* This was said by the Buddha 
on the eve of his last departure for -VaiMi and 
shortly before he passed away from this world. 

"~l. T. W. and C. A. f. Uhya Ua^ids — DiaZopues Buddha p|. II, 

p ' 
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i'owards the end of his life, the Licchavis were 
deyoted worshippers at the numerous shrines 
that were scattered about in their country. 
Buddhaghosa in his commentary, the Sumangala- 
mUsiitii also obseryes that the Licchavis obseryed 
their old religious rites.’ We must here boar in 
mind the fact that Buddhism at the early stage, 
of which we are speaking, was a form of faith 
for ascetics only, not a religious creed for all 
people. The Buddhists at this period only form- 
ed one of the numerous ascetic sects of Northern 
India. Thus there was nothing unusual in the 
fact that many of the Licchayis who were 
householders and had not accepted the life of 
Bhikkhus or ■ Buddhist monks, should remain 
firm followers of their former faith. 

Prom the meagre mention of the shrines of 
the Licchavis in the Buddhist books, it is not 
easy to determine what deities were worshipped 
in these siiriUes, There is, however, nothing to 
show that the religious belief of the Licchavis 
Was in any way different froUa that of the 
•Srahmanic form of faith ai it then obtained 
throughout Northern India, The Vedic 
religion was still in fall vigour in north- 
eastern India, as the references, though not 
very numerous, to Vedic sacrifices in the 
Buddhist books ShOw. We should bear in mind 
that the country of the Vajjis was the sacred 

1. SntnaflgalH viISsib! ( piirmeee BdiMon) pp. 103-105. 
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land of Mithila wliere the Gi’eat Samrat Ja&alsa, 
had exex'cised his sway and where YS.jhavalkya 
preached the white Yajnrveda ; at the same 
time we must not forget that there are strdag 
reasons to suspect, as Dr. Kern observes, “that 
original Buddhism was not exactly that of 
the canonical book,”^ The Pali Tripitaka repre- 
sents the version acknowledgecii. by a particuJar 
sect of the Buddhist, namely, the Vibhajjav5diils 
of Ceylon and there can be no doubt that the 
sacred canon was moulded and modified by them 
when it was finally edited, and, as it is said, was 
put down in writing in Ceylon. . We cannot, 
therefore, expect to find an impartial account 
of the religious tenets of the people of the coun- 
try where the Enlightened Master preached his 
new message. But as the Buddliist along 
with the jy.na books form the only source 
pf our information about the religious belefs 
of the liicchavis, ' we. have to take them as 
the basis of our account of their ideas of 
religion. 

We have already referred to the numewms 
Gaityas in Yailali and its suburbs as mentioned 
in the Mahavastu. These Caityas are called <tKe 
OSpSK the Sapmnlraka, the Bahuputra, the 
Gautama, the Kapihahya and the Markata^ 
hradartlra. In the MahaparinibbSna Buttanta,, 
we also get the names of these shrines. 


1, Kerni Mo/nml of Indian Buddhi0fn, p. 60. 
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The Exalted One on his last visit to VaiSSll 
went one day to the CSpala Caitya and said 
addressing the Venerable AnSnda : “How deli- 
ghtful a spot, Ananda, is Vai^ll, and how 
charming the Udena Shrine, and the Ootamaka 
Shrine, and the Shrine of the Seven Mangoes 
( Sattambaka ), and the Shrine of many sons, 
and the Ssrandada Shrine, and the CapShi 
Shrine.”- The PStika Suttanta which like the 
MahaparinibbSpa Suttanta, is included in the 
Higha-Nikgya indicates the position of those 
Oaityas. Kandara-masuka, a naked ascetic of 
VaisSll sought to please the Licchavis by profess- 
ing a great attachment to their city ; he says, ‘‘so 
long as I live, I will never go beyond the IJdena 
Shrine on the east of Vai^ll ; the Gotamaka 
Shrine on the south; the Sattamba Shrine 
on the west and the Baj^uputta Shrine on the 
horihi”^ Erom this boa^ng of Kandara-masuka, 
it is evident that these s|fines were situated in 
the outskirts of Vai^SU marking its boundaries, 
as it were. A passage in the DivyavadSna also 
gives a list of the Caityas in almost the same 
words as. the MahSparinibbaQa Suttanta: there 
also the . Enlightened One speaks, addressing 
Ahanda, of thei beauties of the Caityas called 
Capala, SaptSmraka, Bahupattraka and Gaut- 
ama-nyagrodha. ® HoihnpattTaJea is evidently 

h hiatogtm of tlie part III, p, 14 , 

0. l)ivyUi)adSmi p, 201, , ^ 
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the same as Rahuputtraha of the othejc. teJcts, 
Altogether we get the names of eight caityas 
or shrines in and about VaisalL i Thui'e 
can, therefore, be no doubt with regard to the 
existence of these caityas in the country of the 
Licchavis. . jBuddhaghosa in his commentary on 
the Malulparinibbana Suttanta explains cetiyWn^ 
in the text as Yahhha-Geiiy^ni and about 
the Sarandada Caitya where the Buddha 
I)reached, he says that “this was a ViliSra 
erected, on the site of a former shrine of the 
Yakkha Sarandada/’* So that from ; Buddha-, 
ghoaa’s comments it is but reasonable to 
assume that the Yakkhas weye worshipped 
in some of the caityas, but the materials,' at 
0 ur command do not justify us to assume that 
the Jakkhas were the only deities worshipped 
at these shrines. The, Buddhist books ..show 
that the Vedic gods, Indra and Prajapatl or 
BrahraS ® were very popular deities in the 
regions where the Buddha preached, ,T;he 
Arthafetra of Kautilya ® also 8,pea,ks.of ra.any 
gods popularly worshipped besides the Vedic 
divinities. Some, scholars are of opinion that 
the caityas were . “Shrines of pre-B.uddhistic 
.worship” and; that /‘they were probably trees 


• of the Bvdclhai, part IL p. 8j),' “notes 2 and 3. ■ • - 

2.' ForBrahmS-seeS.H. laS-seqi Sai&y. VI. 1. 1-3, 10, &o. M. 

by B- ShSms Saatrt, and -eaition, 

p. 244* 

K 


SB Ksah'iya Clam in Buddhist India. 

attd barrows.”^ Some of the caityas, aa theuf 
sames suggest, might have been named after 
the trees which marked the spots, but it 
would be going too far to imagine merely from 
the name that these shrines consisted of trees 
and nothing else, fis some scholars would have 
us believe, 

MahSvlra, the twenty-fourth Tirthahkara of 
the Jains, as we have seen before, was a citizen 
, • of Vaisak. Even before his advent 

Jtuiusm* 

the faith of which he was the last 
exponent, seems to have been prevalent in Vai- 
^11 and the country round, in some earlier form. 
It appears from the Jaina accounts that the 
religion as fixed and established by FsrlvanStha 
who is revered as the twenty-third Tirtha&kara, 
wts followed by some at least of the Efatriya 
people of the north-eastern India, and espemally 
amdngst the residents of Taii^Slt. We rea^ 
in the AySranga Sfitra, “The venerable Ascetic 
MhbavIra^S parents were worshippers of PSrilVa 
and Mlo^rers of the Srarmw^as. During many 
years, they were followers of the Sramapas, and 
for the sake of protecting the six classes of 
lives they observed, blamed, repented, confessed, 
and did penance according to their sins, On a bed 
of Kusa-grass they rejected all food, and their 

1. Prof, and Mrs. Rhys Davids, Dialogues of the Buddha, pt. U, p. 
110.. footnote, 2, Se? also Mr. B, P, Ohanda’s Medimvl Bculftwe 
Bastem India, Oal. TJniv. Joi^rpal (Arts), Vol. Ill, 
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bodies dried up by the last mortifioatkm of thh 
tlesli, whioli is to end in death. Thus they died 
in the proper month, and leaving their bodies, 
were born as gods in Adbhuta Kalpa.”* Similar 
accounts arc given in other Jaina works 
also of the prevalence in the country of a faith 
which was afterwards developed by Maha^dra. 
The ^ramaJtas or wandering ascetics had been 
in existence over since the time of the earlier 


Upaniaads and evidently the Sramanas that were 
followed so reverently by the parents of MahS- 
vlra belonged to one of the numerous sects or 


Classes amongst which the Indian ascetics appear 
to have been divided. 

After Mahavlra developed his doctrines and 
preached his faith of unbounded charity to all 
IMng beings in the Vajji land and in Magadha, 
the number of his followers among the LieeJraf'ls 
appears to have been large mad some men ol 



the highest position in VaiMi appear thl^e 
been among them as is seen from the 
books themselves. In the Mahavagga 
Vinaya Pitaka we read that ^a, the 
in-ehief of the Licchavis, was a disciple df 
Nigantha Nataputta Who has heCn s46wEt % 
Pi’ofs. Biihler and Jacobi to he idenlica! #^hf 
Mahavlra of the Jaina legends'. We teai- life 


1, Jaina Subraa, p6. 1., AMfaitga iS®f»*a Translated Wr H, Jaedbi, 
S, BeB. Vol, xxii, p. 194 
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lip’sv . general . Slha/ a follower df the 
Nigap-thas, gradually felt attracted towards the 
Samaija Gotama by listening to the discussions 
among the Licchavis at the Sa3?.th5gara or the 
Mote-hall where they used to meet, discuss and 
settle all matters relating to politics or religion. 
•One day ‘^any distinguished Licchavis were 
sitting together assembled in the town hall and 
spoke in many ways in praise of the Buddha, of 
the; Dhamma and of the Samgha, At that time, 
Siha, the general-in-chief (of the Licchavis), a 
disciple of the Nigap-tha sect, was sitting in 
that assembly. And Slha, the general, thought ; 
Truly he, the Blessed One, must be the Arahat 
Buddha, since these many distinguished Licchavis 
who are sitting here together assembled in the 
town hall, speak in so many ways in praise of tluj 
Buddha, of the Dhamma and of the Saingha. 
What if I were to go and visit him, the Arahat 
Baddha.” Slha next asked permission to visit 
Buddha from the Nigautha Nataputta, who, 
boyevei*, tried to dissuade him from doing so, 
pointing out the defects in the doctrines 
preadhed by the former. ‘'Why should you, 
Slha, who believe in the result of aofeiom 
( according to their moral merit ) go to visit the 
Samaua Gotama who denies the result of actions ? 


1, Viruiya Teitte translated by T. W., llhys Davide and H. Oldefi- 
berg., S. B. B., Vol. XTII, pp, 108 f. 
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Eqi’ tUeSamafliaGotaraa, Siha, denies the result, of 
actions: ; he teaches, the doctrine of non^-action ; 
a,nd in this doctrine hetrainshis disciples.” Slha’^s 
enthusiasm for Buddha abated for the time but 
it was again roused by the discussions, of the 
other Licchavis, so that he at last did pay a visit 
to Buddha who gave him a long discourse on 
the Buddhist doctrine. Siha was at last con- 
verted to the Buddhist faith. That the number 
of the followers of Mahavira at Vaislili however 
was very large also appears from this story of 
Siha. This general had invited Buddha and the 
Bhikkhus to take their meal at his house and 
procured meat from the market for feeding 
them. But the Jains spread a false report as vve 
read in the MaliSvagga : “At that time a great 
number of Nigauthaa (running) through Vesall, 
from road to road and from cross- way to cross- 
way, with outstretched arms, cried : To-day Siha, 
the Gfeneral, has killed a great ox and has made 
a meal for the Samaua G-otama ; the Samaua 
G-otama knowingly eats this meat of an animal 
killed for this very purpose and has thus 
become virtually the author of that deed ( of 
killing the animal)."* This false report circulated 
by them only made Siha firmer in his zeal for 
the new faith, but the story shows that 
the number of the Nigafithas at VaMall was 
sufficiently large to defy the influence of 


Jl. Vinaya Texts, S. B, E*, Yoh xvO, p» 116. 
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a> great Ktait as Si|t4^ aod the fa©t tlMl 
ofi Siba took iilaceafctbe 
ttet .BtfWba paid .bis last visit to the eity, 
sbtrtvs that tbougli Buddhism bad made many 
oofivetts abiong tbo followers of the faitb 
jweacbed by Mahavlra, yet they were still 
num&J’ous and powerful at tbe capital of tbc 
Licebavis even after the numerous sermons 
preacbed by the Buddba. 'I'his is also coiilirmed 
by tlie story of Saomka, a Nirgraiitba, who liad 
tbe hardihood to challenge tbe Buddhb bimself 
to a discussion on phiiosopbioal tenets, before 
an assemblage of five hundred Licebavis.^ 

We have an ample account of tbe spread of 
Buddhism among tbe Licebavis from tbe various 
works in the Buddhist sacred literature. Tht; 

Enlightened One had paid at l««t 

BWdfc[Kis'nci> ^ ^ 

three visits, but probably many more, 
to tbe city and from tbe very first be appears to 
met with great success among them. We 
have already seen from tbe Mabavastu how great 
^mieraticm with wMcb he was received 
0 ® Ms first visit to Vai^ll. Tbe Bah work® 
hate recorded many occasions on which tibe 
Lieebavis sought tbe aid of Buddha for tbe aelU* 
tkm of numerous problems about rel^hm aiii 
dogma that presented any difliculty to tbOTf. 
These questions and anawers put to and given by 

1, Tbo sfeory of J9ap6aka ia given in defcail in thie chapter, a few 
pages below. 
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the Buddha, though frequently of only a general 
character and such as would ' naturally arise in 
the mind of any Buddhist, may yet help us to 
get glimpses of the workings of the Licchavi 
mind with regard to matters of faith, and we 
think that the bringing together of all these 
Licchavi questions to the Master* will well repay 
the trouble bestowed upon them. 

Once when the Buddha was staying in the 
KutagarasalS at Mahavana in VaiMi, a Licchavi 
named Bhaddiya paid a visit to the Buddha and 
, told him ; “I have heard that the 

Bhaddiyat ^ ^ ^ 

Ucchavi and Samaija Gotama is a magician who 
' ‘ knows the magic spells by virtue 

of which he attracts the followers of the faiths. 
The Buddha replied, “Oh Bhaddiya, when you 
know yourself that these dhammas are sources 
of suffering (AkusalS), you shun them.”^ 

On another occasion we find that when the 
Buddha was at Vai^ll, a Li(«jhavi named Salho 
and another Idcohavi named Ahhaya approached 
the Buddha. Salho, the licchavi, 
2d“thi“£dSui. said to the Buddha, “There am 
some Samanas and Br&hmanas 
who preach that a flood may he crossed by purity 
of slla and tapa (penance); what does the 
Exalted One say about it ? The Bud^ 

1. Aii^uttara P* T. S. Yo|, Ij, pp. 190-104, 
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Fepiied that it vras impossible for the Samapas 
and- the Brahmapas who wore not pure in deed, 

whether bodily or mentally and also in speech. 
Just as a warrior destroys a large army, so a nohl(> 
disciple destroys all the creatures of Avidya.' 

•A LicchaTi minister (XlahamSitra) Nandaka 
approached the place where the Blessed One 
was, saluted him ahd sat at a little 

distance. The Buddha explained 
the Buddha. Dhammas by 

■which a noble disciple can obtain emancipation, 
isran'daha' was told that it was the time to 
take liis bath. Nandaka replied, “No use 
'having an external bath, my faith in the Blessed 

•One will be my internal hath.”* 

i •- We have already recounted how when the 
; Blessed One was at MahSvana, many young 
LioehaVie who having taken well- 
' arranged bows,lsarrounded by dogs 

^youth*. : Wander about in the MahS- 

l-VaiSa,' how sat silent and derritire by the' Buddha, 


. who -^as seiited k the foot of a tree and how 
'WalmnSma, a Licchavi of rather advanced age, 
J expressed his surprise that these arrogant youths 
who were rather rowdy in their daily life, had 
'become so mild ahd gentle before the Exalted 
One.® ’ On another occasion when’ the - Buddha 


1. Aiigntiara T^ihafdf T. 8« Vol. lit VP* 200-202, 

2. Sa^iyuita nihaya, P* T. S. VoK V. pp, 889-890. 

3. Anguttara Sikdya^ Tol. 111^ pp. 75-78. 
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was at Vais'all, there were 500 Licehavis asSenilJl-’ 
eclat Saraiidadacetiya. There was a talk about 
the five kinds of rave gems, ' Hatthiratafl.a, 
Assaratap-a, Majj-irata^ia, Itthiratana and Gahapa- 
tiratcma. The Licehavis placed a man on the road 
with instructions to inform them 

500 Licehavis . , , , , , , , , , , 

and the Buddha wlion ho would SCO the Buddlia 

coming. He informed the Licehavis 
about his advent. They approached him and 
requested him to go to the Sarandadacetiya. 
The Buddha agreed and went to the shrine. 
The Licehavis informed the Buddha that a dis- 
cussion had arisen •among them about the five 
kinds of rai'e gems. Buddha said, “The 
Licehavis who indulge in kama or desire speak 
of such a topic," Buddha solved the problem ’ 
by speaking of five kinds of precious gems. It 
is diflficult to get such persons as realise the 
Tathagata’s dhamma. It is difficult to get such 
persons as strictly follow the Tathagata’s 
Bhamma. It is also difficult to find a person 
who is grateful and who is an exponent of grate-» 
fulness. The appearance of Tatbagata on earth 
is rare. So also is the preacher of Tathagata’s 
Dhamma.^ • 

The Anguttara Nikaya® speaks of a large 
number of Licehavis, who, when going to s6e the 
Buddha who Was at Vaisall, resounded thh 

1. jNVAaj/d; Vol, in., pp 167-168. 

2. P. T. S. Vol. V, pl38. ; . 
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Maliavana with a great tumult of jjoy on seeing 
the Buddha, as they were greatly 
the Licchavi* at cievoted to ium aad ns tiiey 
Buddlift! had a strong faith in him. This 
noise so greatly troubled the Bhik- 
khus that they were unable to proceed with their 
meditation, and the Buddha remarked, "Sound 
is the hindrance of meditation,” The AAguttara- 
Nikaya^ narrates how on another occasion, when 
the Blessed One was at Vaisall, he was worship- 
ped by 500 Licchavis arrayed in various coloured 
garments, ornaments, and trappings. The 
Licchavis gave PingiySni 5^0 upper garments, 
after listening to a gatha in praise of the Buddha 
sung by him. PingiySui offered the Buddha 
three garments. Then the Buddha spoke of the 
five rare gems before the Licchavis. 

Anjana-Vaniya was born at Vai&ll in the 
family of a rSja of the Vajjians. During his 
adolescence, the three-fold panic of 
Aiywaa-Vuiiya. sickncss and nou-human 

foes affected the Vajjian territory. Afterwards 
the Exalted One put a stop to the panic and 
addressed a great concourse. Hearing his dis- 
course, the prince won faith and left the world. 
After passing throughi the preliminary training, 
he settled in the Afijana wood at Saketa. When 
the rains drew near, he got a castaway couch and 
built over it a hut of grass and engaged himself 


1 . P. T. S. Vol. in, p. 239. 
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VaJjipUtta 


Siha. 


ill a strenuous study for one month. Then he 
won Arhatsliip.^ 

Vajjiputta or the son of the Vajjis was the 
son of a Licchavi rajS at Vaisall. He went to 
the VihSra to attain salvation when 
the Master was preaching. Hear- 
ing him he entered the order and in due course 
acquired six-fold, Abhihfi§.“ 

Siha, a daughter of the sister of the Licchavi 
general Silia, was horn at Vaisali at the time 
of Gotama Buddha. She was called 
Siha, after her maternal uncle, Siha. 
When she attained years of discretion, one day 
she heard the Master teaching the Norm. She 
became a believer and obtained the consent of 
her parents to enter the order. When she was 
attempting to gain insight, she was unable to 
prevent her mind from running on objects of 
external charm. Thus harassed for seven years, 
she at last made up her mind to put an end to 
her life. Taking a noose, she hung it round the 
bough of a tree and having it tied round her neck, 
she made her mind bend upon insight. At last 
she won Arhatship with a thorough grasp of “the 
Norm in form and in meaning.”® 

JentI or Jenta was born in a princely family 


1. Psalma of the Brethrenj, p* 56. ' 

2. Ibid, p. 106. 

S- Pmlms of the Sisters^ Translnted into Mrs. Ithys 

Pavidfl, pp, 53-54 
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Jenti or Jenta 


of the Licchavis at Vaisall. She won Arliatship 
after hearing the Dhainina preach- 
ed by the Buddha. She developed 
the: seven sambojjhwgas.^ 

Vasitthl. was I’eborn in a clansman’s family 
at Vaisall. Her parents gave her 


Vasitthi. 


in marriage to a clansman’s .son 


of eq^ual position. She had a son. When the child 
was able to run about, he died. She being worn 
and overwhelmed with grief, came to' MithilS. 
There she saw the Exalted One, self-controlled 
and self-contained. At the sight of the Buddha 
she got back-her normal mind from the frenzy 
that had caught hold of her. The Master taught 
her the outlines of the Norm. Performing all 
proper duties, she acquired insight and struggl- 
ing with the help of full knowledge, she soon 
attained Arhatship together wiWi a thorough 
grasp of the Norm in form and in spirit.® 

Ambapah was finally re-horn at VaiiSlI in 
the king’s gardens at the foot of 
. - a naango taree. ‘She was brought 

by tire gardener to Ihe city. She was known 
as the , mango-guardian’s girl. She was so 
very beautiful that many young princes wanted 
to ' have her. She was made a courtezan. 
Later on, out of reverence for the Master, She 
built a Vihara in her own gardens and gave it 


1. Psalms of the SisterS) pp 23-24< 

2, Ibid, pp. 79-80- 
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ovei’ to him and the order. When she heard Jier 
own sou preaching the ‘Norm’, she tried to 
actiuire insight.^ 

The evanescence of her own body was 
noticed by lier and she saw transitoriness in 
every phenomenon of the universe. At last she 
attained Arhatship.“ 

Sajul)huta, reborn in a clansman’s family, was 
converted by the Treasurer of the Norm, Ananda, 
and entered the order. With his 
Sambhuta developed insight he won Arhat- 

ship. Seeing the Vajjian brethren put forth 
the ten theses a century after the Parinibbana 
of the Exalted One, the Thera Sambhuta moved 
by righteous emotion at the proposed perversion 
of the Dhamma and Vinaya, gave some good 
advice which might be stated as follows : “A 
man should have a definite plan and principle. 
One having it will not suffer, but will get ample 
rewards in proper time.”® 

A hundred years after the passing away of 
the Buddha, certain Vajjiputtaka bhikkhus, the 
residents of Vais'all, began to indulge in 
practices prejudicial to the interests of Buddhism. 
They proclaimed .ten indulgences as permis- 
sible, namely : ‘‘(1) storing of salt* ; (.2) the 

1. Pmlms of the SisferB^ pp 120-I2I. 

2* Ibid, p. 125. , . 

B. PsalmB of the Brethren^ p. 183* 

4. Note — Fnesfcs can keep sab only for seven days* Bufc if kept 
' in horn* they would be able to retain it for any length of Ume — J A* 

8. n.Voh TL, pt. IL* p* T 2 B,{mn 
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talcing of the midday meal when the sun’s 
shadow shows two finger-breadths 
and Viviiputtaka aftemoon ; (3) the going to some 
bhikkhus. village ( or to another village ) 

and there eating fresh food ; (4) residing (in 
the same parish and yet holding the Uposatha 
separately ) ; (5) sanction ( of a solemn act in 
an incomplete chapter) ; (6) the (unconditional) 
following of a precedent ; (7) the partaking 
of unchurned milk ; (8) of ( unfermented ) 
toddy ; (9) the use of a mat without fringes 
( not conform with the model prescribed ) ; 
(10) to accept gold and silver,’ 

At this period, the venerable Yaso, the son of 
Kakapdaka, during his pilgrimage 
in the Vajji country heard of these 
ten indulgences being preached and practised by 
the Bhikkhus and thus meditated, “Having 
myself heard of the calamity which is impending 
over the religion of the deity gifted with ten 
powers, should I be deficient in my exertions 
( to avert it ), that proceeding would be un- 
becoming of me ; wherefdre disgracing these 
impious ( characters ), let me glorify Dhamma,” 
Thus meditating he went to the KfitagSra Hall 
in the Mahavana at VaiMl. .The Bhikkhus 
of Vaisall, on the Uposatha day in question, 
filling a golden basin with water, and placing 


Yaso. 


^ Keri/a Manual of n%iddhism, p, 103 , 
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it ill the midst o£ the assembled priests, thus 
appealed, to the devotees of Vaisall, who attended 
thei-e, “Beloved ones ! bestow on the priesthood 
either a kahapaija or half, or a quarter of one, 
or even the value of a masa, to the priesthood, 
it will afford the means of providing themselves 
with sacerdotal requisites,” Seven hundred 
neither more nor less were selected (for the 
convocation). Brorn this circumstance this 
convocation on the Vinaya is also called the 
“Sattasatika” (the convocation of the seven 
hundred). At this meeting, twelve thousand 
Bhikkhus assembled, brought together by the 
exertions of the venerable Yaso. In the midst 
of these discussions, by the interrogation of the 
venerable Revata, and by the 

Judgment of *up> V ,, 

pre4»ton fineiiy exposition ot the Viuaya by the 
pronounced q’hgra SabbakSmi, the ten induh 

gences being thoroughly inquired into, a judgment 
of suppression was finally pronounced. " 

Mr. Beal in his Romantic Legend of 
.. . . ^Skya Buddha® says that the, 

Be&l f opinion 

rogaraing the peoplc oE Vaisall owing to their 
imperfect knowledge of the laws 
of self-discipline and mortification, could nOt 
use true discernment in their religious life 


1. Examination of tho Pali Biiddhiatical AntialSf Vol. YI, part XT, 
p. 729, a. A. S. B., 1837 (September). 

2. Ubmtmfcic Legend of ^aleya Buddha from the Ohinm Samkfiti 

pp. 167468. ^ . 
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and seal’d) after deliverance. There was an 
old king named Bruma, for example, in the city 
Dr«««,«n old ofVaiMl. who retired into soli- 
King of Vaijaii. afterwai’cls forsaking 

his hermit cell, came back to govern his kingdom 
with justice. 

But we cannot agree with Mr. Beal. It is 
evident from the Psalms of the Brethren and 
Sisters that many people of Vaisali, 
du^**ed.”'°° both male and female, though they 
had fallen off from virtue at first, 
were, later on, greatly influenced by the preach- 
ing of the Norm and became self-controlled and 
self-disciplined. They advanced so far as to 
attain Arhatship which they could not have 
gained if they had failed to use true discern- 
ment in their religious life and search after 
deliverance. 

. 'The influence that the teachings of the 
Exalted One exercised upon the fierce Licchavis, 
is unique. Of the many stories showing how 
noble and inspii’ing were the Blessed One’s 
teachings, we give below one indicating how they 
cured a wicked prince of the ferocity of his 
spirit and temper. 

It has been said of a wicked Licchavi prince* 
that he was so very fierce, cruel, passionate and 
vindictive that none could dare to utter more than 


1. Bkapawa JSteka (Cowell's Edition) Vol. I. p. 318. 
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two or threo words in liis presence, even 
liis parents, relations and friends, 
could uot make him hotter. So at 
last liis parents resol V('d to liring 
liim to tho All-wise Buddha for his rectification. 
Accordingly ho was l)rou"'l)i ludoro the Buddha 
who addr(wscd and said to him thus — “J’rince ! a 
man should not h(' cruel, passionati'aud lerocious 
hocause such a man is i.arsh and unkind to his 
father, mother, hrothei, sisti^i, children, 
friends, relatives and to all and. thus he islooked 
upon with terror and hat rial hy all. He will 
he reborn in hell or other place, of punishment 
after this life ; and liowcver adorned he may be 
in this life, he looks ugly ; although his face is 
beautiful like the orli of the full moon, yet 
it is loathsome like a scorched lotus or. disc of 
gold overworn with filth, dho violence of his 
rage impels him to commit suicide and thus 
meeting his death hy reason of his own . rage he 
is reborn into torment, bo also those persons 
ivho injure others are not only hated in this life 
hut will after their body’s death, pass to bell 
and punishment and when they are again born 
as men they are destined to be beset with disease 
and sickness of eye and car. bo let all men 
show kindness and also do good to others and 
thereby they will avoid bell and punishment.” 

The magic power of this wholesome and 
edifying lecture had thf‘ beneficial effect, of 

■ k 
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removiog tlie arrogance and selfishness of the 
prince from the core of his heart, which became 
afterwards full of love and kindness. 

Now the influence of the Buddlm’s teachings 
.which changed the mood of the wicked prince 
was observed by the brethren w)io talkcal loge- 
ther as to how a single lecture could tame tlu' 
fierce spirit of the prince while the cea.selea.s 
exhortations of his parents were of no avail. 
.They also remarked thus “as an elephant-tamer 
or a horse-tamer makes the animal go to the 
right or left so the Blessed One — the All-wise 
Buddha, guides the man whithersoever he wills, 
along any of the eight directions and makes his 
pupil discern shapes external to himself. The 
Blessed One is hailed as chief of the trainers 
of men, supreme in bowing men to the yoke 
of truth. There is no trainer of men like unto 
the supreme Buddha.” The people of Vaisall 
Were so devoted to the Buddha that they made 
, a cairn at Vaisall over the remains of the Buddha 
afid Celebrated a feast.’- 

i; , Brom what has been given above about the 
reflgioy^s problems of the Liechavis, it must have 
• become sufficiently clear that many of them 

pMiosopWcai of ^ religious turn of mind, 

problem.. Y/e shall further show that the 
people of VaisSlI were meditative and very 

1, Mahapfliinibbflna Sutfcanta^ Buddhist ^lUtaa (8. B. K \ Tol. XT, 
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often, dealt with philosophical questions relating 
to Nirvapa,* the means of attaining Nirvapa,® 
dosa, moha, adosa^ amoha^ sila, samadhi, pahha, 
vimutti,^ and the influence of the purity of 
sila, tapa, etc.® 

Philosophy was much cultured and developed 
by them. Serious problems relating to the des- 
truction of action, destruction of sensation,® etc., 
engaged the attention of the Licchavis. They toot 
delight in Jhanas.'^ Dr. Barua in his Prolego- 
mena to a study of the History of Buddhist 
Philosophy (p. 42) says that the Vijjiputtakas 
or Vatsiputriyas were soul theorists and their 
conception of soul (AtmS) or personality was 
quite distinct from the SSnkhya or VedSnta 
conception. They believed in the existence of 
hell specially the Sattussadam Mrayam.* They 
held that a sinner was to suffer in hell on 
account of his evil deeds. 

When the Blessed One was at WaiiSSlI, 600 
Licchavis assembled in the SahthSgSra on 
s ka a account of some business. The 

nicanthil and Nigaptha Nsthaputta Saccata 
thaLicchavu. approached the place where the 

Licchavis were and said to the Licchavis “Let 


1 . 

2 . 

3. 

4. 

5. 

6 . 

7. 

8 . 


%'hiyutta N^ikaya, IV, pp« 261-262. 
hguttara Nikaya^ pfc. I| pp. 220-222. 
iici, pt. ir, pp. 190-194. 

ndt pfc II. 

id, pfc 11, pp 200202* 
pb L pp. 220-222. 
ddf pfc II, p. 191. 
stavaithu (?. T* 81,) pp. 4646, 
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the IiiGclmTis come out to-day ; I shall hold a 
conversation with Samaj^ia Gotama. If the 
Samaria Gotama places me in the same position 
in which I am placed by the monk Assaji who is 
a Savaka, I shall defeat Samana Gotama by my 
argument like a strong man catching hold of a 
goat by its long hair and moving it in any way he 
likes,” Saccaka mentioned various ways in which 
be was going to treat Samana Gotama, if Samana 
Gotama would be defeated. Some Licchavis 
etiq^uired how Gotama would meet the argument 
of Saccaka, the Nigapthaputta, and vice versa^ 
while others enquired how Niganthaputta 
Saccaka would meet the arguments of Samapa 
Gotama and vice versa. Saccaka induced 600 
Licchavis to go with him to the MahSvana to 
listen to his discussion with Gotama. He 
approached the place w'here the Bhikkhus were 
walking up and down and asked them, ‘%e are 
,anxious to see Gotama, the Blessed One.” The 
Buddha was seated to spend the day in meditation 
atsthe footof a tree in the MahSivana forest. 
Ifiganihaputta Saccaka with a large number 
of Licchavis went to the Blessed One and having 
exchanged friendly greetings with him, sat at a 
little distance. Some Licchavis saluting him took 
their seats ; others exchanged friendly greetings 
with him and then took their seats ; some 
saluting with folded hands, sat at a little distance; 
some prominent Licchavis giving out their names 
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and family names, took tlieir seats^ at a little 
distance. Some remained silent and sat at a little 
distance with great devotion to the Blessed One. 
Then arguments relating to the saipghas and 
gahas, some knotty points of Buddhist psychology 
and some knotty metaphysical questions, were 
started between Nigi?.thaputta Saccaka and the 
Blessed One. Saccaka being defeated, invited 
the Blessed One who accepted the invitation. 
The Licohavis were informed of this and asked 
to bring whatever they liked at the dinner 
which would be held on the following day. At 
the break of day, the Licchavis brought 'five 
hundred dishes for the Buddha.^ The Nigantha- 
putta and the Licchavis became greatly devoted 
to the Blessed One. 

Then again we read of Mahali, a Licohavi, 
who went to the Buddha and told bina ithat 
Pdrapa Eassapa was of opinion 
that there was no cause df the 
sin of beings and without Bsnse 
they suffered and there was no cause of 
the purity of being and without cause (they 
were purified. Buddha refuted this theory of 
Parana Eassapa by raising the subtle philoso- 
phical discussion about the five khandas and 
afterwards the Buddha succeeded in making him 
understand that what Purana Eassapa had taugh 
him did not hold good : it fell to the ground 


I cnjasaooaka Snfctain, Ua^jhima Niiaya^ Vol, I, pp. 227-!?37 
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The Samyutta Nikaya relates that whea 
the Blessed One was at TJkkacelS in the Vajji 
country with a large congregation of monks, 
he was told that owing to the passing away of 
SSriputta and MoggallSna, the congregation 
seemed to he empty. Buddha said, “You depend 
on yourself and not on others. Meditate on four 
satipatthanas. Tathagata has no grief or lamen- 
tation for the passing away of such great disciples 
because what is born for some cause is subject 
to decay.” ^ 

The Ahguttara Nikaya* also speaks of a 
Licohavi named MahSli who said to the Buddha, 
“What is the cause of sinful act 
Sd merit”*™ The Blessed One answered, “If 
a person’s mind is bent upon evil 
thoughts, avarice, hatred, delusion, surely he 
accumulates sins. If a person be free from 
these, he accumulates merits.” 

When Ananda was at Vai^ll, Abhaya, a 
Bicchavi and another Licchavi named Pap4i* 
takumSra Went to Ananda. Abhaya 
said to Ananda, “Niga^tha NStha 
putta is all-knowing, all-seeing, 
fcnbv^s the light of knowledge ( i. e. has insight 
intoknowledge); he comes to know by meditation 
the destruction of old actions. Prom the destruc- 
tion of action there is the cessation of suffering ; 


Abluijra. a 
LicchaTl* 


1. Tol. V. pp. 163-165. 
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These three 
oi‘ attaining 

that when 


Samandaka and 
Sariptitta* 


from the cessation of suffering, we have the des- 
truction of sensation and for the destruction of 
sensation, suffering will he no longer on earth. 
There is an overcoming of suifering by purity 
in the present existence.” The three kinds of 
purity which are not subject to decay have 
been expounded by the Buddha, 
kinds of purity are the moans 
Nirvana and overcoming suffering.’ 

The Samyutta Nikaya" relates 
Sariputta dwelt at Ukkacela among the Vajjians, 
a monk named Samand.aka went to 
the place where Sariputta was and 
asked him, “Wiiat is Nirvana 
“It means mgakkhaya, dosakkhaya and mohak- 
khaya ; there is a path for the realisation of 
Nirvapa.” “What is that patli ?” “It is the 
sublime eightfold path e.g. inght speech,; right 
action, etc,” 

In the same NikSya’’ we find that when the 
Blessed One was dwelling at Vais'ali, XJggo, a 
Licchavi householder of Vais'all approached 
him and asked him thus, “why 
house-hoUer!'*'^' do some obtain ParinibbSipa in 
the present existence while 
others do not ?” It was replied that he who 
was free from attachment obtained Parinibbapa 


1. Aiiguttara NikSya, Vol. I. (P. T.-S.) pp. 220'2'2l. 

2. Samyntta Nikrtya, Vol. IV. (P T. S,), pp. 281-232. 

3. Ihia p, 109. 



lO'i Kmh'iya Glctns in BuddhUf Tndin. 


ia this existence and he who was not free from 
attachment did not. 

, It is stated in tlio Ailguttara Nikaya* tliat 
lobha, dosa or raoh i arises in a man. internally 
for bad. It does not at all arise for good. A 
garrulous man only for avarice kills men, .steals 
and speaks falsehood. buddlia explains dosa, 
lobha and raoha and he distinctly states that 
these are for man’s adversity and he further 
states “Alobha, adosa and amoha arise for the 
good of the people. A good man teaches his 
disciples to remove his lobha, dosa and moha.” 
This was ])reaclied ])y the Buddlia to Bhaddiya, 
a Licchavi. who was delighted and 
LicchlX’ ^ Blmddiya vo<jiu!sted Buddha to have 
him ns liis iSiiv/ika. ’l'h(‘. Buddlia 
accepted liira as Iiis disciple and said, “If 1 be 
successful in inducing all rich khattriyas and 
brahmins to give up all nkmalm and perform 
, kmakts, it will lie good.” The' 

oMcer^ ^‘^‘^***’'* .same Nikaya " relates that XJggo, 
an officer of the Licchavis, 
had extraordinary qualities. As soon as he 
saw' the Buddha, strong faith arose in him and ho 
became one of bis devoted followers. 


1, Aftgntt'irn. NikfCya, (f. T. S.), part. II. pp. 190-194. 

2. Ibid., 1V„ p. 212. 


CHAPTER V. 


G'overnmeiit and Administration 
of Justice. 

The Licclxavis formed a great and powerful 
republic ; there was no hereditary sovereign, 
the power of the state being 

IX6pUbliC'~no j. 1 ■ 11 j! " i * 

hereditary ruler, vcsted in the assembly or citizens, 
each of whom called himself a 
raja or king. This form of government as 
described in the Buddhist books was not rare 
in ancient India ; there is ample evidence 
to show that in ancient times this form was 
much more in vogue than we are led to imagine 
from later literature. It is certainly . a very 
remarkable phenomenon that while to the south 
of the Ganges, in Magadha, an empire was being 
built up first under the ^isunSkas, next under 
the Nandas and later still under the Mauryas, 
to the north of the same river, the Licchavis 
formed a powerful republic which defied for long 
the might of the Magadhan monarchs ; yet we 
must remember that imperialism, as such, was 
a later product in India ; in fact, we do not come 
across any such thing before Candra Gupta 
Maurya. 

The Licchavis formed what is called in 


N 
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ancient Indian literature, a Samgha or Gatia, that 
is, an organised corporation. One 
of the Buddhist - canonical books, 
the Majjhirna'Nikgbya,^ speaks of 
the Vajjis and the Mallas as forharng sarnghns 
and gaijas, that is, clans governed by an 
organised corporation and not by an individual 
sovereign, the power of the state being vested in 
the corporation. The MahSvastu^ says that 
when plague raged in their city, one of them, 
Tomara, was elected by the Gaw to represent 
their difidculties before the Buddha and bring 
him over to their city. Kautilya, 
the great minister of the first 
Samgh«. Maurya Emperor,has also indicated 
in his Arthasastra the real natui-e of the Licchavi 
form of government. He speaks of the 
Bicchavis in the chapter on the conduct of 
corporations.® He says that the sairighas or 
corporations of the following people, viz, the 
Bicchavis, the Vyjis, the Mallas, the Madras, 
the Kukuras, the Kurus, the Paficalas and 
others “lived by the title of a rajS” ; this 
apparently means that among these peoples, 
each one called himself a BSja, that is, an inde- 
pendent ruler who did not owe allegiance or 
pay revenue to any one else j but each of them 

1. P. T. S. Vol. I, p. 231. 

2. Vols I, p. 26i. 

3. Artha^^tJsfcra translafced by E. Shamaeastry p. 450. 
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held up his head higli and not merely looked 
upon himself as a r5j5 but to him the word 
‘rajs’ had come to be a usual designation which 
was recognised not only by his fellow clans- 
men but also by the otlier peoples of India. 
Kautilya’s. characterisation of such people “hs 
living by the title of a —Rdjctiahdopqjir 
vinah — does clearly indicate that each one 
of them individually did not exercise the func- 
tion of a raja or sovereign ; the real power 
and authority of the raja or sovereign must 
have been vested in the samgha or corporation 
w^hilc each of them individually had only 
the title RSja. This is corroborated by 
the description given of the Licchavis in the 
Lalita Vistera which though a comparatively 
later work yet evidently preserves the tradition 
in a correct form when it says that at VaisSlI 
there was no respect for age, nor for position, 
whether high or middle or low ; each one there 
thought “I am a king and I am a king,”' Even 
the' .lowest there did not think themselves 
. in any way inferior to others who happened 
to enjoy a higher position by reason of 
rank or wealth. Similarly the Mahavastu® 
speaks of the twice eighty four thousand 
Licchavi rajSs residing within the city of Vai- 
^ 11 , thus showing that all the Licchavis living 


1, Ed. Lefraann, Vol. 1., p. 21. 

2. Vol. I, p.271. 
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in Vaisall were rajas. The Pali com men tar ies* 
as for example, the preambles to the Cullaka* 
lihga Jataka* and the Ekapawa dataka“ speak 
of 7707 rajas of Vais'all. Throughout the 
Pali literature also we find numerous passages 
in which an individual Licchavi is called a 
raja as will be apparent from the numerous 
passages that we have quoted from the Buddhist 
literature in previous chapters. Kautilya’s 
account shows that this designation of each 
individual clansman was not confined to the 
Licchavis alone but was shared by them along 
with many other warrior peoples of northern 
India from the land of the Madras on the north- 
western frontier up to the Vrji land in the east ; 
we happen to possess independent corrobora- 
tive evidence of this statement of Kautilya’s in 
the Buddhist literature with regard to the 
Licchavis. The same state of things must have 
been in existence among the other tribes men- 
tioned by Kautilya. 

Kautilya® observes about all these sarnghas 
that by virtue of their being united in such 
-corporations, they were unconquerable by others; 

this shrewd politician* further observes that for 

1. Fausboll, Vol. III., p. 1. 

2. ran8bo]]> Yol. I., p. 604. 

3. SairigbabhisaibhatatviSt pare^te — ArtbawSafera .(Slid Id) 

p. 378. 

4. Sfiinghn ItSbho dai^da Tnitralabb^oSmufetatBol) “"-Ibid.* pt 37S. 
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a king, the winning over to bis side of such a 
corporate body was the acquisition of a best 
friend, that of all his allies, a corporation was 
the best and most helpful because of the power 
derived from their union which made them 
invincible, Buddhist books testify that, the 
Licchavis were so strong as to defy the aggres- 
sion of their country by any foi'eign power on 
account of their unity and concord 
their practice of constantly 
meeting in their popular assemblies, 
and that this made them almost invincible. 
When Ajatasatru sent his prime minister to 
ascertain the views of the Buddha with regard 
to his proposed extermination of the Vrjis, the 
Blessed one said addressing Ananda, ^‘Have you 
heard, Ananda, that the Vajjians hold full and 
frequent public assemblies ?” “Lord, so I liave 
hem'd,’* replied he, “ So long, Ananda,” rejoined 
the Blessed one, “as the Vaj,)ian8 hold these full 
and frequent public assemblies ; so long may 
they be expected not to decline but to prosper.”^ 
An^ in like manner questioning Ananda and 
receiving a similar reply, the Exalted one 
declared the other conditions which would 
ensure the welfare of the Vajjian confe- 
deracy : — “So long, ■ Ananda, as the Vajjians 
meet together in concord and rise in concord 
and carry out their undertakings in concord — so 


J, Bnddhiat' Siutfts, B, B« E j Vol. IX, p, 8, 
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long as they enact nothing not already esta- 
hlislied, abrogate nothing that has been already 
enacted, and act in accordance with the ancient 
institutions of the Vajjians as established in 
former days— so long as they honour and esteem 
and revere and support the Vajjian ciders and 
hold it a point of duty to hearken to their 
words — ^so long may the Vajjians he expected nol 
to decline but to prosper.” ‘ From the al)oy(‘ 

statements about the Licchavis we come to learn 
that they were governed by an assembly where 
the people of their clan met for discussion about 
all matters and we see further that these 
meetings were held often and frequently. The 
public hall -where they used to hold these meet- 
ings was called the SaiithagSra and there they 
discussed both religion and politics. 
We have seen in the story of the 
conversion of Siha that the Licoha- 
vis met at the Sant hagSra to discuss the teaching 
of the Buddha. The procedure that was. followed 
in these assemblies in arriving at 
^ decision on any particular matter 
' ' before the council of the Licohavi 

samgha, may be gathered, as Professor E. 
BliSudarkar® has pointed out, from an account 
of the procedure followed at the ceremony of 
ordination at the samgha of the Buddhist 

1. Buddhi&b Sufctae, ILy YoL XI, pp. 8 & 4^ 

% OannioV’ael Lecttirep, 1918., p* ISlt 
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Bhikklius. There can be no doubt that in 
organising the Buddhist samgha, the Buddha 
liad, as his naodel, the political samghas of north- 
eastern India, especially that of the Licchayis 
wljose corporation, as we have seen above from 
the discourse of the Buddha with VassakSi’a, the 
^lagadiuin minister — he esteemed very highly. 
And wo further observe from the Mahapari- 
nil)briiT.a Sutiunta’ that just after speaking of 
the great mei’its of tlie Licchavi institutions, the 
Exalted one called together in the service-hall at 
Kajagrha all the members of the Buddhist 
congregation in the neighbourhood of that city 
and impressed on them that the virtues that he 
had extolled in the Licohavis were indispensable 
for the welfare of every organised comniunity, 
Eortunately for us, the rules of procedure 
followed in the Buddhist community or sarpgha 
have been preserved in the description of the 
Upmampada or ordination ceremony in the Bath 
raokha section of the Vinaya Ktaka, and from 
it we ean form an idea of the procedure followed/ 
in the political saingha pf the Liochavis. Bifst; 
of all, it appears, was elected an officer tilled 
the AsanchFa^apaha or regulator of seats 
whose function seems to have been to seat the. 
members of the congregation in the order of their 
seniority.'' As in the Buddhist congregation. 


1, Buddhist SuUaSf pp. 5 — ^11, (S. B, B. Vol. XI.) 
Vinaya S* B» B., Vol. XX, p. 408. B . 
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so among the Licchavis, the elders of the 
clans were highly respected as we See from 
the MahaparinibhSija Suttanta of the Digha 
Nikaya.’ 

We next come to the form of moving 
a resol ation in the council thus assembled and 
seated by the Asana-'Panndpaka. “The mover 
first announces to the assembled Bhikkhus what 
resolution he is going to propose : this announce- 
ment is called Natii. After the Satti, follows 
the (Question put to the Bhikkhus present if they 
approve the resolution. This (Question is put 
either once or three times ; in the first case we 
have a NatUdutiya Kamma ; in the second 
case, a Nattihatuttha Kamma.”^ This last 
process in which the question is put three 
times after the Natti or J^dpti is illustrated 
by the process prescribed by the Buddha for the 
XJpasampada ordination given in the MahSvagga. 
“I prescribe, 0 Bhikkhus, that you confer the 
Upasanipadd ordination by a formal act of the 
order in which the announcement ( natti ) is 
followed by three questions. 

‘And you ought, 0 Bhikkhus, to confer the 
VpasampadAf ordination in this way : Let a 
learned, competent Bhikkhu proclaim the follow- 
ing flatti before the saipgha : 

‘Let the Samgha, reverend Sirs, hear me. 

1 . SiiMas, s; B.‘ B; Vol. XT. p, 3. 

2. Bhya Davids & Oldenberg- Vinttjw Te<ist$, pt. I, p, 19, Note 2 
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This person N. N. desires to receive the XIpoMam- 
pada, ordination from the venerable N. N. (i. e. 
with the venerable N. N. as his Upajjhaya or 
Upadhyaya). If the Samgha is ready, let the 
Saingha confer on N. N. the UpasampadS, ordina- 
tion with N. N. as TTpajjhaya. This is the fiatti. 

‘Let the Samgha, reverend Sirs, hear me. 
This person N. N. desires to receive the TJpasam- 
padd ordination from the venerable N. N. The 
Samgha confers on N. N. the Vpascmpada ordi- 
nation with N. N. as Upajjhaya. Let any one 
of the venerable brethren who is in favour of 
the Vpascmpada ordination of N. N. with N. N. 
as Upajjhaya, be silent, and any one who is not 
in favour of it, speak. 

‘And, for the second time I thus speak to 
you : Let the Samgha (&c., as before). ■ 

‘And for the third time I thus speak to 
you : Let the Samgha,.. &c, . • 

‘N. N. has received the Upasampadd ordi- 
nation from the samgha with N. N. as Upajjhaya. 
The Samgha is in favour of it, therefore it 
is silent. Thus I understand.’”^ 

As might be expected in such a democratic 
assembly, there were often violent disputes and 
quarrels with regard to controversial 
topics. In such cases the disputes 
" were settled by the votes of 

the majority and this voting was by ballot; 

1* Rbys Bavide and Oldenberg— Fmai/a TesttB, Pfc. I) pp* 169*1701 
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y.oting tickets or §alakaa werd served out to tkd 
yoltjQrs. and .aa oflficer of approved lionesty and 
Iroptrfciality was elected to collect these tickests or 
■yotiog papers. This is evidenced by the Callavagga 
which recounts it thus ; “Now at that time the 
Bhikkhus in chapter (Samgha) .assembled, since 
they became, violent, quarrelsome and disputa- 
•tious, and kept on wounding one another with 
sharp words, were unable to settle the dis- 
puted question (that was brought before them). 
They told this, matter to the Blessed one.” 

“I allow you, 0 Bhikkhus, to settle such 
a dispute by the vote of the majority. A. 
Bhikkhu who shall be possessed of five quali- 
fications shall bo appointed as taker of voting 
tickets— one who does not walk in partiality, 
one who does not walk in malice, one who 
does not walk in folly, one who does not walk 
in fear, one who knows what ( votes ) have 
been taken and what, have not been taken.” 
The appointment of this officer who was called 
the Sal^cSrgah^paka was also made by the 
whole assembly.^ 

There was also a provision for taking votes 
of the tnembers who could not for any 
, reason he present at a meeting of 

the assenahly. .. The Mahavagga 
mentions an eacample. On an 
occasion when the BH.ddha.a^ed all the Bhikkhus 

: 1. Oullavagga, S. B H. Vd^XX*. V pt, HL p. 
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to', assemble iii. the samgha, "a certain Bhikkh'u' 
said to the Blessfed One: ‘There is a sick 
Bhikkhn. Lbrd, who is not present/ T ‘pfescribe; 
0. Bhikkhus, that a sick Bhikkhu is to declare 
(lit. to give ) his consent ( to the act to be 
per.for,me(l ) etc.” ^ :This declaration of consent 
of an absent raeraber to an official act was 
oalfcd Chanda (Jvhanda). . 

A. . quorum was required and difficulty was 
often experienced in getting the. right number, so 
that the.Buddlia exhorted the Bhikkhua to- help 
■ to complete the quorum. “ .JbeiCare 

.1. i other, detailed rulesjn tiie Vinaya 

Pitaka for the regulation of the assembly.: This 
elaboration and perfection of the procedure as 
trell, as the ' use of so many technical names 
to) designate each particular, detail shows that 
the drganisation of these democratic assemblies 
had already been developed and elaborated 
among the political sarpghas like that of the 
BiJSehavis and that the Buddha only adopted 
them' for The regulation of his reli^ous samgba 
. : , or ; congregation.®' The .Tibetan 

wurks mention a -NSyaka who 
was the chief magistrate of’ cthe 
Licchavis.ijand: . was elected by ;tbe people or 
' u. -• ■•‘U' ' ^ 

1. . .JlaMraggia, P* ‘ 

2. Ibid, pp» 307-309* 

3. For the demooratio organifiation of tlie Idcohavm, see Frof. 
p, F. Bhiltidarhor's Carmichael t^ckires pp» 17&-,184i * 
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‘■rather by the ruling clans of the Licohavis.”* 
do not know exactly what his functions 
were ; perhaps he was an executive officer 
for carrying out the decisions of the assembly. 
There does not appear to have been any chief 
of the position of Suddhodana among the 
,, . Sakyas. The preamble to tho 

jRajuii Uparajas ^ 

and Bhandaga- EkapaHEa Jataka^ relates that, of 
the rSjas who lived in VaisSli 
permanently exercising the rights of sovereign- 
ty, there were 7707 and there were quite 
as many Uparajas or subordinate officials, 
quite as many Senapatis or generals and quite 
as many Bhandagarikas or treasurers. A 
passage in the preamble to tho CullakSlihga 
Jstaka® also says, “of the Licchavi RSjSs, 7707 
Licchavis had their abodes at VaisSlI. All of 
them were given to arguments and disputations.” 
ISfow what are these Licchavi Rsjas mentioned 
in the preambles to the two Jstakas ? 
it will: be observed that for the phrase “7707 
Rajas” in the first passage above referred 
to;- thete i^ substituted “7707 Licchavis” in 
the, second. We may therefore take it that the 
two terms Raja and Licchavi are synonymous. 
The form in which the sentences are put, shows 
that the Rajus and the Rajas are not identical. 
The word Rajuka occurs in the inscriptions of 

J. Bookhilly Life of the Buddhat p, 62« 

2. ^'anaboll, Yol. i, p. 504. 

3, ibicij Yoi. rir^ p, I, 
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Asoka* in the sense of a high oiRcial and we 
know that Raja and Rajuka mean the same thing, 
the suffix ‘ka’ at the end being added without 
signifying any change in the meaning. There- 
fore it is evident that the word Raju is used here 
in the sense of a high official. ■ We take it that 
Raj us were the representatives of the Licchavi 
Rajas at the general assembly in which was 
vested the right of exercising the sovereign 
authority. The number 7707 cannot be the 
number of all the Licchavis living in the town 
of VaiSlI ; it would be too small a number for a 
great people that commanded respect for many 
centuries for their prowess and power and also 
it is too small a number for a people that filled 
almost the whole of such a large city as Vais'all ; 
in fact, we are told by the MahSvastu that 
the Licchavis who went out of their capital, 
Vaisall, to meet the Buddha on his first visit to 
their city, numbered so many as twice 84 
thousand which was not an incredible number = 
for such an extensive city as VaiMi which itself 
denotes, as we have said before, ‘the large city*^ 
by preference. We, however, do not insist upon- 
7707 representing the exact number of members 
of the ruling assembly ; it is evidently an arti- 
ficially concocted number, seven being used froni' 
the idea that it has some magic potency ; 7707 

1. “Sarvata vijite mama YutS ca R^Cjuke ca PrSdesik© ‘ 

Edict . Ill, GirnSir 
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meatfs simply a lai‘ge . number. It iA significant 
that none of the canon icart^xts<tb»?mselvti8 giv^ 
this number, which occftrS) only in a lahsl' com- 
mentary, the'Nidanakatha; of the. latakaS. ; Wc 
do not agree u^ith Frof, Bhapdarkar w'hen he 
says tliat an'TJparajSi., a Senapati or general and a 
treasurer formed tlie private staff of every. Lice-! 
havi rajSi. It simply means tliat the state liad a 
large number 'of these offi-eers. If stress laid 
upon , the fact that alLjt.hesp officers, are afid 
tp be, equal in number with [the,: rajas or , high 
officials, it would mean that [each of the represen- 
tatives. h^ a personal staff of these three officers 
wliO; hjelped liim- iii discharging his duties tp. tl^e 
state. But there is nothing to show in the texts 
that a group of the^. three officera was , attached 
to each of the .7707, members. The wholeof,the- 
stp,tement^siinply, signifies that- the - number ,pf 
Licchayi representatiyeSjas well as .of t^e officers 
very, large. .'Thpre js,, moreover, nothipg ; to 
slmw; that - each of tbe^ Licyjhavis had, .as 
Professor Bhand§f[kar ,thipks, £j,, personal prqpcrfy 
of hi^ own [whi^ was flaanaged by himself with the 
l^plp of the thrpe ©ffipers .ipentipned above., On the 
pther^ha^d„it. is^more likely that- tlie .^d was 
I property of thp whole s^tp, that 
is^,aa( tl^e f (Muaipqn property ,pf-all tlie^Licchavi 
rpsid€nts,pf yai^ll,,,,eaph . resi(^ej|t Jaayipg; only 
the sabda or tiile, raja. 

There must have been officers who recorded 
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tEe decisions of tlie douncil. . A passage in. the 
„ , ' , Maba G-dvinda; Suttanta..!of tbe 

Records , of the . 

decUioa« of the Dlgtia NikSya seems to justify this 

cottndL - , -r 1 

conclusion... In describing a meet: 
iiig of the thirty three' gods , in the TSvatimsa 
heaven, it ' is said that after the deliberations 
were over, four great. Icings recorded the conr 
elusions arrived at. We read in the Suttanta, 
“Then 'the thre^-and-thirty gods having thus 
deliberated and taken counsel together concern*- 
ing the matter for which they were assembled 
and seated in the Hall of Good Counsel, with 
respect to that matter the Four Kings #erc 
receivers of the spoken word, the * Four- Great 
Kings, were -receivers of. . the admonition given, 
remaijiihg the while in their places not retiring.” 
bn this passage the translators observe, “This 
sounds veiry much as if the Four Great Flings 
were looked upon as Recorders (in their hietnory, 
of course) of what had been said. They kepit 
the mihutes of the meeting. . If so (the gods 
being made in the image of men) ther^ 1 must 
liave been such Recoorders at Hie meeting^ iu the 
Mote Halls of the clans.”* This remark is quite 
justified add without such officers to J0chrd the 
■proceedings' of sudh a vast , assembly ' as thkt of 
the Idorhavis, any practical; wofk would ..have 
been impossihle. . . .' •. , ; ■ 

1. Dialoguee of ihe Bnddlial p«. ft, pp. 2!^*264. ' ‘ , . 
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Coronation 

"ceremony. 


A passage ia the preamble to the Bbaddasiila 
Jataka mentions a tank, the water of which was 
used at the ceremony of Abhiseka 
or coronation of the Katas or 
families of the gajga-rajas of 
Vai^all.^ This coronation may refer to the 
ceremony performed when a Licchavi raja 
was elected to a seat in the assembly of the 
state, or it may denote that the ceremony of 
coronation was performed when a young Licchavi 
kumaraor prince as he was called, succeeded 
td the title and position of his father. 

The Atthakatha or commentary of Buddha- 
.ghosa on the Mahaparinibbao-a Suttanta gives 
an account of the judicial procedure. When a 
... .. person was presented before the 

Aamiiiistirfttioii , 

’’S.jas as having committed 
■ an offence, they without taking 

Wm to be a malefactor, surrendered him to the 
Vm%coaya’'MaMmSjttm or VirMeaya-mohdiniSitras, 
that is, ofideers whose business it was to make 
enquiries and examine the accused With a view to 
ascertain whether he was guilty or innocent. If 
they found that tlie matt was not a culprit, they 
released himybut if, oh the other hand, they 
considered him guilty, then instead of proceeding 
to inflict punishment upon him, they made him 
over to the KoJiarikas or Vyavdharikas, that 


1. ransboll, Jafcak% Vol. IV, p. 144. See also Prof. D, 
Bhandfirkar’s Carmichael lieofciires, 191&, pp, ifeOjSt 


n. 
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is, persons learned in law and custom. They 
could discharge him if they found him innocent ; 
if they held him guilty, then they transferred him 
to certain officers called Suttadharas, that is, 
officials who kept up the sutra or the thread of 
law and custom existing from the ancient 
times. They in their turn made further investiga- 
tion and if satisfied that the accused was 
innocent, they discharged him. If, however, lie 
was considered guilty by them, then he was 
made over to the AtthakMaka^ (lit. “the eight, 
castes or tribes”) which was evidently a judicial 
institution composed of judges representing 
eight kulas or tribes. 

. The AUkakrdaJca, if satisfied of the guilt of 
the offender, made him over to the Senwpati or 
commander of the army who made him over to 
the Xfparajd or sub-king, and the latter in his 
turn, handed him over to the Rdija. The Raja 
released the accused if he was innocent ; if he 
was found guilty, the Raja referred to the 
Paveffipotthaka, that is, the Pustaka or book 
recording the law and precedents. This book 
prescribed the punishment for each particular, 
offence. The R^U, having measured the 
culprit’s offence by means of that standard, used 
to inflict a proper sentence.^ 

1. Hon. GF. Tumour says tliat no aatisfaofcory explanation can be 
obtained as to the nature of the oflSce held by these functionaries. It 
is inferred to be a judicial institution composed of judges from all the 
eight castes. ( An examination of the PSU Buddhistioal Annals by G. 
Tumour, p. 993. f. J. A* S. B. Deo* 1888). 

3. G. Tumour, Au examination of the P5li Buddhistioal Annals, 
J. A. S. B., Dooembei^ 1838, pp. 998^94* ‘ ^ 

p 



CHAPTER VI. 

Politloal History. 


It is from the Buddhist literature that wo Urst 
realise the importance of the Bicchavis as a great 
and powerful ksatriya race in north-eastern 
India. It is remarkable that while the Mallas, 
their immediate neighbours, are mentioned in the 
great Epic, the MahSbharata, the Licchavis are 
not found among the races or peoples that were 
met by the PSndava brothers either in their 
pa'egrinations on pilgrimage, or on their mission 
of conquest at the time of the , ESjasIiya or the 
Asvam^ha. In the sixth century B. C, they 
came to our notice in the Jaina and Buddhkt 
books but we meet them there as a powerful 
people in tkte enjoyment of great proi^rity and 
of a high social status among the ruling races 
of eastern India, and as we have seen in the 
previous chapter, they had already evolved an 
almost perfect system of democratic goveamment 
and polity embodying all the latest methods of 
securing independenoe in giving votes. It must 
have taken a long time to develop such sm 
institution which can only grow in the course of 
many centuries. But we must not imagine that 
the system was a creation of the Licchavis ; on 
the other hand, it seems that the SEupgha form 
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of government was the normal form in ancient 
India even among the peoples that had a king 
at the head, The earliest Indian tradition of 
a king was that of a person elected by the 
people and ruling for the good of the people, as 
the story of Bena and Prthu in the Mah5bh5rata^ 
clearly proves. The procedure of conducting 
the deliberations of an assembly must have 
been developing from the earliest Vedic times 
as the samiti and the parisad were well known 
institutions in the Rigveda. The Licchavis 
must have modelled their procedure on that 
which was already in vogue among the Indian 
Aryans and adapted it for their own use. 
We shall not be far mistaken if we allow a 
century for the evolution of the particular form 
of government of the Licchavis from the already 
existing system. Their emergence from obscurity 
may, therefore, fairly be placed at the beginning 
of the seventh century B. 0. It is true that 
we do not find the Licchavis among the Vedic 
peoples but in the fourth century B. 0. at the 
time Kautilya wrote, they were placed side by 
side with the KurupancSlas and Madras, some 
of the most powerful races in the time of the 
Brahmana literature of the Vedas. 

We know nothing of the history of the 
Licchavis during the period they grew 
up and developed into the noble and power- 

1, Santipnrvaf Gh. 60, verse 94, Tafi^avSs! edition. 
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ful people as we find them in the Buddhist 
works. The earliest political fact of any impor- 
tance that we know of is that they had given one 
of 'their daughters in marriage to Sepiya or 
Srenika BimbisSra, king of the gradually oxten- 
, ding monarchy of Magadha, The 

Bimbuara’s ® JO 

marriage with a Liccliavi lafly, accordiog to the 

Licchavi girl, , o. , « ^ 

Nira<yavall SHtra, one of the early 
works of the Jainas, was CellanS, the daughter 
of Cetaka, one of the rSjSs of Vai^ll* whose 
sister Ksatriyani Trifela was the mother of 
Mahavira, the founder of Jainism. In a 
Tibetan life of the Buddha, her name is Srlbha- 
dra® and in some places, she is named MaddS.'* 
This lady, however, is usually called Vaidehl 
in the Buddhist books, and from her AjSta- 
satru is frequently designated as Vedehiputto^ 
or the son of the Videha princess. In the 
■ commentary on the Sainyutta NikSya, HI. 2. 
sections 4-6, Buddhaghosa gives an alternative 
meaning of the word Vedelm in Vedehiputto 
by resolving it ‘finto veda-iha, vedena-ihati or 
intellectual effort.” He says that here the 
other meaning deriving the expression from 
Videha, the coirntry, is not admissible. Some 
of the commentaries, as for example, those on 

. , 1. Jacobi, Jaina Sutras, S. B. 1. Vol. XXIJ, I«hio* pp. XIII. 

2. Ibid, p, iSIII, note 3, 

3. Mrs. Rb/s Davids and S. Sutnafigpla Thera. The /?ooZ* of ihe 
Kindred Sayings, pt. I, p, 38, n, I, 

4 S^nyvtta Viledya, pt. 13?, j), ^ 
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Thusa and Taccbasukara JStakas,^ state that 
Ajata^atru’s mother was a sister of the king of 
Kosala. Here the commentators haye evidently 
made a confusion between the two queens 
of Bimbis'Sra. Buddhaghosa himself in other 
passages’* has taken the more natural sense of 
the word but sometimes, as here, he has been 
• misled into a fanciful interpretation. 

The Divyavadana speaks of Ajatas'atru as 
Vaidehiputra in one of the AvadSnas® and in 
another place,^ it states, “At Kajagrha reigns 
the King BimbisSra. Vaidehl is his MahadevI 
( or chief queen ) and Ajatasatru, his son and 
prince.” There can, therefore, be no doubt 
that the Videha princess was the mother of 
Aiatas'atru. The Tibetan Dulva gives the 
name of Vasavl to Ajatasatru’s mother and 
narrates a story which cannot be traced in 
the Pali Buddhist books. We give here the 
story for what it is worth : — “Sakala, a minister 
of king Virudhaka of Tideha, had been obliged to 
flee from his houhtry on account of the jealousy 
of the other ministers of the king ; so he went 
to Vais'all together with his two sons, , Gopala 
and Sinha. Sakala soon became a prominent 

1. Vansboll, III., 121 & IV. 342. ~T“ 

% Commentary on Biglia, 1.47, on Majjhima N. I, 126, on 
Samyotfca N, II., 215. quoted by Mrs. Ebys Davids in ‘‘Tbo Book 

of fcbe Kindred Sayings, part I. p. 109. f. 

3, Dhymadana^ ( Cowell & Neil ), p. 55. 

4, Ibid, p. 545. ^‘Rfijagrbe RSjtl BimbisSro rajyairj karayati.,.. 

tasya Yaidebt putrali kumSro,^' 
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citizen in Vaisall, and after a while he was 
elected Nayaka. His two sons married at Vai^ll, 
and Sinlia had a daughter whom they called 
Vasavl ; it was foretold that she would bear a 
son who would take his father’s life, set the 
diadem on his own head, and seize the sover- 
eignty for himself. Sinha’s , wife bore him, 
moreover, another daughter, whom they called 
Upavasavl, and the seers declared that she would 
bear a son endowed with excellent qualities.” 

“Gopala was fierce and of great strength, sd 
he ravaged the parks of the Liccharis. To 
restrain him, the popular assembly gave him 
and his brother a park ; and thus it is said by 
the sthaviras in the sfitras, ‘The Blessed One 
went out from VaiSSlI to the sola forest of 
Gopala and Sinha.” 

«‘When Sakala died, the people appointed 
Sinha, his son, Nayaka ; and GopSla slighted at 
this, departed from Vai^Sll and took up his 
residence at Bsjagrha in Magadha where he 
became the first minister of BimbisSra.* 

“A little later on, king BimbisSra married 
VSsavi, Gopala’s niece, and as she was of a 
family from Videha, she became known as Tai- 
dehl. After a while she bore a son, who on 
account of the prediction made to his mother, 
received the name of Adjatasatru, or the enemy 
(while) not (yet) bom.”^ 


Rockhill, I/i/c 0/ fbe pp. C3'64. 
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Prof. D. R. BhSndarkar holds that “this 
matrimonial alliance was a result of the peace 
concluded after the war between Bimbisara and 
the Licchavis^ and that “Bimbisara thus 
appears to have siezed Magadha after expelling 
the Vajjis beyond the Ganges.”® The only 

evidence, however, that he has put forward in 
support of these theories is that Vaisali is 
spoken of, in an early Buddhist work, the 
SuttanipSta,® as Ma^adham pumm. This may 
be an expression loosely applied to Vai^ll 
after its conquest by Ajatasatru and even 
admitting that it speaks of an earlier time, it is 
too frail a reed on which to hang the whole theory 
of Bimbisara wresting Magadha frmn the 
Liochavis. There seems to have some basis, 
however, to conclude that there was a war 
between Bimbisara and the Licehavis, as such 
a war is referred to incidentally in the Tibetan 
Mva. We shall quote the whole passa^ 
from Rot^hUrs Zife of ihe JSiiddha in mnek 
as the story traces the birth of 
Abhaya, another son of Bimbisara, 
braUcci»yi gigQ w ^ Licchavi womau. The 

wonutii* ^ 

Dulva says, “There lived at Vai^ll 
a liiochavi named Mahanaman. Prom a ka^ali 
tree in an imra grove in his park was born a 
girl, lovely to look upon, per fect in all parts 

1, Oartniobael Leofcureff, 3.918, p. 74. 

( New^ oditioA ) T. 8,> 194, 
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. her body, and he called her name Amrapall. 
When she was grown up, as there w'as a law of 
Vaisall by which a perfect woman w^as not 
allowed to marry, but was reserved for the 
pleasures of the people, she became a courtezan. 
Bimbisara, King of Magadha, heard of licr 
through GopSla ; he visited her at VaiMi, 
though he was at war with the Liccliavis, and 
remained witli her seven days. Amrapall became 
wdth child by him, and bore him a sou whom 
she sent to his father. The boy approached the 
king fearlessly and climbed up to his breast which 
caused the king to remark, ‘This boy seems not 
to know fear’; so he was called Abhaya or 
fearless.’” ‘ This story which makes Abhaya or 
Abhayakumara, as the Jaina books have it, a 
son of Ambapall, the courtezan of Vai^ll, is not 
vouchsafed by the Pali Books where her son 
through Bimbisara, is called Vimala-Kondanha 
who became a Bhikkhu and whose preachings 
are said to have given her a deep spiritual 
insight/ 

The Bicohavis appear to have been on friend- 
ly terms with king Prasenajit of Kolala who 
TheLiceWs speaks of them as his friends 
^ Majjhima 

Mkaya. Prasenajit proceeded to 
arrest Ahgulimala, the murderer, and on his way 

1, Bookhill. life of the J^uddha, p. 64t 

8. p.65. 
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met the Buddha who enquired whether he was 
going to fight with Bimbisara of Magadha or the . ; 

Licchavis of Vai^ll or some other rival kings ; , jf; 

thereupon Prasenajit replied that all of them ''\f 

were his friends,* ‘ , ’ 

The relation of the Licchavis with their >'; 

neighbours, the Mallas, also seems to have been, ' 

in general, friendly as is evidenced . 'j/ 
^dthetfaUas. by the Mallas standing by the 
Licchavis against their common foe 
Ajatasatru. The Jaina books also speak of nine 
Malla chiefs and nine Licchavi chiefs showing 
reverence to Mahavira at the time of his passing 
away from the world. There were, however, 
occasional hostilities, as is shown by the story 
of Bandhula, a mallian prince. 

In the BhaddasSla JStaka/ we find that 
the Licchavis hearing the sound of the chariot 
of Bandhula put a strong guard by the side 
of the tank. Bandhula came down from his 
chariot and put the guards to flight and in the 
tank he bathed his wife and gave her water to 
drink and put her in his chariot and then left 
the town. The Licchavi kings were informed and 
they were angry. Five hundred Licchavis moun- 
ting as many chariots followed the general. 

They were asked not to follow hut they heeded not 

1, Majjhma J^ihaya^ F. T* S. Tol. 11, pp. 100401. 

AftgtilimSla Saitam. 

% JStaka, ( Oowell’a edition ), Yol. lY, p. 94. 

Q 
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and followed on and on till they were half dead. 
Bandhula said, “I cannot fight with the dead ” 
They afterwards died. Bandhula, the mallian 
general, at last became victorious. 

We next come to the relations of the Lic- 
ohavls with Ajatasatru, the son and successor 
of Bimbisara. It cannot bo (‘xp(>c- 
2d Ajttltluu ted that the man whoscj gro(;d for 
power and position did override 
even the natural instinct of regard for his 
father’s life, would show any tender feeling 
towards his mother’s relations. On the other 
hand, he must have felt from the very beginning 
that the Licohavis formed the greatest bar to the 
realisation of his idea of Magadhan expansion, 
and we find him taking the dreadful resolve, “I 
will, root out these Vaggians, mighty and 
powerful though they be, I will destroy these 
Vaggians, I will bring these Vaggians to utter 

The pity of Vaisall reached the zenith of 
prpsperity but her prosperity could not be 
sustained by the Vajjians, who, 
j^cS^*.*^** it seemSj atteoked AjStaiatru, 
King of Magadba, many times. 
This enraged him very much and in order 
to; haSc’ their attempts, two of his minis* 
tors, Snnidha and VassakSra, built a fort at 
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Pstaligama ^ and at last AjStasatm annihilated 
the Vajjians. Prof. Rhys Davids® holds that- 
it was some political motive which led him to 
do so but the learned doctor is silent as to 

I 

what that motive was. • . 

We find two reasons which cannot, on any ' 
account, be called political motive, and which- 
go to show bow the destiny of the Vajjians com- 
pletely changed with little hope of restoration, 

Ajatasatru was not on friendly terms with 
the Licchavis. He was under the impression 
that his foster brother, Ahhaya, (son of Bimhi- 
sSra by Amhapall, a courtezan of VaiiSall ) had 
Licchavi blood in him and he liked the Licoha» 
vis very much. At this time the Licchavis 
were gaining strength day by day, and AjSta- 
satru thought that if Ahhaya sided with them 
it would be very difficult for him to cope with 
the Licchavis. So he tnade up his mind to do 
away with them. 

Jn the SumahgalavilSsinI,® we find that 

■ I. Buddhist SnttaB { S. B. B. ) Vol. XL p. 18. ■ ■ ^ 

Buddhisfe India, p» 12. 

3. ‘‘GafigSyain kira ekaiii pattanagSo^ain nisgSya addha Aj^taia- 
ituno SiaS, addha yojanain Licchavinatn, Bttba pana fenSpavattittlria- 
nam hotiti afctbo, TafcrSpi oa pabbatapffidato inahoggbabhandam 
otarati. Tara sutvS ajjaytoi aveySpaifei. samvidabiB- 

tnsseva Licchavi -rSjSno samaggS sammodamSpS ptire|B»ram gapfcvS 
sabbain ganhanti. Ajsta^attu paoobS 'SgantvS 'tarb pavaltira' flafevS 
kujjbitvS gacchoti, Te puna saibvacebare pi tatb*eva karopfci Afctba 
HO balavil ghatajsfco tadS evarb akSsi. Tato ointeai* .%anena saddhiib 
yuddban’] numa bbanyaip. Ikopi raogbappabfrQ p’ afctbi,*^ 

( Buttanta Pitaka, MabSvagga A^tbafeatbS| edited by U. Pe, p* 96. ) 
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there was a port near the Ganges extending 
over a yojana, half of which belonged to AjSta- 
satru and half to the Licchavis and their orders 
were obeyed in their respective yojanas. There was 
a mountain not far from it and at the foot of 
the mountain there was a mine of precious 
gems, Ajatasatru was late in coming there 
and the araricious Licchavis took away all 
the precious gems. When Aja.ta8‘atni cam(i 
and learnt that all the precious gems had be<m 
taken away by the Licchayis, he grew angry 
and left the place. This happened also in the 
succeeding year. He having sustained a heavy 
loss thought that there must be a fight between 
him and the Licchavis. He realised, however, 
that the Licchavis being numerically stronger, 
he would fail to carry out his purpose. So he 
conceived the design of destroying the indepen- 
dence of the Licchavis by sowing seeds of 
dissension. Formerly, the Licchavis were not 
luxurious but very strenuous and exerting, so 
AjSitasatru could not get an opportunity of 
subduing them. He sent VassakSra, one of his 
ministers, to the Buddha who predicted that in 
future the Licchavis would be delicate, having 
soft hands and feet, would use very luxurious 
and soft beds with soft pillows made of 
cotton, would sleep till sunrise^ and further 
declared : “By no other means will the Vajjians be 


!>ni l. Sttifiynttn NikSya, ( P, T. S. ) pti. 11., p 268, 
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overcome but by propitiating them with tributes 
or dissolving the subsisting union.” Vassalsflra 
returned from the Buddha and repeated the 
declaration of the ascetic Gotama. The KSjS did 
not agree to propitiate the Vajjians with tributes 
as that would diminish the number of elephants 
and horses. So ho decided to break up their union 
and Vassakara advised him to convene a meeting 
of the councillors to bring up some discussions 
regarding the Vajjians when in the midst of 
the sitting, ho (Vassakara) would quit the council 
after offering a remonstrance saying “Maharaja, 
what do you want with them ? Let them occupy 
themselves with the agricultural and commercial 
affairs of their own (realm).” Then he said to 
Ajatasatru, “Maharaja ! completely cut off all 
my hair, bringing a charge against me for inter- 
dicting your discussion without either binding or 
flogging me. As I am the person by whom 
ramparts and ditches of your capital were formed 
and as I know the strong and the weak, high and 
low parts (of your fortification), I will tell the 
Vajjians that I am able to remove any obstacle 
you can raise.” 

The Baja acted up to the advice of his 
minister, Vassakara. The Vajjians heard of the 
departure of Vassakara and some of them decided 
not to allow him to cross the river while others 
observed, “He (Ajatasatru) has so treated him 
bcpause he advocated our cause” ; that being the 
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case, they said (to the guards who went to stop 
him) “fellows, let him come.” Accordingly, the 
guards permitted him to come in. 

Now VassakSra being questioned by the 
'Vajjians • told them why ho was so severely 
punished for so alight an offence, and that he was 
there a Judicial Prime Minister. Then the 
Vajjians offered him the same post which he 
accepted and very soon he acquired reputation 
for his able administration of justice and the 
-youths of the (Vajji) rulers went to him to have 
their training at his hands. 

• VassakSra, on a certain day, taking aside one 
bf the Licchavi rulers ( mysteriously ) asked, 
'“Do people plough a field P” “Yes, they do ; 
hy coupling a pair of bullocks together,” On 
another occasion, taking another Licchavi aside 
he significantly asked, “With what curry 
did you eat (your rice) ?” and said no more. 
■But hearing the answer, he communicated 
It to another person. Then upon a subse- 
•qttent occasion, talcing another Licchavi aside, 
he asked him in a whisper, ‘'Art thou a mere 
beggar ?” He enquired, “Who said so ?” and the 
' Brahmin, -VassakSra,' replied ; ‘‘That Licchavi. ”, 
Again upon another occasion, taking another 
aside, he enquired, ‘Art thou a cowherd ?’ and on 
-being asked who said so, he mentioned the name 
:of some ’ other Licchavi. Thus by speaking 
something to one person which bad not been said 
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by anyotlier person lie succeeded in bringing 
about a disunion among the rulers in course 
of three years so completely that none of 
them would tread the same road together. 
When matters stood thus be caused the tocsin 
to bo sounded as usual. The Licchavi I'ulers 
disregarded their call saying : “Let the rich 
and the valiant assemble. We are beggars and 
cowherds.*' The Brahmin sent a mission to 
the B-aja saying ‘This is the proper time, let him 
come quickly.” The Raj5 on hearing this 
announcement, assembled his forces by beat of 
drum and started. The Vajjians on receiving 
intimation thereof sounded the tocsin, declaring 
“Let us not allow the Baja to cross the river.” 
On hearing this also they refused to meet 
together saying, “Let the valiant rulers go.” 
Again the tocsin was sounded and it was thus 
declared : “Let us not allow the Raja to enter 
the city, let us defend ourselves with closed 
gates.” No one , responded to the call. 
AjStas'atru entered by the wide open gates, and 
came back after putting them to great cala- 
mities.^ Thus the Magadhan kingdom was very 
much extended during the reign of Ajatasatru. 

Of the subsequent history of the Licchavis 
we know very little. But this much is certain 
that they were not exterminated by Ajatasatru.' 


1. G. Turnonr, An Examination of the PSli Bnddhistioal Anflala, 
No, V,, J, A. S. B. Deo. 1838, pp. 994. f, -996, f. 
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What AjStasatru seems to have succeeded in 
doing, was that the Licchavis had to accept his 
suzerainty and pay him revenue, but they must 
have been independent in the matter of internal 
management and maintained in tact the ancient 
democratic institutions of personal liberty. 
Kautilya speaks of them two centuries after AJU- 
tasatru as living under a samgha form of govern- 
ment, and the same learned author advises the 

The Licchavi* Oandra Gupta Maurya to seek 

and Candra the help of tliese samghas which 
on account of their unity and 
concord were almost unconquerable. This shows 
that the Licchavis though they might have been 
forced to acknowledge the suzerainty of Magadha, 
enjoyed a great deal of indepen- 
wd deuce under Oandra Gupta. There 

can be no doubt that under his 
grandson A^oka, the Licchavis accepted his 
suzerainty. 

We next meet the Licchavis in Manu’s 
Code* the recension of which was made, accord- 
ing to Dr. Biihler,“ sometime during the period 
200 B.O. — 200 A.D. ; inouropini- 
on the date is likely to fall within 
the period of a BrShmanic revival 
under Pusyamitra Sunga, so that about a 
century after the time of Asoka, we find the 


1, ManUj X. 22. 

2. Biihler, Laws of Kaau, S, B. 1., Infcro* p* OXVII, 
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Licchavis still living in Korthem India as a 
Ksatriya people. We do not hear of them again 
until the fourth century A. D. when their name 
appears on the records of the Imperial Guptas. ■ 
At the beginning of the fourth century A. D„ 
a son-in-law of the Licchavi family, a son of 
, Ghatotkaea Gupta, Candra Gupta 

The Licchavi* ^ , . . 

and the impe- I established a new kingdom.* A 

rial Guptas. v i l i j i 

gold com was introduced under 
the name of Candra Gupta I. On one side 
of it were incised the figures of Oandragupta 
and his queen KumaradevI and the words 
“Oandragupta” and “Sree KumSradevl” in the 
Brahml character of the fourth century A, Dj, 
and on the other side were engraved the figure 
of Laxml, the goddess of ; Fortune seated on a 
lion and the word “Licehavayati.”® Mr. Allen 
presumes that Samudragupta was born in a 
Licchavi family and to keep up the memory of 
the father, Oandragupta, and mother, Kumara- 
devI, the coin was issued. It is not improbable 
that the inscription Zicohavayah which occurs in 
Candragupta’s gold coins together with the 
name of his queen KumaradevI may signify that 
she belonged to a royal family of the Licchavis 
previously reigning at Pataliputra® (modern 
Patna) which seems to have been the original 
capital of the Gupta Empire. A similar opinion 

1. B* !Baii0srjee> JPfocJiwt Mudrcij p. 121. 

2. Ibid, p. 122* 

3. Bftpisoa^s ludiau ooiuBi, p. 24. 

E 
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is also held by Dr. V. A. Smith who says that 
in early days of Buddhism, Candra Gupta, a 
local raja at or near Pataliputra, married KumSra 
devS, a princess belonging to the Licchavi clan, 
in or about tbe year 308.^^ In ancient times the 
Licchavis of VaisSli had been the rivals of tbe 
kings of Pataliputra. Candra Gupta’s position was 
elevated through his Licchavi connections from 
the rank of a local chief.® His son and successor 
often felt pride in describing himself as the son 
of the daughter of the Licchavis.* Before his 
death, his son by the Licchavi princess, Samudra 
Gupta, was selected by him as his successor.^ 

The Nepal inscriptions point out that there 
were two distinct houses, one of which known 
as the ThSkuri family, is mentioned in the Vaip- 
aSvall but is not recorded in the inscriptions; and 
the other one was the Licchavi or the Slrya* 
vaijtel family which issued its charters from the 
bowse or palace called MSnagidba and used an 
era umfermly with the Gujdia epoch.* Thus we 
Und that the Licehavis west© nedi inferior to the 
Imperial Guptas so far as rank and power were 
eancerned;.® Their friendly relations with the 
Guptas were estahMshed the marriage of 
Candra Gupta I with Kumaradevl, a daughter 
oi the LieehaviSw 


1. 

% 

4 , 

6 . 

6 . 


y. A. Sirifth, Barlj History of IflSftb (8rd Hd.y o. STB. 
Ibid» pk 2S0» S. ibid, p. 280. 

V. A. Smi6h, %dy Eifltoiry of (3^ M) m 28Jtv 
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Part II. 

CHAPTER 1. 

The Vldehas. 

The Videhas are mentioned aw*! a people in the 
BrSihmana portion of the Vedas. That part of 
the country where they lived appears, however, 
to have been known by the name of 
Vodic Evidence. 3 ^-^}]! naore aucieut 

times of the Samhitas. The SamhitSs of the 
Yajurveda mention the cows of Videha which 
appear to have been specially famous in ancient 
India in the Vedio times. ‘ 

Coming to the PaurSpic age we find Ram- 
candra, the hero of the RSmSyapa, marrying 
Vaidehl, the reputed daughter of 
gdeto in the j King of Mitbila. =* In the 

Mah5bh5rata, Videha is mentioned 
in connection with the RSisfiya Jagna when 
Bhima conquered it.® 

“In the Brahmanic period, the chief nations 
of nothern India were the Kurus, the Paflcalas, 


1. The commentator of the Taittiriya SamhitS explains the adjeo- 
Uve Vaidehl by VaSistha-deha-Sambandhinl, ‘having a splendid body 
(BeeVedioJndexVol.il, p. 298 and Keith’s Veda of Black Yajua 
Schooi Vol.I, p. 188) 

2. R. BaiakSnclath (Bombay edition, Chap. 73) 

3. 1^, Babbitparva, Chap. 28, p 241- (VangabSaf Bdition) 
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the Kosalas, the KSsls and the Videhas. The 
Kurus and the PancSlas were so 
Koiaia-Kaii- intimately connected with each 

Videha con- .11. 

federacy. other that they practically consti- 
tuted one nation. The Kosalas, the 
KaSIs and the Videhas formed a sort of confcdo" 
• racy and their relations with the KuvupafiCflla 
peoples were not perhaps always very friendly,” ' 
It may be noted here that of the eight consi- 
derate clans in Buddhist India forming the Vriji 
group, the Licchavis and the Videhas were the 
most important.® 

According to Julius Eggeling, there lived to 
the east of the Madhyadesa at the time of the 
redaction of the Brahmapas, a confederacy of 
kindred peoples known as the 
Ko^alavidehas occupying a position 
no less important than that of the 
KnrupaftcSlas. He further states that the 
legendary account is that these people claimed 
Vid€^ha Mathava to be their common ancestor 
and they are said to have been separated from 
each other by the Kiver SadanIrS (corresponding 
to either the modern Gandak or Karatoya 
according to Siyaha). In his opinion the 
Videhan country was in those days the extreme 
east of the laud of the Aryans.® Dr. Weber 

1. 0r. P. Banerjee, Public Adminisfcra in Anoienl^ India, 
pp. 54-55. 

2. Dr. Bhys Davids, Buddhist India, p, 26. 

3 . S topatha BrShmann, B, B. H, ToL ZII, Inkc. XXilhXUlL 
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points out that the Aryans apparently pushed 
further up the River Saras wati led by Videgha 
Mathava and his priest as far east as the River 
Sadanira which formed the eastern boundary of 
the Videhas or more probably the GandakI which 
was the boundary between the Kos'alas and the 
Videhas. ‘ 

The country is said to have derived its name, 
from this King Videgha Mathava or Videha 
Madhava who introduced the sacri- 
(^m of the gj-e . and according to some, 

this introduction of the sacrificial 
fire is symbolical of the inauguration of the 
Brahmanical faith in that region. 

The Vispu Puvapa, however, gives a 
different account of the origin of the name 
Videha and also that of Mithila, the capital. It 
relates that Vasistha having performed the saori- 
fleo of Indra proceeded to MithilS to commence 
the sacrifice of King Nimi. On reaching there 
he found that the king had engaged Gautama to 
perform the sacrificial rites. Seeing the King 
asleep he cursed him thus ; “The Bang Nimi 
will be bodiless (Videha ; vi-vigata, deha) in as 
much as he having rejected me has engaged 
Gautama.” The king being awake cursed 
Vasi§tha saying that Vasiitha too would perish 
as he had cursed a sleeping king. Ws churned 
the dead body of Nimi. As a result of the 


1. S.B.Il.Vol.Xn, p. 104.1’. 
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churning, a child was born, afterwards known as 
Nimi, his birth being due to churning. 

Videha was 24 yojanas in length from the 
Eiver Kousiki to the Kiver GandakI and 16 
yojanas in breadth from the Ganges 
itiarea. to tile Himalayas.' 

The capital of Videha was Mithila situated 
about 36 miles north-west from VesSli.® The 
distance between Mithila and AjodhyS may be 
Mithila, the gathered from the fact that during 
capital. Janaka, King of Videha, 

when Viswamitra came to Mithila with Eama 
and Lak^ana, it took them four days to reach 
Mithila from Ajodhya. They took rest for one 
night only at Visala on their way.® Mithila was 
founded by king Mithi better known as Janaka, 
According to the Bhavi§ya Puraija, MmTs son, 
Mithi, founded a beautiful city near Tirhut which 
was named Mithila after him. T'rom the fact of 
his having founded the city, he came to be 
known as Janaka.* The Mahagovinda Suttanta 
of the DIgha Nikaya gives another account of its 
origin, and states that Mithila of the -Videhas 
was built by Govinda.' 


1. Vrihad Vignu Far^a, “KanlildiD tu samaravya,.,,,,MiU>flS 
BSma nagari taferasfce loka visnitS.** 

2. Rhys Davids, Buddibisfc India, p. 26. 

3. RSmaya^a (VangavSsi) 1-3. r 

4. Bhavis!y8pqrS9a,«irinje?j putuaetu tatraiT* .Parijanana sitoM* 

tbst Janaka^ saoa 

5. P.T.S„Vol. IL,p.236, 



The Videhae. 


146 


It is stated in the Jataka that the city of 
Mithila, the capital of the Videhans, was 7 
leagues and the kingdom of Videha 300 leagues 
in extent,^ It was the capital of the kings 
fJanaka and Makhadova in the district now (silled 
Tii'hut." The city of Mithila in Jamhudylpa 
liad plenty of elephants, horses, chariots, oxen, 
sheep and all kinds of wealth of this natux’e 
together with gold, silver, gems, pearls and other 
precious things.® ]?rom a Jataka description 
we learn that the kingdom of Videha had 16,000 
villages, storehouses tilled, and 16,000 dancing 
girls.* Magnificent royal carriages were drawn 
by four horses. The Videhan king was seen 
seated in a carriage drawn in state around bis 
capital.® 

In the Si-Xu-Ki (Buddhist Eecords of the 
Western World), we find that the Chinese 
traveller, Hiuen Tsiang, describing the king- 
dom of Fo-li-shi (Vrijji) says that the capital 
of the country is Oben-ahu-na, At the foot 
of the page (p, 77) we find a note by the 
translator who calls our attention to the fact 
that the country of the Vfijis was that of the 
confederated eight tribes of the people called 


1. JSfeaka (OowelPs edition) Vol. Ill, p. 222* 

2. Buddhist India, p* 30. 

3. Beal’s Romantic Legend of S^ya Buddha, p. 30* 
4* JStaka, V'oL III., p. 222. 

5. Ibid., mn., pp. 27-2S. 
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the yrijis. He quotes V. de St. Martin who 
connects the name Clien-shu-na with Janaka and 
■Janakapur, the capital of MithilS/ whicl), 
according 'to V. Smith, corresponds to the 
•modern Oliamparan and Darhhanga districts.® 
From a very early time, Videlia hecariu* 
' a trade-centre. At tlie time of Jiiuldha (lautama 

• we And people coming from Savatthi to Vid(‘ha 

to sell their articles. When the 
' Buddha was at SSvatthi, a 

' disciple of his, who was an 

inhabitant of Savatthi, took cart-loads of articles 
and went to Videha to trade. There he sold his 

• articles and filled the carts with the articles got 
in exchange and then proceeded towards 
Savatthi. When he was proceeding through a 

' forest, one wheel of a cart brohe down. Then 
another person who had gone out of his own 
village with an axe to cut down trees reached 
the very spot while wandering in the forest. 
He saw the disciple dejected on account of the 
breaking of the wheel. Taking pity on the 
traveller he out down a tree, made a strong 
‘wheel out of it and fixed it to the cart and thus 
‘ got him out of the trouble. The latter then 
succeeded in reaching SSvatthi.® 


1. Beal's Records of the Western World, Vol. II. p, 71. H* 

2. History of Indla^ pp, 400401, 

3. DhammapSla's Paramattliadlpanf oii tfie ThoHgfeM pt. HI, 
pp. 277-278 
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The Videhans were a charitable people. Many 
institutions of charity were in existence. Daily ^ 
600,000 pieces were spent in alms-giving. ^ We i 

find it stated in the Makhadeva 
chariteWe?^*“~ Jatalca how a Videhan king, when 
he renounced the worldly life, > 
gave a village to his barber which fetched him 
much. 

The iTStaka stories occasionally make extra- 
vagant demands upon popular credence as wdien 
they relate how the average length of human life 
at the time of the Buddha Gautama was 
thirty thousand years. More fortunate than 
the average mortal, King Makhadeva of Mithila 
had a lease of life for 84,000 years, in the earlier 
portion of which he amused himself as a royal 
prince and later on was appointed a viceroy, and 
last of all he became a king. 

We, however, come to a; more sober estimate 
when, we, find it related that there lived ; in 
Mithila, a Brahmin named Brah- 

2. Long-lived _ j i tin i 

. mayuj aged , 120 years, who;’ was 
well versed in the Vedas,. .ItihSsas, ; VySkarana, 
LokSyata and was endowed with all the marks 
of a great man.® 

Polygamy appears to have been in vogue 
among the kings of Videha. Brahmadatta, 


i; JStaka (Oowell)r V3 dI.’IT. p, 224., 

2. Majjhima Nikatyai I* pp, 103*184* 
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.King of Benares, had a daughter named 
Sumedha whom he declined to give 
3. Polygamous. marriage to a prince wlio had a 

large number of wives, fearing that her co-wives 
would make her life very miserable. So ho 
thought that he would marry his daughter to a 
prince who would wed her alone and take no 
other wife.* 

We read in one of the Jatakas that in Vidoha 
the people reproached the king for his childless- 
ness -and suggested to the king various devices 
which could be accepted or rejected by the king 
who could ask for the advice of the people as to 
what to do.® 

In the past when king Videha was reigning 
at Mithila, his queen bore him a son who grew 
up and was educated at TaxilS,® 
TaxilS was the seat of learning 
where the Videhan princes, like the 
prinees of the other states, used to receive 
instruction. 

The kings of MithilS wm?e men of high 
culture. Janaka, the gteat Esjarfi of tee 
BrShmaijic period, had received BrahmavidyS m 
Atmavidya from the great sage Y%j3.avalkyaj the 


Royal princes 
educated at 
Taysla^ 


1. Jafcaka., Vol. IV,, pp. 198-206. 

2. Ibid. Vol. V., pp. 14M42. 

3. Ibid, ToMI, p. 27* 

4. See my paper “TaxilS ah Iwining in BSlf Liteta* 

ture*’’ J. A* S. B., N. S. Vol. XII, 4910, 
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celelarated author of the YagnavalkyasamhitS.^ 

Videh n ■ ’ Buddliist age, we find 

love of learnfng. Sumitra, king of Mithila, devoted 
to the practice and study of true 
law.® King Videha of MithilS had four sages 
to instruct him in law.® 

A German scholar has assorted on the autho- 
rity of the BrShmapa texts and the Dharma- 
sastras that Magadha and Videha 
Vi^eW^ contact camc latc in contact with Vedic cul- 
ture and were never influenced so 
much by it as the western people.* 
Assuming that it is so, we find that in the 
later Mantra period, Videha must have been 
organised so far as to take a leading part in 
Vedic culture, and the ^atapatha BrShmapa 
clearly indicates that the great spiritual and 
intellectual lead offered by SamrSt Janaka and 
lj,§i YSgnavalkya had to be accepted by the 
whole of Northern India. Itsis from the Madra 
country on the north western frontiers and from 
the KurupSflcala regions flocked to the court 
of Janaka and took part in the discussions held 
about the supreme Brahman and had to admit 
the superior knowledge of Ysjnavalkya. 

Once a great sacrifice known as the Vahu- 


1. j^jargha ESghava, (NirnayasSgara Bdifcion), p. 117. 

2. Rotnanbio Legend of SSkya Baddha, p* 30. 

3. maka, Vol. VI, p. 156. 

4. Vrihat Ata^^yaka Bpanipd pp. 116416 (AnandSlraitta Ed.) 
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daksi^a was performed by Janaka,^ King of 
Videha. The BrSlirains of Kuru 
yidehi^"* and Paucala attended it. The king 
was desirous of knowing who 
amongst them had realised the supreme Brahman. 
He had 1,000 cows brought before him and ten 
padas (of gold) were fastened to each pair of 
horns and it was proclaimed that such a Brahmin 
would take them all. When no other sage 
ventured to take them, the great sage Yajha- 
valkya asked his own Brahmacarins to take the 
cows.® - Sacrifices performed by the Videhan 
kings have been referred to in the Jataka stories. 
Goats were sacrificed in the name of religion.® 
IksSku’s son, Nimi, a king of the solar race, 
performed a sacrifice for a thousand years with 
the help of Vasistha who had previously 
ofidciated as high-priest at a certain sacrifice 
lasting for 600 years performed by Indra. On 
the completion of that sacrifice, VaiSi^tha went 
to Mithila, to commence the sacrifice of king 
Nimi.* VisVamitra- said to RSma who was with 
Laksana, “Dear, we are going to Mithila, of 
Janaka is the ruler. After attending the 


1. Described by Aswaghosa as one who being a householder 
attained merit leading to final bliss, 

2. VrihadSraiiydka Upanisad, pp. 105-108 (AnandaSi'ama Bd.) ' 

3. JStaka, Vol IV, p. 220, ' . 

4., . Vi?gnpurai.la. p. 246.,(Vangab88i Bdition.) ' 
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great sacrifice of Janaka, we shall make for 
Ajodhya.” * 

Once Nimi, King of Videha, was looking 
down at the street through an open window of 
th(', palace. A hawk was then seen 
kin^of vS«. flying up into the air, taking some 
meat from the meat market. The 
bird was molested by some vultures and other 
lurds which began to peck it with their beaks. 
It had to give up the piece of meat as their peck- 
ing was too much for it and the same piece of 
meat was then taken up by another bird which 
met with the same fate and dropped it and a 
third took it and was molested in the same way. 
Thereupon the following thoughts arose in the 
king’s mind : — ‘The possessor was unfortunate 
and the relinquisher was happy ; sorrow befell 
a person who indugledin the pleasures of the 
senses but happiness was the lot of tlie man who 
renounced them ; as he had 16,000 women, he 
ought to live in happiness ; but the pleasures 
of the senses should be renounced like the hawk 
relinquishing the morsel of flesh’. Considering 
this, wise as he was, he realised the three 
properties of blessedness and gained spiritual 
illumination and reached the wisdom of 
Paecekabuddha. * 

1. AdhyStma. BBlkSn^a, Oh. VII. p.68. . . 

(KSUsaftkam VidySratpa’s edition.) 

t ,7Sluk«, Vol IIT, p. 2iM). . . 
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Another Jataka story relates that Videha, 
King of Videha, and Bodhisatto, King of 
Gandhara, were on friendly terms though they 
never met each other. Once on tlie 
fast day of the full-moon, tlie king 
of Gindhara took the vow of the 
commands (a vow to keep the five moral precepts) 
and sitting on a royal throne prepared for him, 
he delivered before his ministers a discourse on 
the substance of the law. At that moment EShu 
was overshadowing the full moon’s orb so that 
the moon’s light became dim by an eclipse. The 
ministers told the king that the moon had been 
seized by Eahu. The king observing the plieno- 
menon thought that all the trouble came from 
outside ; his royal retinue was nothing but a 
trouble and that it was not proper that he should 
lose his light like the moon seized by RShu. 
He then made over his kingdom to his ministers 
and took to a religious life and having attained 
transcendental faculty, he spent the rainy season 
in the Himalayan region, devoting himself to 
the delight of meditation. 

The king of Videha when he heard of the reli- 
gious life of the king of GSndhSra abdicated the 
throne of Mithila and went to the 
Himalayan region and became 
hermit. The tw'o ex-kings lived 
together in peace and friendliness without 
knowing each other’s antecedents. The ascetic 
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of Videlia waited upon, the ascetic of GandhSrat. 
One day they saw the moon’s light destroyed. 
The former asked the master (the ascetic of 
Gsndhara) as to the cause of it. He was told by 
the master that all trouble came from outsidp 
like the trouble to the moon seized by Rshu 
and that he (the master) taking the moon’s 'orb 
seized by HShu as his theme, had left 
his kingdom and taken to a religious life. 
.Wliereupon Videha recognised, the ex-king of 
Gandhara who had surely seen the good .ef 
religious life and said that he had heard of it 
and had taken him as his ideal and., Jeft bis 
kingdom to lead a religious life.* 

W e have already referred to the long life of 
King Makhadera of Mithila. The story of h^s 
renunciation may be summarised 
w* reniittda- m a few words. One day he ask^d 
his barber to inform him when 
any grey hair on his head would be noticed by 
him. One day the barber saw a grey hair 
and placed it on the hand of the king who after 
seeing it becanie mortified and thought that his 
days were numbered. His eldest son was seht 
for and was asked to take charge of. the sover- 
eignty. He became a recluse and lived in a 
grove which was named Makhadeva’s mango- 
grove. He developed very high spiritual powers 

1. Jfil&ka (Oowell’a edition) Vol. IH, pp. 222-225 

T -■ 
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and after death was reborn in the realtn of 

Brahma. Passing thence he 
ifi^Sadhma* g jjjjjg Mitliila and once 

more became a hermit. He again 
came to the realm of Brahma.* Sadliina, a 
righteous king in Mithila, kept the five virtues 
and observed the fast-day vows. The king’s 
virtue and goodness were praised by the pi'inces 
of Heaven who sat in the “Justice-Hall” of 
S'akka. All the gods desired to see him. 
Accordingly Sakka ordered Matali to bring 
Sadhina to beaten in his own chariot. MStali 
went to the kingdom of Videha. It was 
then the day of the full moon. MS tali drove 
his celestial chariot side by side with the moon’s 
disc. Ail people kept on shouting “See, two 
moons are in the sky.” But the chariot came 
near them and they cried, “It is no moon but a 
chariot, a son of the gods it would seem. Surely 


1, JSfcaka (Oowell). Vol. I, pp, 31-32. 

In the MakhSdeva Suttaih (Majjhima Kik%a Voh II, piw I pp.74-SS), 
we find the same with slight variations* The King of MithillJ 
named Makhadeva was very righteous and need to perform his duties 
towards the Samanas, the BrShmagas, the householders and tha 
oibizens. He used to observe the Sabbath on the 8th, the 14th and the 
15th day of the lunar month. He told his barber to find out grey hairs* 
Alter many years, the barber found out grey hairs on hia he^d and 
informed him. I’he other details are the same. The last king 
Kimi was like Makh&deva, Indra with gods came to him and praised 
him very much. As soon as Kimi reached the Mote Hall of the gods, 
he was received cordially by Indra who again pmised him in the midst 
of the assembly of gods. He was sent buck to his kingdom hi the 
celestial chariot, 
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til e chariot is for our king, virtuous as he js.” 
Matali went to the king’s door and made a sign 
that he (king) should ascend the chariot. The 
king after arranging for the distribution of alms 
went away with Matali. 

One half of the city of gods and 26 millions of 
nymphs and a half of the palace of Vaijayanta were 
given hy Sakka to Sadhina. The king lived 
there in happiness for 700 years. But afterwards 
when his merits were exhausted, dissatisfaction 
arose in him and he did not wish to remain in 
heaven any longer. The king was carried to 
Mithila where he distributed alms for seven 
days and on the 7th day he died and was reborn 
in the Heaven of Thirty-three.* 

Suruci, King of MithilS, had a wife named 
Sumedha who was childless. SumedhS prayed 
for a son. On the first of the fifteenth day of 
the month, she took the eight-fold 
sahhath vows (Atthasilahl) against 
taking life, theft, impurity, lying, 
intoxicating liquors, eating at 
forbidden hours, worldly amusements and ‘sat 
meditating upon virtues in a magnificent 
room upon a pleasant couch.’ Sakka in the 
guise of a sage came into the king’s park and 
stayed at the window of the bedchamber of 
SumedhS. She on learning from her companions 


Cotioort, 

Stlinedllift* 


1, JStoka (Cowell), Vol. IV, pp. 224-227. 
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th&(t Sakka wotild give the boon of a son to ■ a 
virtnons woman, entreated him to farour her 
with it. ’ Sakka asked her to sing her own 
praises in fifteen stanzas which she did to his 
satisfaction. Afterwards she was blessed with 
a child. ^ 

In the Buddhist works other than the 
jStakas we also find occasional mention of 
Mithila, the ancient Videha capital. BrahmSyu, 
'■ the learned Brahmin of Mithila 

already described above, heard of 
the nine qualities of the TathEgata 
who was foremost among the beings of Beva 
Brahma and Mara worlds, who used to preach 
Bharma and would bring good to mankind. 
He had a pupil named Uttara. Once be said to 
his pupil that the Buddha who was endowed 
with various good qualities ought to be seen, 
thereupon he sent XJttara to Videha to see the 
Buddha who was then staying there. At first 
IJth»ra noticed thirty out of the thirty4wo marks 
of a grCat man in Buddha. He followed him 
like a shadow for seven months . and at last he 
TVas successful in noticing tli© remaining 'two 
marks. Confidence arose in him. He then 
went to his guru (preceptor) who, on being 
told' every ' thing, went to the Enlighten^ 


1. Jataka (Cowell )Vol. IV., pp, 198-806. 
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onCj and b6ing fully satisfied, was conTerted 
along with Ms pupil to the new faith, ^ 

VasitthI was reborn in the family' of d clans- 
man at Vais'slI. She was given in marriage by 
her parents to a clansman’s son of eqilal' status; 

She bore a son who, when able 
S'Buddhi! to about, died. She was mad 
with grief. While the relatives 
were comforting the husband, she, unknown to 
her relatives and to her husband, ran away 
raving. At last she came to M.ithilS and saw, 
the Buddha walking along the next street, ‘self- 
controlled and self-contained.’ At the sight of. 
the Lord she recovered the former sober state of 

her mind and soon attained saint8hip.^ 

Sundarl was reborn in a clansman’s family. 
One* day she gave alihs to the Buddha .and 
worshipped him. After various fe-births,- 
her knowledge had developed and she was, 
at the time of Buddha Gautama 
reborn at Benares , ^ a daughter 
of a Brahmin named Sujata. iWhen 
she grew up, her younger brother died. Her 
father became overwhelmed with grief and met 
the therl VasitthI whom he asked how to get rid 
of sorrow. She informed hiin of: the' means of 
becoming free from grief. Knowing that the 


— Voi. n. ptB* i & ii. pp- i 33 -i 46 . bmju- 
2. Fsalms of the Sifters. F* 79. 
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Master was at Mitliila, he went there and the 
Master taught him the Norm ; he entered the 
Order and became an Arhat.* 

There were other Videhan kings besides 
Janaka whose names are mentioned in one of 
the Ceylonese chronicle’s, the 
vXhIinK?gt' Mahavamsa, Tiz, SSgaradeva, 
Bharata, Angirasa, Ruci, Suruci. 
Patapa, Mahapatapa, Sudassana, Ncru, MaliS- 
sammata, Mucala, Mahamucala, two KalySpas 
and others— all these princes who lired very 
long, dwelt at Mithila.® King Satadhanu, son 
of Janaka, was horn and reborn again and again 
in lower forms of existence because he had 
sexual intercourse with a naked woman on a 
fasting day. He ruled in Videha.^ 

Coming down to far later times, we observe 
that during the reign of MahipSladeva, GSngeya- 
deva of the Cedi dynasty, attacked 
m later ancifent name of 

Bengal ) and occupied MithilS.* 
We find the name of NSnyadeva at the top of 
the list in the royal family in the Nepal 
Vamsavall, Nanyadeva is mentioned in the 
inscribed stone of Joypratapmalla of Nepal as 
the first king of Karpataka Baj family.® He 


L Paalms of fc^ie sisters, p, 

" 2. MahSvnmsa, Oh; II, Qeiger^s transTahion, p. ID 
S, Vi^nu Parana, pt. Ill, Oh. XVIII, p, 217. {Vat)g<vb5sl Bdiiidp) 

4, B. D. Banejrjee, VS%«lSt Itihitsa, VoK I p. 224. 

5. Ibid, p. 290. 
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founded the Kariiataka dynasty at Mitliila. He 
was defeated by Vijayasena.^ A new era began 
with the coronation of Laksaijadeva of Bengal. 
This era was known as LaksanSbda or Laksma^- 
sambad or Lasam whicli was for a long time 


Vardhamana 
Mahavira and 
Mithtla. 


prevalent in MithiUl.® 

Vardhamana Mahavira, the great founder of 
Jainism, “a Videha, son of VidehadattS, a native 
of Videha, a prince of Videha, had 
lived thirty years in Videha when 
his parents died.”® Mithila was 
his favourite resort. Here six monsoons were 
spent by him.* 

Dr. D. R. BhandSrkar says that from the 
two well-known works of Bhasa, the SvapnavSsar 
vadatta and Pratigna Yaugand- 
barSy aijia, XT day ana, son of SatSnlka 
and grandson of Sahasra^Ika, 
appears to have belonged to the Bharata family. 
He is called Vaidehiputra because his mother 
seems to have been the daughter of the King 
of Videha.® 


King BimbisSra married Vasavl. As she 


X. B. D. Banerjcp, VSflgSlSr ItihSsa, Tol. 1., p. 290. 

2, Ibid » p. 299* 

S. Jaina Sufcras» Vol XXITj pt. I, p* 256. 

4. Sa B. EJ.» Yob XL V., p, 42, 

5. Onrmiclmei Lectures., pp* 68 and 59, tldayaua is addressed 
Vaidehiputr (B Y, Act. 6, p. 68 , GiaiuipaU SiSstrt’a edition). 
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‘Was of la Videhan family, .she became known 
as Vaidehl. Shortly afterwards 
she bore a son, who, true to the 
, I . prophecy made to his mother, got 

the name Ajatas'atru ' or “the enemy (while) 
not (yet) born.”' 

^ It is stated in the Amitayurdliyana Sotra 
that Ajatasatru arrested his father Bimbisara 
at the instigation of Devadatta and confined 
him in a room with seven Walls, declaring that 
none should approach him. Vaidehl, the chief 
‘Queen of Bimbisara, who was very faithful to 
her husband, having purified herself by bathing 
-and • washing, having anointed her body with 
honey and ghee mixed with corn flour and 
• having concealed the juice of grapes in the 
'Various garlands she wore, .saved his life. 
.Ajatasatru enquired about his father and he 
.Was informed by the warder of the gate about 
' whM Vaidehl had done. This enraged him much 
and he Wanted, to kill his mother. . At this the 
ministers remonstrated with him and he, had 
,to give up this idea, . Vaidehl was kept in 
seclusion. She showed great respect to the 
Buddha who appeared before her and gave her 
a long discourse on peace and contentment.® 

In Buddha’s time the Videhans had a 


1. Bookhiirs Life of the Buddha, pp. 68-6 1. 
% S. B* Vol. XLTXi, pp. I61-20I, 
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republican form of goTcrnment, the headman of 
which, as we find in the case of 
Constitution. othct republics, was called a RajS. 

They were included in the great 
Vajjian confederation, which, according to 
ICaut-ilya, was a corporation that lived by the 
title of a RSja.‘ They had their Sahthagara 
or the Mote Hall where the tribal meetings were 
held. 

A minister of King Virudhaka of Videha 

• named Sakala was compelled to flee to Vais'all 
from his own country owing to the jealousy of 
the other ministers. There he soon became 
a prominent citizen. Shortly afterwards he was 
elected NSyaka.’* .7 




I, Atfchaiasfcra Ti’anslaM by E, SiiamaSSafcry p* 465. 
% Eookhil4 of the Bnddhai pi 63. 
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CHAPTER II. 

The Mallas. 

Tlic Mailas were a powerful poopk* of eastern 
India at tlie time of (Tautania, tlie Btiddlni. 
They are often mentioned both in tbe Hnddliisl 
and the Jaina works. 

The country of the Mallas is spoken of in 
many passages in the Buddhist works as one of 
. the sixteen “great countries” 

Mallian Country. . ° 

(Mahajanapadas). ‘ 

At the time we are speaking of, they appear 
to have been divided into two confederacies, one 
with headquarters at PSva and the other w'ith 
headquarters at KusinSrS, as we see from the 
MahSparinibbapa Suttanta.® 

It is remarkable that to these two capital 
cities of the Mallas came the two great founders 
of Jainism and Buddhism to pass 
days of their sojourn here 
on earth and to rid this world of 
woe. The Kalpa Sutra,® one of the Jaina 
canonical works, tells us how in the seventieth 
year of his life “in the fourth month of the 
rainy season, in the seventh fortnight, in the 
dark (fortnight) of Kartick, on its fifteenth 
day, in the last night, in the town of PSpS, in 

1. A&gattarft 9 ee. X Ii 11. 4. etc. 

2. Dlgka Nikaya Vol. II p* 165. 

3. § m S. B. E. XXII. pp, 264-265. 
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King Hastipala’s office of the writers, the 
venerable ascetic Mahavira died, went off, 
quitted the world, cut asunder the ties of birth, 
old age and death ; became a Siddita, a Buddha, 
a Mukta, a Maker of the end (to all misery), 
finally liberated, freed from all pains.” This 
Piipa of the Kalpa Sutra is no other than P 5 t 5 - 
Purl ill the neighbourhood of the modern city 
of Bihar-Sharif in the Patna 
Papa (Pava). disti’ict 111 the proviuce of Bihar 
and is even at the present day one 
of the chief places of pilgrimage to the Jains. 
We are further informed by the Kalpa Siltra 
that to mark the passing away of the Great Jina, 
nine Mallakis or Malla chiefs were among those 
that instituted an illumination on the day of 
the new moon, saying, “Since the light of intelli- 
gence is gone, let us make an illumination of 
material matter.”^ ' 

The Sangiti Suttanta of the Bigha NikSya 
informs us that the Buddha, accompanied by 
five hundred followers, was travelling in the 
Malla country and came to PSva, the Malla 
capital.® There he dwelt in the Mango- 

groTe of Ounda, the Smith. Then 

Buddha at ® -r^ 

Cunda’i mango- a HOW Mote Hall of the PavS 
Mallas named Ubbhataka had just 
been built and had not been occupied by any 




1 . s. B. E. p. 266, 

1?, Dialogues of the Buddha-? pi* P* 201- 



IfiMf Ksatriya Clam in Buddhist India. 


boidy. Tliey invited the Buddha to this freshly 
ttnilt council-hall saying, “Let Lord, the Exalted 
One, be the first to make use of it. That it 
lias first been used by the Exalted One ivill he 
for the lasting good and happiness of the Filva 
MAllas.” . 

' At their request, the Buddha gave a discourse; 
on his dofctrine to the Mallas of LavS till late 
hours of the night “instructing, 
'courtie on, hit enlightening, inciting and inspiring 
doewno. them.” They then went away and 

the Master ‘laid himself down to rest.’ It was also 
at this Mallian city of B5v5 that the Buddha 
ate his last meal at the house of Cunda, the Smith 
|KumaLraputta), and he was attacked with 
dysentery. Being ill the Exalted 
One went to the rival Mallian city 
of Euslnars^. When he felt that the last moment 
was fast approaching, be sent Ananda with a 
: . message to the Mallas of Euitnara 

who had then assembled in their 
kuiin^a. gahtliSgSra or Mote* Hall for some 


Kttstniarft* 


On receipt of the news, they 
flocked to the Ssla grove with their youngmen, 
girls and wives,‘being grieved and sad and afflicted 
at heart.’ The venerable Ananda caused them 
‘to stand in groups, each family in a group’ and 
presented them to the Blessed one, saying, 
“Lord, a Malla of such and such a name with 
his children, his wives,, his retinue and liifi 
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friends humbly bows down at your feet.” In 
this way he presented them all to him.* Then 
after his last exhortations to the assembled 
brethren to work out their salvation with 
diligence, he entered into Pariniryap-a. They 
then met together in their coun- 
Buddha.*° cil-hall to devise some means of 
honouring the earthly remains of 
the Lord in a suitable manner and carried them 
with mirth and music to the shrine of the 
Mallas, called the Makuta-bandhana, to the east 
of their city and they treated the remains of 
the TathSgata as they would treat the remains 
of a king of kings (Cakravarttl-Raia).“ When 
at last tlie cremation was over, they put out 
the funeral pyre with water scented with all 
sorts of perfumes and collected the bones which 
they placed in their Mote-Hall, surrounding 
them ‘with a lattice work of spears and with 
a rampart of bows.’® 

Among the various clans that pressed their 
claims for a share of the remains were the 
Mallas of PSvS, for the reason that they had a? 
separate principality. They sent a messenger 
to the Mallas of Kuslnara, saying “The Exalt- 
ed One was a Ksatriya and so are we. We 
are worthy to receive a portion of the relics of 
the Exalted One. Over the remains of the 

1, Dialognes of the Buddha, II. pp. 162-164. 

S, Ibid., p. 18$. . 8- pp. 186*187. 



166; Kmtriya Glam in Buddhist India. 

Exalted One will we put up a sacred cairn, 
and in liis honour, will wo cele- 
stwp®* over the i)i.ate a feast.” Both the Mallns of 

Buddha’s relics. 

Pa-vS and KuslnarS erected stupas 
over their respective shares and celebrated 
feasts. 

The passage quoted above shows that the 
Mallas belonged to the Ksatriya caste and 
in the Mahaparinibbana Suttanta, 
“be“~“ they are repeatedly addressed by 

the Buddha as vrell as by Ananda 
and others as VSsetthas or V5iSi|thas, The 
Mallas of PSva are also addressed as VSsetthas 
by the Buddha in the Sangiti Suttanta of the 
Dlgha NikSya.' This shows that all the Mallas 
belonged to the Vas'i§tha gotra like the Eicohavis. 
Like the Licebavis again the Mallas are men- 
tioned by Manu to have been born of a Kfatriya 
ipother and of a K|atriya father who was a 
VrStya, that is, who had not gone through 
the ceremony of Vedic initiation at the proper 
age. , 

We are told in the SabhSparva of the MahS- 
bharata that the second Papdava, Bhimasena, 
during his expedition conquered 
fte*i^habhM«ta, the cliief of the Mallas besides 
the country of Gopalakalcsa and 
the Northern Kos'ala territories.^ Amongst the 

1. Dialogues of fche Buddha-, ph. If, pp. 163 IT. 

g. VangaTfist Edition, Vol. I, p. 241. SibhS, Ohnp, 30. Siofea S 
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peoples inhabiting the different countries of 
India, the Bhismaparva mentions the Mallas 
along with such East-Indian peoples as the 
AAgas, the Vaiigas, the Kalifigas and others.* 
Erom the Greek account of Alexander’s 
invasion of India, wo come across the name 
of Miilloi, a warlike tribe, who resisted for h. 
time the onslaught of Alexander. The Malloi 
was a race of independent Indians." 

There is a consensus of opinion among histo- 
rians that the territory of the Malloi is situated 
in or near the Punjab. From the analogy of 
the names Malloi and Malla and from their 
warlike character, it may be said that they are 
of the same origin. But as we are not certain 
of any previous history of the Mallas during 
the time when Alexander invaded India, we 
cannot definitely say one way or the other. 

When the Lord expressed to Ananda his 
desire to die at Ku^nSra, Ananda said to him, 
“Let not the Exalted One die in 
*** this little wattle-and-daub town, 
% in this town in the midst of 

the jungle, in this branch township The 

Buddha repudiated it by saying that it was 
not 6o. 


1. Vangavfist Ed. Bhi?maparva., Chap. IX, Sloka 46, p. 822. - 

2. ’The invaeioa of India by Alexander the Great as described 
by Arrian, Onrtlus Diodoros, Elutaroh & Justin by J. W. 
M’Orindlo,p. 140. 
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■ The fact that the Buddha hastened to 
KusInSrS from P5va during his last illness 
proves that the journey did not 
teke him long ; but the descrip- 
tion in the MahSparinihbaija Sut- 
tanta does not enable us to make any accurate 
estimate of the distance between the two cities 
of the Mallas. Kus'Inara has been identified 
by Cunningham with the village of Kasia to the 
east of the Gorakhpur district^ and this view has 
recently been strengthened by the fact that in 
the stfipa beliind the Nirvapa temple, near this 
village, has been discovered a copperplate bearing 
the inscription [parini] rvSna-chaitya-tamra-patta, 
or the copperplate of the parinirvSna-caitya. 
Tins identification appears to be correct, alth- 
ough the late Br. Vincent. A. Smith would 
prefer to place Kus'tnSrS. in Nepal, beyond 
the " first range of hills.* Professor Rhys 
Davids expresses the opinion that the 
territory of the Mallas of Ku^InSrS and 
PSva, "if we may trust the Chinese Pilgrims, 
was oh the mountain slopes to the east of 
the Sakya land and to the north of the 
Vajjian confederation, But some would place 
their territory south of the Sakyas and east 


1. Ounmngham, Ancient Geography of India, pp* 430433* 

2 , V. A. Smith — ISarlj Hietory of India p, 159* f. n 5, 
Pargiter, J, R, A. S, 1913. p. 162. 
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of the Vajjiaus/’* It is a considerable 
distance from Kasia in the Gorakhpur dis- 
trict to PSwa-purl of the Jainas in the 
Patna district and one so ill as the Bnddha 
was after his meal at the house of Gunda 
was not likely to w'alk such a distance on 
foot. Therefore, i’Sva of the Buddhist books 
appears to have been not very f£ir from 
KSsia. 


The Cullavagga of the Vinaya Pitaka 
mentions another tow'ii of the Mallas named 
Anupiya® where the Buddha 
resided for some time. This 
Anupiya may he the same as the 
mango-grove called Anupiya where Gautama 
spent the first seven days after his renunciar 
tion on his way to Ksjagriha.® 

A fourth town of the Mallas called TJruvel- 
akappa is mentioned in. the Ahguttara NikSya, 
where the Blessed one stayed for 
some time.* In its neighbourhood, 
there appears to have existed a 
wide forest called MahSvana where the Buddha 


1. Buddhist India, p. 28. 

2. , Oullavaigga,, VII. I. I. Vinaya Texts S. B. B, pt HI. p. 224 ^ 

3. Tasmirfi eva padese Aaupiyara nSma ambavanam aUhi t tafefcha 
safctSbaib pabbajjSaukhena VitinSmefcvS timaayojanaifi Maggaia pudas^K 
ganfeva Esjagahftifi pSvirai.. Introduction to the JatakaSi I’auaboll, 
lataka Vol X. pp 66-66. 

4. *‘!Bvaiii me eutadi. Bkaiit eamayam BhagavS Malllkesu Tibarati 
tTruvelakappadi nSma MalHkifcnaiii nigamo.” Sarbytifcta Mk5ya, pt. V» 
p*m 
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Wtot alone for midday rest after liis meal and 
wlifere lie, met the Gahapati Tapussa. 

; sThat the Mallian princes had a Jovo 

for learning is evident from the following 

: ; incident. Bandhula, a son of 

i,oxepfiearpmg ^ Mallian king of Kustnara. 

AVent to Taxila for education. There he sat at 
the feet of a great teacher along with 

Pasenadi of Kos'ala and Mahali, a Licchavi 
prince of Vai^all. After completing his education 
he came hack to his realm.' 

' According to Kautilya., the Mallas were a 
Satngha br corporation of which the members 
called themselves KSjas Just as 
the Licobavis did and the common- 

organisation* 

. tator, Buddhaghosa, also calls them 
Eajas.® A passage in the Majjhhpi MkSyaj* 
in givilig an illustration of saraghas and gapas, 
mentions the Lieohavis and the Mallas, sbot^Ting 
that the Mallas were a typical example of a 
samgharSjya. The accounts given above show 
that the Mallas o f PEvS and Eu^inSrE bad 
their respective SanthEgaras or Mote Mella 
where all blatters both political Md religiptes 
were discussed* We have seen that a new 
cpuncU-hall called tJbbhataka had been btiilt 
hy the Mallas of PavE but was still nbnseii 


i , 1,. FausbQll, Dhainmapfidii {Gild edition) p. 211 
. % DialougeB of the IJuddha. pti HI. p, 201 
3. Majjhima Nxkaya, Vol. 1. p. 281. 
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when the Buddha visited their city iii the course 
of his peregrinations, and it was there that they 
invited him to deliver his discourses to then!. 
We have also seen the Mallas assembled! and 
doing business in their Mote-Hall when Ananda 
went to them with the niessage of the impending 
death of the Master ; and again, the Mallas 
assembled in the Sai^thagSra to discuss the 
procedure to be followed in the disposal of the 
dead body and afterwards to discuss the claims 
put forward by the. various Ksatriya kings and 
peoples. 

It seems that the Mallas were a martial raOe 
and were devoted to such manly sport as 
wrestling,' It is impossible that 
the word ‘Malla’ denoting a wrestler 
by profession was derived from tho 
tribal name of this brave people. 

In the Mah5parinibb5na Suttanta as given in 
the Digha NikSya, there is the mention of a set 
■ , of officers called Malla Supisa and 

Muiaonieer*. n « 

Putisas among the Mallas of 
KuslnarS, about whose functions we are quite 
in the dark. But Professor Rhys Davids takes 
them to be a class of subordinate servants.® 

Dr. D. R. Bhandarkar says that -the inde- 


1, Jatakft (OowbU'b edition), Vol. II. p. 66. 

2, Dtghft NikSya, Vol. IT. p, 159. 

3, Bpddhlst Indie, p. 21. 
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pendence of the Mallas as an aligarcbical republic 
appears to have been destooyed by 
the ambitious Magadhan monarcb, 
Ajatasatru, and their dominions 
were annexed to the empire that 
was gradually growing up in Magadha.^ 

The Mallas appear to have been usually on 
-friendly terms with their neighbours, the Liceha- 
vis, with whom they had many ties of kinship, 
though, as was quite inevitable, 
there w'ere occasional rivalries bc- 
dtrat”*c£ui"— ' tween the two democratic states ns 
the story of Baudhula shows.Onc dcj 
Bandhula, a Mallian general, drove 
his chariot toVaisall, the capital of the Licchavis, 

' passed the threshold of Mahali, a Liccbavi, w'ith 
hisT^ife Mallika who wanted to go and bathe and 
drink the waters of the tank w'here the members 
of the kings’ families used to get water for the 
eeremonial sprinkling. Mahali heard the clatter* 
ihg hoise (rattling sounds) of the chariot apd 
told the Licchavis of his apprehension of danger. 
The Libohavis guarded the tank well, spreading 
an iron net over it. The Mallian general came 
down from his chariot, put the guards to flight 
by means of his sword and burst through the iron 
net-work and in the tank bathed his wife and 
gave her water to drink ; he then left the place 
with his wife in the chariot. The 
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narrated the event to the Licchavis. The kings 
of the Licchavis l)oing angry informed Mahali 
of it. Mahali asked tliem not to go further but 
to return. Notwithstanding hia advice, five 
hundred kings mounting their chariots set out to 
capture Bandhula who ‘sped a shaft and it cleft 
the heads of all the chariots and passed right 
through the five hundred kings.’ They being 
wounded followed him. He stopped his chariot 
and said, “I cannot fight with the dead.” He then 
asked them to loose the girdleof the first man who 
fell dead before they could unfasten it. They 
were asked to go hack to their homes and were 
ox’dered to instruct their wives and children to 
make necessary arrangements for their alfairs 
and then drop their armours. They did so and. 
all of them became lifeless. ‘ 

Philosophy was much discussed by the 
Mallians, Seriou.s philosophical problems of sati, 
samSdhi, viriya, saddhS, dukkha, etc., did not 

escape their attention as may be 

Philotophjr XI e n • • -j i 

seen from the following incidents : 
Bluidragakogamapf, an upSsaka, went to the 
Buddha and enquired of the cause of the arising 
of suffering and the overcoming of suffering. 
Buddha replied that he (Bhadragako) did not 
believe that the enquiry could be answered 
fay exemplifications from past and future 
occurrences. So Buddha wanted to instruct 

L (Fanaholl)., pp. 218-2’JO, 
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biwi about it by means of the present bapp©* 
nings. The Lord said, “Is there anyone In 
Uruvelakappa who if killed or iraprisoned dr in- 
jiifedor Warned prod uoe-s trouble in your mind P” 
Grifnahr replied in the affirmative. The Buddha 
said, “What is the cause of it P There must he 
some one here against whom if something be 
performed, the performance of that act surely 
produces trouble in your mind.” The Lord replied, 
^‘Hie reason of this is that you have attachment 
towards that one and you have not attachment 
towards the other. Attachment is not the effect 
of this life but of the past life.” The Buddha 
cleared his doubts as to his existence in the past. 
He further said, “There is attachment towards 
mother for the simple reason that he is born in 
her womb and for this he is troubled over her 
disease and death and thereby it is proved that 
there is a connection between this life and the 
next. Attachment is the root of our trouble 
and the uprooting of it is the uprooting of 

Living among the Mai las in TJrdvelakapiMi, 
he told the Bhikkhus that the four senses 
( saddhik, viriya, sati and samadhi ) can be 
fully realised by the acquisition of sublime 
knowledge.® 

Shortly before the passing away of the 

1. IV. .pp 327-Ii46. 

a Ibid, pfc. V. 2304529, ' 
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Lor^i while . dwelling in the ^§.la-grove of the 
Mallas at Kuslnai-a, he advised the Mallian 
Bhikkhus, who ^vere present, to hear in mind 
the following instruction, being ardent and 
strenuous ; — “VayadharamS Sainkhara”' ( all 
Samkharas are subject to decay ). 

Before the advent of Jainism and Buddhisna, 
the Mallas were followers of the Brahmanical 
faith. One of their shrines called 
Makuta Bandhana, to the east of 
Kuslnara, is mentioned in connec- 
tion with the death of the Buddha where 
his dead body was carried for cremation. There 
is, however, no indication of the kind of 
worship that was performed at this place. 

Jainism found many followers among 

the Mallas as among the other races of Northern 
India. The accounts we. get in 
j^nuni. Buddhist Literature of the 

schism that appeared in the Jaina Church after 
the death of MahSvlra amply prove this. At 
PSva the followers of Nigaijitha NStaputta were 
divided after the death of their great Tirthankara. 
We find that there were both ascetics and lay 
devotees among these Jainas, for we read 
that on account of these disputations , among 
the asoeticSjj ^evep the lay disciples of ,the 
white robe, who followed NStaputta, showed 
themselves shocked, repelled and indignant‘ at 
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the Nigjiflitlias.”* These lay jainas appear front 
this passage to have been draped in ■white 
robes, just as the syetainbaras are at the present 
day. The Buddha as well as Ssriputta, one 
of his principal disciples, seem to have taken 
advantage of the scliism that appears to hav(' 
overtaken the Jaina church on the death of 
their founder for propagation of the rival 
faith. In the Pasaclika Suttanta, we tiiid that it 
is Cunda, the novice of Pava, who brings the news 
of the death of the great Tlrthahkara, Mahavlra, 
to Ananda at Samagama in the Malla country 
and the latter at once saw the importance of 
the event and said, “Friend Cunda, this is a 
worthy subject to bring before the Exalted 
One. Let’s go to him and tell him about it.” 
They hastened to the Buddha who delivered 
a long discourse.® 

Buddhism appears to have attracted many 
followers among the Mallas, some of whom 

like the venerably Dabba the 

Buddlliisiil* <11 1 T « . . 

Mallian, attained a high and 
respectable position ^mong the brethren. We 
read in the Gullavagga,® “Now at that time 
the venerable Dabba the Mallian who had 
realised Arhatship when he was seven yearr 
old, had entered into possessioh of every 


1. pialojiffues of th^ B'd/d^a po. IIL p, 203» 
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( spiritual gift ) whicli cau be acquired by a 
disciple ; there was nothing left that he ought 
'still to do, nothing left that he ought to gather 
up of the fruit of his past labour.” On account of 
his virtues, he was appointed, after due election 
by the Buddhist Samgha, a regulator of lodging 
places and apportioner of rations. He was so 
successful in the discharge of these duties which 
required a great deal of patience and tact that he 
was considered by the Samgha to be possessed of 
miraculous powers. But there were some, like 
the followers of Metteya and Bhummajaka, who 
became envious and set the BhikkhunI Mettiy^ 
and Vaddba, theLicchavi, to brings about his 
fall and expulsion from the Samgha, but their 
evil intentionis were discovered and the venerable 
Dabba the MaUian was exculpated from the 
charges brought against him. 

Khan4aSumana, reborn in the family of a 
Malla rSjS at PavS, entered the order and 
acquired six-fold AbhiMS.^ 

Once Buddha was in the country of the 
Mallas named IJruvelakappa. One day he asked 
Inanda to stay there and himself left for 
MahSvana to spend the day. While Ananda 
was staying there, a householder named Tapusso, 
probably a MaUian, came to him and told him 
that he was so mueh absorbed in the enjoyment 
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genswal pleasures W he was never UTeree 
to wordly. life, He ( the householder ) fusilier 
loM him that even a young man was satisfied 
,^ith the religion and teachings of the Lord. 
^0 .ashed: him as to the cause of it. Ananda 
took- him to Buddha while ho was spending 
the: day at MahSyana. Ananda having informed 
the .Buddlia, Buddha said that such a state 
of things happened with him also before 
attaining enlightenment. He who has not seen 
aadi thought of the evil effect of sensual 
pleasures and: he who has not thought of the 
fruition of emancipation cannot bend his mind 
towards emancipation. This is tlie cause of not 
being able to make oneself averse to wordly 
life. Buddha said that when he succeeded 
in seeing and thinking of the evil effect 
of sensual pleasures and of the fruition of 
emancipation, he realised the first stage of 
meditation* When he. realised the first stage, 
the thinking of enjoyment of sensual plea^ 
sures became :a malady to him ; when he realised 
the sepond sfa^e, the first stage appeared 
J^ing to him and su on up to the fourth' stage, 
he realised, all the, Jh&nas together with 
the ayatauas, his mind was bent upon nirvSg®. 
Because. his realising the jibSnas togethm it'ith 
^ Syatauas. and the .nirv^ca and because of hk 
thwarting the enjoyment of sensual pleasures, 
he was successful in being foremost, in th© 


$ke Maltas. - , l7S 


DevabralimS and the M5ra wbtlds, amotigsi the 
SariiJuias and the BrahittaflLas.’^ 

lloga, a Mallian, asked Ananda whethefthe 
Buddha would accept potherbs and meal frbfe 
his hands. Accordingly, Ananda asked the Lotd 
wliether the presents would he acceptable. The 
Lord replied in the afiPirmative. When Boga 
actually took those presents to him, the Lord 
asked him to hand them over to the Bhikkhus. 
He did so and the Bhikkhus were satisfied with 
them. Boga then sat on one side. When the 
Blessed One finished his meal, he ‘taught, and 
incited, and conversed, and gladdened’ him ‘with 
religious discourse.’ At last Boga rose from 
his seat and departed.® 

Siha was reborn in the country of the 
Mallas in the family of a Bsja. As soon as he 
saw the Buddha, he saluted him and being 
attracted, he sat on one side. The Buddha 
noticing the trend of his thought, taught him 
the Norm. He entered the Buddhist order and 
spent his days in the forest but he could not 
concentrate. Seeing this, the Master advised 
him to cherish good Norm within himself and 
to swiftly renounce the ‘piled up lease of birth.’ 
This advice of the Lord had a beneficial effect 
on him and he was able to develop insight and 
acquire saintship.® 
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. The respect aad Teneraiion with ■which the 
Mallas looked upon the Buddha 'Will appear 
IrQiu how they met him when his last moment 
was approaching and also from the great 
liherality and magnificence with which they 
cremated the corpse and the care and considera- 
tion with which they treated the remains. 


CHAPTER in, : • 

TheSakyas. 

The Sskyas have acquired a very great 
importance in Indian history owing to the 
Buddha having been born among 
them. Though a com.paratively 
small clan yCt in the rugged fast- 
ness df the , lower Hinialayas, the' ^akya^ had 
built up a powerful principality at the tirhe 
the great teacher w^as born. 

General Cunningham and Mr, Carleyle 
identify the city of Kapilavastu with Blmila, 
a village in the Basti district , at 
^pawTMtu foot of the Nepal mountains, 

about 25 miles north-east from T'aizabad, 12 
miles north-west from Basti, and 120 miles 
north of Benares.* Its distance from Eajagaha^ 
YbSMVl and S^vatthl was sixty yojanas or four 
hundred and fifty miles,- fifty yojanas or three 
hundred and seventy-fite miles and six or seven 
y^ojanas or fifty or sixty miles respectively;^ 
Br. Rhys Bavids says that the recent discovery 
of the tope built by the Sakyas over the portion 
of the retios of the Buddha which fell to 
their share finally se ttles that it must have 

L"'iyt^«'WaU»tn8, Budmarn, p. 889. 

3. Rhys DftvidSj Bvddhid p- 17. r. 
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beea situated just on the borders of the British 
and Nepalese territory. ‘ 

The celebrated Chinese pilgrim, fS^Hien, 
who visited India 'in the fourth century B. 0. 
says that white elephants and lions infested 


the neighbourhood of Kapilavastu, against which 
the Jpeople had to be on their guard.® The 
country was thinly populated. He noticed tow^crs 
at Kapilavastu set up in the various places, viz., 
where prince Siddhartha left the city by the 
eastern gate, where his ohariot was made to 
turn hack to tlie palace, where his horoscope 
was cast by the sage Asita, where the elephant 
W^ struck by Nanda.and others, where the 
arrow going 30 li in south-easterly direction 
pjsnetrated into the earth and produced a foun* 
Wn of ..water which quenched the thirst of 
travelletrs in later generations, where Suddho- 
daua was met by his son after having acquired 
supreme wisdom, where 600 Sakya converts 


honoured ITpali, and wb^e the children of the 
^akyas, were massacred by King Vidhdahha.* 
Later on, Hiuen. Tsang who visited India 
in the seventh century A. B. narrates that 
Kapilavastu, the country of the Sakyas, was 
about. 4,000 li itt circuit. The royal precincts 
buUt of brick were within the city measuring 


1. Ibfd., p, 17. 

2, p-««el8 ofPa-Eien ancL Sim-iwi By S. Beal, pp, S8-98. 
a. haveh af FH-Hiem By Beal, pp. 86-87. 
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14 or 15 li round.' He says that long -after 
the passing away of the Buddha, the topes 
and shrines were built in or near Kapilavastu,® 
The villages were few and desolate. The 
monasteries (SamghSrSmas) which were then in 
ruins were more tlian one thousand in number. 
There still existed a sarngliSraraa near the royal 
precincts which contained about 3,000 (read 8Q) 
followers who read ‘the little vehicle of the 
Sammitiya school.’ There were two deva 
temples * where different sectarians worshipped. 
There were some ; dilapidated foundation walls, 
the remains of the proper palace of king Suddho- 
dana, above which, a vihapa (monastery) was 
built containing a. stupa of the king. Near it, 
was a foundation in ruins representing th.e sleep- 
ing palace of the Q,ueen MahamayS. Ahpve 
it,- a vihara was built oonininiug a figure oC 
the Queen, Close by, ^tdod a vihara where the 
Bodhisatta entered the womb of his mother,. 
A^itOpa was built to the north-east of ^he pnfece 

epWtual conception’, of the Bodhisatta, “ 
the north-west of the capital, stUpas were 
built where king Vid-hdahha massacred the 
Sakyas.t ^ . •' /' i..::-, 

The cultivated land was rich and fertile. The 
climate of the eountigr was bracing. . 

1. BeaV B of Weniern Worlds ToL 11. pp. 13-14. 

2. Wattm'on Tmit^ Chwemg^ Tol. tl. p. 4. 
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. ^ Recording to Rhys PaYids, thef© were 
v^ges round the’ rice- fields and the cattle 
rojtined about in the outlying forest. The junglet 
which vere occasionally resorted to by robbefs 
divided one village' from anothei’. ’ 


I:! 

Ai^pther Ssikya 
toVn. ^ ' 


. Mention is .made ofc another ; ^Skya tow'n 
named Khoinadussa. It was so 
called on account of its abundant 
' ■ ' pi’oducd of linen cloth. ■ 

It is stated in the Jatalca that the Sakyas 
Were a haughty people. They were so very 
, . , haughty that they did not do 

r^'ctCT. ' obeisance to Siddhartha on the 
ground that he was younger in age. 
But' they were afterwards made to do so ott 
seeing a miracle performed by him.* Hiuen 
Tsahg saw them obliging in manners.* They did 
not' MU 'any living thing, ‘not even a black’ 
beetle.’® Cattle and rice supplied their only 
means df livelihood','’ 


• toe' Sakya ' peasants • • enjoyed * rights iii, 
Comihon.^ There was a law among the ^iikya« 

' • ' - that na man -was permitted to 

**“'^™*^*' ' marry more 'thdh bne' wife. But 

special i)rivilege was given to Suddhodana as W- 

J m X . I ’ ■■■ r , d— 5 i 1 ■ - I* I 1 , . . , i .i 
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conquered the hillmen of the Pai^ava tribe who 
were raiding the Sskya country.^ They had a 
custom that when a child was born, it was 
carried to the temple of Isvara-Deva® to be 
presented to the god. 

There was a technical college of the 
in the raango-grOTe. The translators on the 
authority of the Sumahgalavilasiul, 
the commentary of the DIghA 
Nikaya by Buddliaghosa, say, “it was a long 
terraced mansion made for the learning of 
crafts.”® There was also a school of archery 
at Kapilavastu where the Sakyas were trained,* 
The Sakyas of Kapilavastu claimed to be 
K§atriyas. As sooji as they heard, of. the 
news of the passing away of the Lord, they 
demanded a portion of the relics of the 
Buddha, saying, ‘‘BhagavS amhskaip fiat! 

settho.”* ( The Blessed one was 
the chief of our kinsmen.) 
Safcyas traced their line back to 
Okkaka. King Okkaka desired to have the 
son of his favourite queen on the throne. 
Consequently he sent into exile his elder 
children, Okkamukha, Karan^a, Hatthinika and 


L EoCkhnl»> p. 15. 
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Smipura, who went to dwell on the slopes of 
the. Himalayas, on the borders of a lake where 
a big oak (sake) tree stood. They married 
their sisters to preserve the purity of their blood. 
The king had a slave girl named Disa. A black 
baby was born to her. As soon as it was born, 
it said, “Wash me, mother, batho me, mother. 
Het me be rid, mother, of this dirt, so shall X 
be of use to you.” 

, People said. “This fellow speaks as soon as 
it is born. It is a black thing' (kaijha) that is 
born, a devil has been born.” The KafthSyaajas 
were the descendants of this black baby. It is 
thus stated in the Ambattha Suttanta :~“Yes, 
but if one were to follow up your ancient 
name . and lineage, Arabattha, on the father’s 
and the mother’s side, it would appear that 
the Sakyas were once your masters, and that 
you are the offspring of one of their slave 
girls.” ^ 

In the VisnupurSpa we meet with the name 
e£ $Skya, a king of the Iksaku dynasty. 
■VrihMvala, a king of the same line, was the 
father of Vrihabksana, whose son Gurukkhepa 
begot Vatsa who begot Vatsabuha. Vatsabuha 
begot Prativyoma who begot Divakara. Sahadeva 
was the son of Divakara and he bad a son named 
Vrihadeva who begot Bhanuratha, who had a 
son named Supratika. He in turn got a son 

1, Dialogues of the Yol; II., pp. 
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Marudeya. SunalckliMra, Kinnara, Antaxikkha, 
Suvari^, Amityajit, Vrihadraja and Dharmi 
were the direct lineal descendants of Maymdeta 
and the ancestors of Eritafljaya who was tb® 
great grandfather of Sskya whose father was 
Sanjaya and whose grandfather was RaBanjayA^ 

The Tibetan account is that one day King 
Virudhaka enquired of Ms courtiers about 
his beautiful sons. They told the king ^ 
])is sons’ adventures. The king exclaimed, “The 
daring youngmen, the daring youngtnen.” And 
for this marked characteristic they came to be 
known as Sakyaa/ Bharata,, the oomtmenta- 
tor of Amarko§a, says, "Saika is a kind of tree. 
A king of the Ikiaku dynasty is known as 
Sakya because he lives near that sftka tr^*?’ 
Hk posterity was known as ^akyae. 

Prince Qkkamukha was the eldesl son of 


Okk8.ka. His sons and grandsons were ■Nipupav 
CandiiE^, Oandanrukha, Sivhfflinjaya, the great 
Islng ¥es8aiitar», Jah, SlhavShawto and Slliassara. 

, The sons and grandsons of King 

®tha®fa*a were 82,jDft0: 1 ® number 
of whom Jaysom was the last* ^kya 
Afijana’s queen was Tasodhara who bore two 
daughters, IfeyS and f and also two 

sons. One of the two sons was ^akya Suppa- 
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buddba whose queen AmitS bad two ehiMreii. 
Suddhodana’s queens were M5yS and 
(Pajapatl). He had a son by his wife MftyS* 
named Gautama Buddha who was famous as 
the ^akya lion or the lion amongst the ^Skyas 
(Satyasimha),’ 

The minds of the Sskya royal princes and 
nobles were so enlightened by the Buddha that 
they were able to realise “the perfect fruit of 


Sakya recluses. 


righteousness.”® Nandupananda 
and • Kupdadana, two principal 
nobles, and other persons of the 6akya clan be- 
came recluses.® UpSli, son of Atall, followed 
their example. Then the other princes and the 
sons of the chief minister renounced the 
world.*' At the request of the Buddha many 
Sakyas became recluses.'’ They were well 
provided for.“~ The life of the toya recluse was 
so attractive that SumaAgala ( reborn in a 
poor family ) became a hermit. They were 
respected for their simplicity of life.’^ They used 
to shave their heads, put on yellow robes and 
<^ry alms-bowl.® Seldom could they find time to 
sleep as they had too many duties to attend to.® 


1. G-eiger’s translafciou of tho p. 12. 

2. S. B. B , VoL XIX. p. 226. 3. Ibid., pp. 226-227. 
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There was a residence at Eapilaraistii 'pro- 
vided by the community for recluses of all 
schools.* 

MahSpajapatl GotamI asked the Buddha 
to allow her to enter his order but the request was 
not granted. Whereupon she ordered her hair- 
dresser to cut off her hair, and wearing yellow 
robes, she took the wives of 500 young ^5kya 
, nobles, who had already renounced 
Gotami and the the world, with her to Vai&ll where 
the Master was. Again she asked 
the permission of the Lord to enter the order 
and he readily agreed. Her associates were also 
ordained at the same time.® ' 

At the time of the Buddha Gautama, TissS 
was reborn at Kapilavastu among the Sskyas. 

She renounced the world with 
MahapajSpatl Gotami and became 
spiritually so developed Hidt she 
attsdned Arhatship.® 

VipassI wats reborn at Kapilavastu as the 
daughter of Khemaka, the Sskya. She was 
call^ Nanda the Bair for her great beauty and 
amiability. Her young kinsmdU 
and suitor OorabhUta died on vlhe 
day on which she was to choose him 
from amongst her suitors. She had to leave the 


Vip&sil and tha 
Bttdditik. 
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world against her will. Though she entered the 
order, she could not forget that she was heauti* 
ful. Fearing that the Buddha would rebuke 
her, she used to avoid his presence. The Buddha 
knew that the time had come for her to acquire 
knowledge and asked Mahapajapatl GotamI to 
bring all the Bhikkhunis before him to receive 
instruction. NandS. sent a proxy for her. Tlie 
Buddha said, “Let no one come by proxy.” So 
she was compelled to come to him. The Buddha 


Tlieri Mitta, 


by his supernatural power conjured up a 
beautiful woman who bemme transformed into 
an old and fading figure. It had the desired 
effect and she became an Araltat.^ 

Mitts, finally reborn in the royal family of 
the ^Skyas at Kapilavastu, left the world with 
Mahapajapatl GotamI, After the 
necessary training, she soon attained 
Arhatship (saints hip).* 

Sundarl Nanda was reborn in the royal 
family of the ^kyas. She was known as the 
beautif ut Planda. Thinking about the fact that her 
^der brother, her mother, her brother, her sister 

TT.eHSiu.dMi uephew bad renounced 

th« the world, she left the world. Even 
after her renunciation, she was 
obsess^ with the idea of her beauty and would 
not approach the Maker lest she should be 
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reproaclied for her folly. The Lord taught her 
in the same Avay as he did in the case of NandS 
the fair. She listened to the Master’s teachings 
and enjoyed the benefit of the fruition of the 
first stage of sanctification. He then instructed 
her saying, “Nand5, there is in this body not 
even the smallest essence. It is but a heap of 
bones covered with flesh and smeared with blood 
under the shadow of decay and death.” After- 
wards she became an Arhat. ' 

The administrative and judicial affairs of 


^kya clan were discussed in their SafithSg^a 


Government. 

who went to 


or Mote-Hall at Kapilavastu. A 
young Brahmin named Ambattha 
Kapilavafbu on business had the 


opportunity of visiting the Mote-Hall of the 
fekyas where he saw the young and the old 
seated on grand seats.* That King PasenadI 
of Kos'ala should marry one of the dnuglters 
of the Sskya chiefs was decided in it. Atoong 
ttte iftkyas, there was only one ohiel who bore 
the hf Baja and was elected by the people. 
Acobrding to Br. Ehys Bavids^ he had to 


over the sessions and when no sessions w*ere 
held, he had to conduct the business of the state. 
Once Bhaddiya, a young cousin of the Buddha 
took the filie of BajS and Suddbodana was 
styled a although he was a simple citizen, 


J. Pmlmii of the BMerts pp. 55-67. 

2, fl/Bf Tol, p. 118, 
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Suddbodana tbe Sakiyan.^ In the opinion of 
I)r» Rhys Davids, all the important places 
had such a hall or . pavilion covered v?ith a 
roof but with no walls in which to conduct their 
business.” “The local affairs of the villages wore 
conducted in open assembly consisting of the 

householders, held in the groves which 

formed so distinctive a feature of each village 
in the long and level alluvial plain.’”* A contrary 
view is held by the Chinese travellers, Hiuen 
Tsang, Fa-hien and Sung-Yun. According to 
them there was no government at Kapilavastu. 
There existed a congregation of priests and 
about ten families of laymen,^ Each town 
appointed its own ruler and there was no 
supreme ruler.* In the face of the authorities 
quoted above we cannot rely on the accounts 
given by the Chinese pilgrims. 

Dr, D. K. BhSndSrkar says that Fula or clan 
sovereignty was prominent among the Sskyas. 
Krffa, which was more extensive than the family, 
was, the lowest political unit amongst the politi- 
cal Sainghafi. To quote his words, Kula “denotes 
not simply the domination of a chief over his 
clan but also and principally his supremacy over 
the territory occupied by that clan,” Sftkya 


' ' Bud3,hist Tndiat p. 19. 

2, p. 20, 

3. Beal., Tra%'aU of' F^-hien and St/rng-TwHf pp* £5*^7. 

4r Records (ftkeWe$rUm Worlds ToT»lii p. 



couatry was governed by one ruler but was 
not solely occupied by the Sskyas, there were 
Brahmins, artisans and traders.' 

A new Mote- Hall of the ^akyas was raised 
at Kapilarastu when the Buddha was dwelling 
at the Nigrodharama in the Mahavana which 
was close to it. At their request the Buddha 
inaugurated the hall and a series of ethical 
discourses lasting the whole of the night were 
delivered hy him and Ananda and Moggallana.® 
Once PasenadI, King of KoSala, carried away 
by his horse reached Kapilavastu alone, attd 
roaming about hither and thither 
and Kmi" came to the garden of Mahanaman. 

Here he saw the beautiful Mallika 
who was well versed in the sSstras and asked 
her as to whose garden it was and was tCid 
that it belonged to Sskya MahanSman. He 
then got down and wanted some water to 
wash his feet with. She brought it. Again she 
was asked to bring some water with which ttt 
wash his face and she brought it and the king 
washed his face with it. Afterwards he wanted 
some water to drink which was broiight for 
him in a leaf-cup. Then she was requested 
by tlm king to rub his feet which she willingly 
did; Hardly had she touched his feet when 
he fell asleep. She thought that the king might 

1. pp. 162US 

ii. SumM India,, p. m. ■ . 
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have eiienaies a®^ she clos^' the gate whtt 
the cries of ‘open’ were heajl hy her from a 
multitude of people who wamled to rasli in. 
She did not open the gate. The king awoke 
and asked her what tlie matter was. She told 
him wliat she did. Her shrewdness and wisdom 
were admired by the king. Coming to know 
that she wiis a slave girl of MahanSraan, lie 
went to her master and expressed his desire 
to marry her. The master agreed and the king 
took her with him in great pomp to SrSvaltl. 
But the king’s mother was highly displeased 
as her son had married a slawe girl. "Wlien 
MalUkS went to pay respects to her and touched 
her feet, she at once fell asleep. When she 
awoke, she thought that such a touch could 
not but be of a maiden of noble birth, worthy 
of the family of Kos'ala. At that time PasenadI 
had a wife named VarsikS famous for her 
beauty, besides MallikS well known for her 
wonderful touch. Shortly afterwards, a son 
was horn to MalUkS who was raalled ViriidbaJai, 
or the high-born.* 

PasenadI wished to establish connections 
with. the Buddha’s family by marriage and 
wanted to marry one of tihe daughters of the 
Sakya chiefs. The Sakyas afterwards decided 
that it was beneath their dignity to marry one 


1. Roofchill*8 life of the Buddha, pp. 7M7 . . 



of the daughters to the king of; 4 

girl named Vasahha Khattiya, a daughter hj a 
slave girl of one of their leading chiefs, was 
sent by the Sakyas to, the king. 

The Sakyas became the vassals of King 
PasonadI of Kosala who received homage from 
them and they treated him in the same way as 
•the king treated the Buddha. - 


King PasenadI had great admiration for the 
Buddha who was a ^akya. The king wgnt. to 
him and rubbed his feet out of deVotifiP 
to him. He admitted that he never found 
a teacher like him. He further said, “Worldly 
life is full of civil strifes as people have net 
yet realised the Pharma of the TathSgata.® 
Vidtujabha when he came of age, found opt 


that the Sakyas had deceived his father .PasenadI 
by giving him p daughter of a slave girl to 
marry- He resolved to take revenge upon them- 
,4,fter ascending the throne, he invaded the 
, B|Jcya country, took their city and slew many 
,of them without any distinction of age or s^. 

Having annihilated the Ssfeyas, five hundred 
girls were taken hy him for jbis harem 
to e^ebrate his victory. The girls who . were 
full of rage aud hafeed said that they would 
never submit .tq the king. They abused him 


1. Dr. Rhys Davids., Buddhist India., p. IL 
-2. Duilogues of the- Iittdd}ia, pfc. III. p. 80. 

3. 2i{ajjhima N\kayaf]Yo\*filt pfc-JT, pp. U8-124' 
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and liis fatiiily. On hearing this, the king was 
eniSiged and gave orders to MU them. The 
opcers, according to the orders of the Mng, 
ciitoff their hands and feet and threw them 
into a ditch! The girls sought the aid of the 
Buddha who saw tlieir disrtess and ordered a 
Bhikkliu to go to them and to preach before 
them the most profound doctrine of the Buddha.* 
They having heard the instructions of the 
'Buddha, attained “the purity of the eyes of 
laWi*’ They then died and were all reborn in 
hs^ven.^ 

- ’ Thete M different version of the above 
necoiint stated in the Vidu^akSvadfSnam of 
the AVadSnakalpalatS.* According to it, 
Vijudaka slaughtered 77,000 ^Skyas and stole 
liOOO boys and girls. One day when he was 
eulo^sing his own prowess in his court, the 
stolen Sskya girls said, "Why is this pride 
when death is inevitable to a- man bound by 
action ?” The king heard this and became 
angry and ordered his men to cut off the hands 
of the girls. 

Dr. Ehys Davids says that the motives which 
led Vidudaka to attack and conqner the Sskyas 
were most probably similar to the political 
motives which afterwards persuaded iijata^atru 


1. Boal^s Recordn. of (ha Western World, Yol. 11. pp. 11-12, 

2. Uth Pallava, AvadtoakaJpalatS (Bibliofcljaca hidica min)* 
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to attack and conquer the Licchavis of Vai^ll, * 
We think that the only reason of Vid.Q4?ibha 
invading the Sskya country and massacring a 
large number of the Sskyas was that they, when 
asked by his father, King PasenadI, to njarry 
a ^ftkya girl, deceived him (PasenadI) by sending 
Vasavakluittiya, a girl of low birth. ; 

It is stated in the Mah5vaipsa TlkS that 
during the life-time of the Buddha, some Sskyas 
being oppressed by Vidudabha fled to the Hima- 
layas where they built a beautiful city whicb 
was known as the Moriyanagara (Mauryanagara) 
on account of the spot always resounding with 
the cries of peacocks.* The Buddhists hold 
that Asoka and the Buddha were of the same 
family as the former descended from Oanjdra- 
gupta who was a son of the Queen of one of th^ 
kings of Moiiyanagara.® . 




' 1 + 11 * 12 , 

2. (Ceylonose ectifeion) pp* 1 1 9* 121. 
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CHAPTEB IV; 

Minor Clans. 

Besides the clans of which some account has 
been given in the previous chapters, there are 
a few otliers occasional! v referred to in the 
Buddhist texts, particularly in the 
Great Decease. They 
^^y be enumerated as follows : — 

*' '1. 'jbe Bulls of Allakappa. ■ . 

2. The Koliyas of 'BSmagfama* 

3. The Moriyas of Tipphalivaua. 

■ 4 The Bhaggas of SumsurnSra Hill. 

6> The KalSmas of Kesaputta. . 

ere are,” as Dr. Rhys Davids poinfe out, 
^*sevetal other names of tribes of whicli it i« 
not yet known whether they were clans or under 
monarchical government. We hare 
Mt^SmpiSe only one instance of any tribe, 
once under a monarchy, reverting 
to the independent state. And whenever the 
supreme power in a clan became hereditary, the. 
result seems always to have been an absolute 
monarchy, without legal limitations of any 


EnUmfmtiim 
not Complete 


T five clans or tribes mentioned above 
are mere passing shadows in early Buddhist ' 


1, Indicif p» 
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records, there being hardly any data for an 
historical account of them; The Book of tbe 
Great Pecease* mentions the Bulis of Allakappa, 
the Koliyas of HSmagama and the Moriyas of 
Bippalivana, along with the Licchavis of VesSlI, 
the ^akyas of Kapilavatthu and others, as so 
many distinct Ksatriya clans or corporations, 
claiming shares of the bodily remains of the 
Buddha Gautama on the ground that like tM 
deceased master they were all of the K§atriya 
^ , . tribe. The message sent by each 

of these clans to the Mallak of 
KufflnSra is as follows : ■ “The Blessed One 
belonged to the soldier caste, we too are of the 
soldier caste. We are worthy to receive a 
portion of the relica of the Blessed Onb. Oyer 
the remains of the Blessed one will we pnt ^ np , 
a sacred cairn and in their honour will we ' cele* 
brat® a feastii*’* The claimants are said* to have 
’ ohMned their respee^ve shares of 

relics, which tihey enshrined with 
**®‘**‘ customary oerenwiideB. The Bulls 

of Allakappa and the Eoiiyaa of Bamagama 
had the good fortune to oMain onC share each 
of the hodily remmns wMe th® 
Sie*i^iiy*Mr^ Moriyas of PipphaliV^a iwi - th hl 
satisfied 'With a shasre of Ihe^ ashes 
as they were rather late in sendings their 

1. Diffha yiJkSya, II- p. iWi. foil. 
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messenger to Kusinara. The existing Buddhist 
traditions all agree in hearing out 
theMoriya.. redistribution of tiie 

relics of the Buddlia in the time of King 
As'oka with the exception of those enshrined at 
kamagSma by the Koliyas. The legend from 
the AsokSvadana which has been summarised 
by late Dr. Vincent Smith is as follows : “Wm 
Awadana story is that when King A^oka desired 
fp distribute the sacred relics of tlie 
body of Buddha among the eighty-four 
thousand stupas erected by himself, he 
opened the stupa of the Urn, wherein King 
Adfktasatru had enshrined the cremation relics 
collected from seven of the eight original sttlpas. 
The eighth, that at B5mag5ma, was defended by 
the guardian NSgas, who would not allow it to 
he opened. The relics thus withdrawn from 
the stupa of the TTm were distributed among 
eighty'-four thousand stttpas, ‘resplendent as tte 
UTjtunm clouds,’ which were erected in a single 
day by Bie descendant of tlie Mauryas.”’ A 
similar legend can be, gathered from the Sinhalese 
Ohronielesand other later Pali works, particular- 
ly Buddhaghosa’s commentary ® on the MahSpa- 
rinihbp»a Suttanta. The evidence of the PSli 
OahonicaV texts themselves amply corroborates 
the; truth of the later legends barring eeHaun 

t. Vinceiic Smith'— Jioifca, M edition, pp, i 

2, ! edit^opj pt, 



Cremation of the Buddha’s body and disposal of the relics. 
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details wliich have a special importance of th'eir 
own. The epilogues attached to the Booh of 
the Great Decease and the Buddhavw^sa 
prove that the sacred relics of Buddha's body 
were, after their redistribution^ enshrined over 
the whole of nothern India from GSndhSra to 
Ealinga.^ 

The Bhaggas of the Suipsumara Hill have 
been casually referred to in some suttas of 

the Majjhima and the Sainyutfei 
““ NikSyas,* but it is difficult te 
say from these references who they were and 
wW social and political relations they had with 
the other clans of Nothern India. There can 
be no doubt about the fact that the SuipsmpSra 
Hill was used as a fort. The hill was situated 
in a deer park at BhesakalSvana. In the Hfe- 
time of the Buddha lived Prince Bodhi, the heir- 
apparent to the then reigning king of the 
Bhaggas, who became one of the followers of the 
Buddha.® "When the Buddha was amongst 
them, the householder, NakulapitS, went to 
him and spoke to him thus, “I have become 
old and wearied, let the Lord admonish me and 
instruct me for my eternal happiness.” He 

1. Blgfha NikSya II, p, 167, The Buddhavaiasa and fche OariyS 

p. 68, 1, J. P* T. S. 1882. Bdited by the 
Rev. Richard Morris. 

2. NiASyfl. VoL I* pp* 332-338 ; Vol. II, pfc. 1. pp. 91-97 
Sa^utta Ft&oyo pt. IV* p. 116. pfc. Ill, pp. l-S. 

3. BtfdhirUJakamSra SiUta, Majjhima itikaya. 
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beeaMe one of the derrotees df the 
Idaifew at BbesakaJavan 

As regards the Kslltmas of ^Siesapatta, om* in- 
formation is very meagre. There is hnt a hare 
mention of them in the Nikayas. Ho 
The Kaiama* (JqijIjI; they existed at the time of the 
Buddha as a distinct tribe or people. Probably 
their home or seat of government was in a moun- 
tain fastness, not far from the lo#er tJangetic 
valley. We are quite in the dark about their 
origin and other particulars. We mdsf h#r 
in mind that in ancient India the tribe lent its 
name to the place of its settlenaent, that is to 
say, the tribal name became local. The word 
Eesaputta should be taken in its plurad form, 
denoting the land of the Kesaputtas. The 
etymology of the name indicates that the 
tribe traced its descent from a Kesin or a person 
wearing long looks of hair, i, e. a hermit or 
JatUa. All this is but conjecture. In the 
ItfahSparinibbana Suttanta® and other Buddhist 
tesdis, ancient and modern, we are introduced to a 
renowned religious teacher named AlSra KSlSma, 
(Sanskrit, Arada E^lama). One caravan mer- 
chant named Pubkusa, a young Malliau, was 
a disciple of Alara Kalama. Much emphasis 
was laid by Piikkusa on the spiritual attainments 
of KAIama. He said that his preoeptor^s ecstatic 

1, MmyvMa Mhaya, pfe. til, pp 1-5. 

2. nJgfca Niiaya, Vol. H. pji. Bd-iSl, 
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trano® ,TifaS; so v«ry deep and profotfnd thafc a 
long train of lioa»viiy laden carts passed by Hm 
but he did not perceive them.^^ iilara Kalama 
might be. a Hatayogin. BuddhaghoSa s&ye that 
Alara Kal5ma was called Alara because he was-j 
a Digha-pihgala or a hermit of long standing,; 
JKSlSma being his family natne.® It would seenSj 
clear that AlSra KalSma came of the Ksllina 
tribe or that he was in some way connected 
with it. The, Buddhist text® . represent the 
KSlamae as worshippers of the Buddhsi' Glawtema 


who -Was, before his enlightenment, a 
KalSma, a renowned teacher of philoscphy. 

The name, the Koliyae of 
indicates that the tribe came origin^ly from 
the same ethnic; gronp as the 
Tfce KoUyai. K-oiiya^ of Bovadaha. According 
to Ounningham, BSmagama (Blimagramn) i? 
identicffll with Deokali/ There are no historical 
data for ascertaining the pplitioal relations of 
the Koliyas of Ramagama (Ramagrania) with 
Y@i coni cdei®(Cj. It is stated in the 

I, Suttanta of the Bigha Nikaya 
, the inhabitants of Ramagama belonged to 



ttie serpent race/ 


1 . SttOstSi S' B. B. Voi- Xf. p. 9$> ’ 

3. Kern, ITcmucii of Indian BtiMh stn, p, 18, 

4. CanuinghaiD, Aneienf Oeograjphy of India, p. 423. 
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Tie Mahavamsa commeltaiy^ furaislira Bs 
with some interesting information about the 
origin of the Moriyas of Bippha- 
TheMoriyu. jiyana and their connection with 
the Maurya rulers of Magadha. "We are told 
that there are two theories about the deriva* 
tion of the name Moriya. According to one 
theory, the name is derived from 'modiya* 
meaning pleasing or delightful. The Moriyas 
Were a people who lived in a delightful laid. 
AiRsording to the other, the name is connected 
With ‘mora,’ peacock. The people came to be 
known as Moriyas from the fact that the place, 
where they founded their city, always resounded 
with the cries of peacocks. It is said that some 
of the ^5kya princes, being hard pressed by 
Prince Vidndebha, the ambitious and cruel 
usurper of the throne of Ko^a, fled to the 
Himalayan region where they built a new city 
round, a lake in the forest tract abounding in 
pepul trees. 

The above legend about the origin of the 
Moriyas of Pipphalivana cannot be accepted 
as an historical fact. "When the Moriyas are 
introduced to us in the Book qf the Cheat 
Decease, they are contemporaries and powerful 
rivals of the Sskyas of Kapilavattbu or 
Kapilavastu. Moreover, Vidfldabba’s invasion 
of Kapilavattbu and the carnage committed 

, (Ceylonese, fqlt, 


upon its citizens took place, i£ tile tradition: is 
at all to be believed, shortly beforfe the .deipigp, 
of the Buddha. There may be some trutli^in , 
the implied suggestion that the Moriyas 
in some way connected with . the ^Skyais Of 
Kapilavatthu. With the advance of ethnological, 
researches, it may be found that the matrimraial 
alliances of the Sskyas with the neighbourmg, 
hill peoples brought some new tribes into 
existence, further, the Mahavamsa commentary 
traces the origin of the I^aurya rulers 
Magadha to the Moriyas of Pipphalivanav Gam-' 
dagutta, the founder of the Maurya dynasty, 
was born of the chief queen of the Moriyan 
king of Pipphalivana. This account conflicts 
with the evidence of Vi^khadatta’s MudrSrS- 
kiasa where Oandragupta is represented as a 
Vyiala,^ a person of low birth, an illegitimate 
son of the last Nanda king by a shdra woman 
named. MurS» How fer ViiSskhadatta’s aocoont 
represents the true state of things isacohtro* 
v«iP#il potnt. But there are many instances 
where much misconception of history resultei 
from a conjectural etymology of personal and 
djmastic names. It appears that the royal family 
of the Handas was connected by matrimonial 
alliance with the Moriyas of Pipphalivana, and 
this may derive some support from the fact that 
in earlier and later times, the rulers of Magadha 
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founA it necessary to establish friendly . relations,, 
teomgh marriage, with.the neighbouring elans, 
6.. gi, the Licchavis of VaisSU and the Videhana 

of Mifchiia. . , t 

It seetQS certain that the minor elans hau 

much in common with those dealt with in the 
previous chapters. Their social customs, religious 
beUefs laws and administrative systems were 
^hstantially the same. It is left to the Mure 
Mstorian of India to decide how far ^ 
clans -under review were instrumental in w 
colonisation of Bengal, Behar and Assam. 
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Fo-li-shi (Vrijji) 145 
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Gahapati Tapussa 170 
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Himalaya 37 
Hiuen Tsiang 182,192 
Huns (white) 34 
Hunting 64 
Ik§aku 15 
Indra 81 

Indulgences (ten) 93 
Indus, 33. 

Inscriptions ; — 

Allahabad posthumous 
stone pillar 7 
Bhitari stone pillar 7 
Bihar stone pillar 7 
Bilsad stone pillar 7 
Deopara 5 
Deopara praSasti 6 
Gaya copper plate 8 
Kr^^adwarika temple $ 
Mathura stone 7 
Tetrawan Image 6 
Ifivaradeva 185 
Itthiratana 89 

Jainism 2, 12, 26, 34, 35, 76, 
77 , 124, 175 
Jambudvtpa 145 ; 

Janaka 40, 141,^ 145, 146, 

151 

Janakapura 146 
Jatilas 202 

Jayadeva 28, n • . : 


jayasena 187 
Jali 187 
Jehta 91 
Jeott 91 
Jhallas 24 
Jhanas 99, 178 
Jivaka Komarabhacca 50 
Jfiapti 112 
Jftatriksatriya 12. 
Joypratapmalla 1S8 
Judicial procedui'e 32, 120 
Ju-lai S 4 
Justice Hall 154 
Kahapana 95 
Kalingas 167, 201 
Kalpa^ Adbhuta 83 
Kandara Masuka 80 
Kapilavastu lo^ 50, 181,182, 
185, 189, 193, 204 
Karana 24 
Karanda 185 
Karatoya 142 
Karnataka 158, 169 
Kakandaka 94 
Kalamas 198, 202 
Kalidasa 40 
Kisia 168, 169 
Kougiki 144 
Kesaputta 198, 202 
Kesin 202 
K)ian(Jasumana 177 
Khasa 24 
Kbemaka 188 
K&opiadussa 184 


Kinnara 187 
Koliyas 10, 198, 203 
KoSala 12, 15, 73, 142, 170, 

193 

Kritafljaya 187 
Kukura 4, loO 
Kumaradevi 137, 138 
Kumara Gupta 7 
Kuntjadana 188 
Kundapura 43, 44 
Kuru 4, 106, 141 
Kuru-paficala 23, 123, 142 
Kusala 104 

KuSinara 9, i6, 162, 165, 
166, J7S 

Kuta S3 

Kutagarasala 37, 4^, SO. 53 . 

62, ^ 7 , 87, 94 
Kutagara Vihara 53 
Lak§mana 40 
Lak^manadeva 159 
Laksma^asaiiivat 1 59 
Lasaih X59 
Lecchat 2 . foil, 
Lecchaki4foir 
LbasS 32 

Licchavi 2 foil., io6 
Licchavi-dauhltra 7 
Licchavigana 72, 73 
Licchivi 2 foil, 
Licchavi-dauhitra 7 
Licchavigana 72, 73 
Licchivi 2 foil. 

Lt'cchivika4 


Indesc. 




Li-c’he-po. 8 
Litschtschhavi 9 
Madda 124 
MadhyadeSa 25, 142 
Madra 23, 166, 123 
Madraka 4 

Magadha 10, 44,77, 105, 127 
Mahali 10, 52,68, loi, 170, 
172, 173 

Mahajanapadas 162 
Mahayana 16, 183 
Mahanoucala 158 
Mahanama 65, 127, 193, 
194 

Mahapajapati gotami So, 
189 

Mahavana 37, 47, 50, 52, 
S3, 62, 64, 69, 87, 
88, 90, 94, 100, 169, 

177, 193 

Mahavtra 3, i2, 14, 76, 82, 
83, 86, 124, 129, 

159^ 163 

Ms^biplladeva 1 58 
Makutabandhana 164, 175 
Malla 9, lo, 16, 24, 106, 129, 
162 foil. 

Mallaka 4 
Mallakis 32, 15, 163 
Malloi 167 
Ma^iratana 89 , 

Mafijis^ba 63 
MariKJcva 187 
Maudgalyayana 14 


Maurya Empire 2 , 

Mauryas 2, 29, 105 
Managrha 138 
Manava 15 
M§sa 95 
Ms tali -154 

Mays 16, 87, 188 ' 

Metteya 177 
Mithila 40, 141 
Mitts 190 
MoggallSna 102 
Moha 99, 104 
Mohakkhaya 103 
Mote-Hall 84, 161, 165, 

m, 191, 193 

Moriyanagara 97 
Moriyas lo, 108, 204, 205 
Mucala 150 
Mura 205 
Muzafferpuf 56 
Nakulapits 20-1 
Nanda Si, 182, 189 
Nanda 191 
Nandaka 88 
Nandanacarya 6 
Nandas 105 
Nandupananda 188 
Nata 24 
Nagari 6 
Nanyadeva 158 
Nay aka 1 15, 161 . . 

S’atfi 112 ,! 

^attidutiya karama iia 

Ratt'katutthakamiita 4 1 3 


Indeao, 


Nepal 8, 28 • 

Neru 158 
NiGchivi 5, 6 
N igantha N athaputta 

84,99. io2/''75 

Niganthaputta 10 r 

Nigrodharatna 193 

Nikkhata 31 

Nitai J 43 , i 44 ,.iSo, iSi 

Nipuija 187 

Nirvana 99, 103 

Njsibi 6, 32, 33, 

Ndrm 91, 93^96 

’;Ol#ka 185, 187 

OkJ^uiukha 18S, 187 

Ordination 72, m, 113 

Pabbajja 72, 73 

Pakhtu 33 

Paiifia 99 

Paroptas 31 

Pasenadi 73, 170, 191. ^93 

Patapa 158 

Paururavasa 1 $ 

Pavenipotthaka 121 

PatLcSla 4. I 4 I 

Pandava 166 
• * » 

Papa 162 
ParSva 82 

PirSvan&tha 82 v , 
Pataligama 131 
Pataliputra 3, 137, 138 
Patna 169 

Pava 10, 16, 162, 164, 165 
. |66 foil, 


Pavapuri 163, 169 
Persia 6, 33 
Piflgiyani 9O 

83,, Pipphalivana 10, 198, 264, 
205 

Polygamy 147 
Poshadha 12 
Prabodha 16 
Prajapati 81, 197, 188, 
Prasenajit 128, 129 
Pratiloma 25 
Prativyoroa 186 
Priyakarint 14 
Prthu 123 
Pukkusa 202 
Pa-men-to-lo-ni 34 
PuSpyamitra Suilga 136 
Quorum 815 
Ranafijaya 187 
RSgakkhaya 103 
Rkghavananda 5 
R 5 hu 152, 153 
Rajagaha i8i 
Eajagrha 45, 49, HI, 1 25 , 
169 

Rajasuya 122, 141 
Rajuka 115, 117 
Ramagama 10, 188, 203 
Bamapala 6 
Recorder 119 

Relic 9, 10, 54, 55, 165, 

201 , 

Republic 172 
Revata 95 


1 


itndex, 



Rgveda 133 

Sadhina 154, iSS 

( 

Roga 179 

Sagaradeva 155 


Ruci 148 

Saketa 90 


Sabbaratticaro 74 

^akya lO, i6, 17, 187, 205 

i'. ; 

Sabbarattivaro 74 

l^akyamuni 2 

V 1 

Saccaka 86, loo 

Salho 87 

1 

Sadanira 142 

Samagama 176 


Saddha 173, 174 

Samandaka 103 

P 

Sahasranika 159 

Saokhya 99 

1 

Saintship 179 

SSran 57 

ir 

Sakala 125, 161 

Sariputta 102, 103, 175 

f ^ 

Sakka 154, iS 5 j 156 

Savaka loo, 104 


Salakagahapaka 114 

SavattM 146, 184 

%'! 

Saiixbhuta 93 

Savitri (initiation) 24, 25 

M 

Saihbojjhangas 92 

Senapati 116 


Saibgha 50, 70, loi, no, 

Shan-hsien-lu 22 

%/ 

112, 113, 170, 177, 

Shrines 80 

i. 

192 

Siddhartha 14, 17, 182 

■^S:" / 

■" " ■ 

Samgbarama 53, 183 

184 

ffcC 
» .• • 

Samhita I41 

Stha 26, 84, as, iio, 1^9 

'■ ' 

Samiti 123 

Siha 91' ' ‘ ' 

l> 

Sarhkbara 174 

Sihassara 187 

1' 

Sammitiya 183 

Sthavahana I87 

!:■ 

Samudragupta 7, 8, 137, 

Stla 87, 99 

1; 

i' 

X31 ■ 

^ilpa'68 

t: ' 

i '•■ 

Safljaya 187 

Sinha 12S, 126 


Santhagara 84, 99, iiO> 

Stmhahanu 16 


l6l, 170, 171, 

Siflipura 186 ' ' ‘ 


191. 

SiSunaka 29, 105 ' / 

'■'C 

Satadhanu 158 

Skandagupta 7 , 

:|rV 

Satanika 1S9 

^raraapa 82, 8)^ ... 

• p 

Sati 173, 174 

^aykstt 194 ■ 


Sattasatika 95 ■ ; 

Sr'^a 3 h$a I4"" 


Sattussadaib: ^ilrayato 99 ■ 

:.'Srihha&a"i24 " 


i. 


216 Indeoh 


Stupa 12 , i66 
Sudassana 46, ijS 
Suddhodana 16, 116, 182, 
183, 184, 188, 
191 

Sujata 157 
Sumedha 148/ ^SS 
Sumitra 149 

188 

Sumsumara Hill 198^ 20 x 
Sunakkhatira 187 
Sundari iS7 
Siindari Nanda 190 
Sqnidha 130 
Sutiisa 1 71 
Suppabuddha 187 
Supratika 186 
Suruci iS5> XS8 
Suryavamsa 14 
Suttadhara 12 1 
Suvarna 187 
^vetambaras 176 
Tapa 87 
Tapusso 177 

Tathagata 51, 7 h 89, 102, 
156, i 64> 19s 
TaxHa 68, 148, i/o 
TavatiiHsa gods 61 
Tavatimsa heaven *19 
Thakuri family 138 
Tirabhukti JS, 6b 
Tirhut 57 

Tirthahkara82, 17 s 
Yisaa 189 , , 


Titthiyas 73 
Tomara 45 
TriSala 13, 14, 124 
Tmavi^idu 16, 40 
Tu^ita heaven 5t> S6» 66 
Ubbhataka 163, 170 
Udayana i59 
Uddhitas 31 
Uggo 103, 104 
Ugra 13 

Ukkacela 102, I03 
Upajjhaya 113 
Upalt 188 
Upananda 56 
Upanisad 83 
Uparaja 116 

Upasampada iit, 112, 113 
Upavasavi 126 
Uposatha 94 ^ 

Uruvelakappa 168, 174^ 199 
Uttara 156 
Vaddha $0, 67, 177 
Vahudak§ina 149, ifO , 
Vaideht 68, 134, 14! 

VaiSalt 34, 82, 89, 90, 94, 

95, 181 

Vajjiputta 68, 91 
Vajji 60, 77, 83, 94, 102, 127 
Vajoia (country), 56 
Vahgas 167 
VarSika 194 
VasitthS 92, 157 
Vassakara 67, 77 , nc^ III, 
130, 132, 133i ,*34 ; ' 


I 


Index. 


Vatsa i86 
Vatsabuha i86 
Valmiki 40 
Viniyagama 43,44 
Vasabhakbattiya 195,197 
Vasavl: 159 

VSsigtha 13,14,25,143,150 
VatHiputriyas 99 
Vedehiputta 24, 64 
Vesali 9, 75 
Vessantara 187 
Vibhajjavadin 79 
Videgha Mathava 143 
Videha 2,142 
Vi deha Madhava 143 
Videhadatta 12,14 

Vidudabha 182, 183,195,204 
Vihara 52,91,92,183 
* Vijayaswfc'|,ii59 
Vimala-iCoiidafiila 128 
Vimutti 99 
Vinaya 93, 95 
Viniccaya Mahamatta 120 
ViniScaya Maharnatt'a 120, 
Vipassi 189^ 

Viriya 173, 174 


Virudhaka 125, 161, 187 
ViSala 15, 40 
ViSakhadatta 205 
ViiSvamitra 40, 41, 150 
Voharika i2o 
Vote 1 13 
VrStya 25, 166 
Vrihadeva 186 
Vrihadraja 187 
Vrihadvala 186 
Vrihatksana 186 
VTji 16, 55, 60 106 
Vrjika 4 
Vy^ala 205 
Vyavaharika 120 
Wrestling 171 
Yajfiavalkya 79, 148, 149 
Yajur Veda 79, 141 
YakkhaSi 
Yakkha-Cetiyani 8l 
Yakkha Sara^dada 8 1 
Yaso 94, 95 
' YasodharS '18,7 
Yuan Chwang 41, 54, 55 

Yue-Chi33 


^ ERRATA. 

Page 22 Read Ingenious instead of IngonuouH 


» 23 

yi 

Jdna 

39 

Lina 

» 24 

fi 

And 

33 

and 

» 26 

99 

JExplioitly 

33 

Kxplicity 

» 46 

39 

For 

39 

To 

» 46 

99 

MagniiiGiince 

33 

Magnifici(!nc( 

» 60 

;J 

Loosely 

33 

losely 

„ 61 

33 

Magnificent 

39 

Magnificiont 

62 

}f 

Account 

9} 

Account 

„ 86 

39 

when 

33 

tluvt 

„ 101 

99 

Taught 

33 

Taugli 

101 

99 

^iga/tfihaptitta 

93 

NigijLthaputtfi. 

„ 196 

39 

Distress 

93 

Lisrtc'ss 

„ 197 

39 

queen 

99 

Queen 

„ 201 

’ 99 

Northern 

33 

Nothem 
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